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PREFACE. 


Each  of  the  following  letters  having  been  the  subject  of  some 
remarks  and  complaints  in  a  portion  of  our  religious  journals,  and 
the  second  having  been  more  fully  criticised  in  a  pamphlet  which 
has  been  republished  in  at  least  two  of  those  journals  and  com¬ 
mended  by  others,  the  author  after  due  consideration,  has  deemed 
it  proper  to  republish  them  with  a  few  notes.  The  letters  were 
published  in  small  editions,  and  with  a  few  exceptions,  sent  as  far  as 
they  would  go,  to  the  Clergy.  The  proportion  of  the  Clergy 
receiving  them  was  comparatively  small.  As  it  is  believed  that  the 
pamphlet  alluded  to,  and  other  criticisms  in  one  form  or  other,  have 
reached  nearly  all,  if  not  all  of  the  Clergy,  it  is  thought  proper  to 
afford  an  opportunity  to  a  larger  number  of  the  same,  to  examine 
for  themselves  the  subjects  of  those  criticisms.  The  author  has 
not  attempted  in  the  notes  which  are  added,  to  discuss  all  the 
objections  raised.  He  has  only  selected  those  which  might  be 
answered  in  a  few  words,  as  specimens  of  the  misconstruction  put 
on  his  statements,  and  of  the  misuse  of  authorities  adduced  against 
him. 

In  relation  not  only  to  those  which  are  noticed,  but  also  to  one 
and  all  of  those  not  noticed,  the  author  only  desires  that  the 
reader  would  compare  what  he  has  written,  whether  in  the  letters 
or  notes,  with  what  is  written  against  them,  and  compare  both 
with  the  books  themselves.  Such  is  the  only  method  by  which 
those  who  take  an  interest  in  the  subject,  can  obtain  the  information 
requisite  to  form  an  impartial  judgment.  In  making  this  comparison 
and  examination,  I  would  request  the  reader  to  bear  in  mind  what 
is  said  in  the  second  of  the  concluding  remarks  of  my  last  letter. 
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TWO  LETTERS  OF  BISHOP  MEADE 


TO  THE 

BOARD  OF  MANAGERS  AND  EXECUTIVE  COMMITTEE 

OF  THE 

EPISCOPAL  SUNDAY  SCHOOL  UNION. 


LETTER  FIRST. 

A  few  explanatory  remarks  will  be  proper  as  an  introduction  to  the 
following  communication. 

In  the  month  of  June  last,  when  a  number  of  the  Bishops  were 
assembled  in  New  York,  to  consult  with  some  of  their  brethren  of  the 
clergy  and  laity  on  the  affairs  of  the  General  Missionary  Society  and 
Theological  Seminary,  a  special  meeting  of  the  managers  of  the  Sunday 
School  Union  was  requested  by  several  of  them,  in  order  to  inquire  into 
certain  publications  which  had  been  the  subject  of  complaint.  The 
meeting  being  held,  a  free  and  friendly  conversation  took  place  in  regard 
to  the  general  conduct  of  the  institution ;  and  in  order  that  the  Bishops, 
who  are  ex  officio  managers  of  it,  might  the  better  discharge  their 
duty,  it  was  resolved  that  a  copy  of  the  books  of  the  Union  should  be 
sent  to  each  Bishop,  that  he  might  examine  and  express  his  opinion  of 
the  same  to  the  board.  It  was  also  “ordered,  that  henceforth  no  new 
book  should  be  issued,  until  a  copy  of  the  same  had  been  transmitted 
to  each  Bishop,  and  thirty  days  allowed  for  examination,  and  the  state¬ 
ment  of  objections.” 

A  full  set  of  the  old  publications  was  immediately  placed  in  the  hands 
of  Bishop  Meade,  and  since  that  time  two  new  ones  have  been  sent  him. 
A  partial  examination  has  led  to  the  following  remarks.  It  is  believed  by 
Bishop  Meade,  that  no  other  Bishop  except  himself,  was  furnished  with 
a  set  of  the  books,  as  the  agent  informed  him,  on  the  morning  of  his 
leaving  New  York,  that  on  consideration  the  committee  found  the  ex¬ 
pense  of  furnishing  a  complete  set  of  the  books  as  now  executed  would 
be  very  great,  and  that  it  had  determined  to  publish  a  cheap  edition,  and 
give  notice  to  the  Bishops,  that  any  who  wished  a  set  of  them,  could 
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order  the  same.  This  circumstance  is  mentioned,  that  the  author  of  the 
following  communication  may  not  be  unjustly  subjected  to  the  charge  or 
appearance  of  forwardness.  As  he  is  probably  the  only  Bishop  who  has 
received  the  books,  and  it  may  be  some  time  before  any  other  shall  have 
an  opportunity  of  examining  them,  he  feels  not  only  justified  in  what  he 
does,  but  bound  so  to  do.* 

Millwood,  Sept.  1,  1846. 


My  brethren  of  the  Episcopate, 

and  other  members  o  f  the  board  : 

Having  according  to  the  brevity  of  time  at  command,  and  in  great 
feebleness  of  health,  read  over  a  portion  of  the  books,  which  the  Bishops 
were  requested  to  examine,  and  being  about  to  set  out  on  a  visitation 
which  will  not  terminate  until  the  winter  season,  I  feel  it  my  duty  to 
submit  to  your  consideration  some  objections,  which  have  suggested 
themselves  to  my  mind,  hoping  that  you  will  more  carefully  and  exten¬ 
sively  pursue  the  examination.  Had  I  postponed  this  communication 
until  the  winter,  silence  might  have  been  regarded  as  approbation,  or 
acquiescence,  especially  in  regard  to  any  recent  publications,  objections 
to  which  must  be  made  within  thirty  days.  I  am  sorry  to  be  obliged  to 
say,  that  the  partial  examination  I  have  been  able  to  give  the  publica¬ 
tions,  (having  read  about  twenty  out  of  nearly  two  hundred,)  shows  a 
larger  amount  of  what  seems  to  my  mind  objectionable  and  erroneous, 
than  I  was  prepared  to  expect.  It  may  not  be  amiss  for  me  to  state,  that 
shortly  after  the  formation  of  the  society,  I  offered  a  resolution  in  the 
Convention  of  Virginia,  recommending  the  Union  to  the  ministers  and 
members  of  our  Diocese,  which  resolution  was,  1  think,  unanimously 
adopted  ;  and  ever  since  that  time,  though  believing  that  there  were  books 
issued  containing  passages  and  sentiments  to  which  I  could  not  assent, 
yet  when  asked  as  to  the  books  and  tracts,  which  should  be  gotten  for 
use  in  our  Sunday  schools  and  congregations,  my  advice  has  always 
been  to  give  the  preference  to  those  of  our  own  societies,  where  there 
was  nothing  seriously  objectionable.  I  acknowledge  myself  to  have 
been  too  negligent  as  to  the  examination  of  books  of  which  I  ought  to 
have  been  enabled  to  speak  more  certainly.  The  time  has  come  when 
various  circumstances  demand  a  more  attentive  consideration  of  all  that 
issues  from  the  press,  especially  when  addressed  to  the  young,  and 
coming  with  any  thing  which  even  seems  like  the  sanction  of  the 
Church.  The  fact  that  the  Bishops  of  the  Church,  are  all  appointed  to 
be  managers  of  its  concerns,  although  it  be  only  in  name  and  form,  (for 
with  a  very  few  exceptions  they  have  had  nothing  to  do  with  it,)  is 

*1  have  since  heard,  that  another  set  was  furnished  at  the  same  time  with  mine,  and 
that  others  were  subsequently  sent  before  the  date  of  my  letter. 
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stated  as  a  recommendation  of  the  books  which  are  issued.  The 
religious  journals  of  the  Church  are  enlisted  to  advertise  and  recommend 
them.  The  booksellers  throughout  the  Dioceses  are  employed  for  their 
sale.  The  style  of  their  execution,  the  decorations  of  their  pages,  and 
the  interest  of  their  stories  are  all  calculated  to  please  the  young,  and  are 
mentioned  as  reasons  why  they  should  be  freely  distributed  as  presents 
and  prize  books.  Such  being  the  case,  it  is  the  bounden  duty  of  all 
ministers,  teachers,  parents,  and  especially  the  Bishops,  who  are  held 
responsible  for  them,  to  see  that  they  be  what  they  profess  to  be,  faithful 
expositors  of  the  Bible  and  Prayer  book.  Before  I  proceed  to  call  the 
attention  of  the  board,  and  especially  the  Bishops,  to  certain  passages  in 
some  of  these  books  which  seem  to  me  objectionable,  I  must  present,  in 
the  words  of  the  Executive  Committee, — which  is  virtually  the  society, — 
the  principle  on  which  it  is  declared  the  institution  shall  be  conducted- 
In  the  Annual  Report,  of  the  year  1846,  it  is  thus  written:  “But  while 
it  is  deemed  the  duty  of  the  society  to  exhibit  the  feature^  of  a  Church 
institution,  it  does  not  forget  that  it  is  an  institution  of  the  whole  Church, 
and  not  an  organ  for  the  dissemination  of  any  peculiar  opinions  in  it ; 
and  their  desire  will  be  to  furnish  books  which  present  in  their  integrity 
those,  and  only  those  great  truths  which  are  plainly  recognized  in  all  the 
authorized  standards  of  the  Churchy 

Now,  however  sincerely  the  members  of  the  Executive  Committee 
may  have  determined  to  act  on  this  principle,  and  however  it  may  seem 
to  them  that  they  have  fulfilled  their  pledge,  I,  for  one,  think  that  I  see  a 
most  serious  departure  from  it  in  many  passages  in  the  books  I  have 
read  ;  I  leave  it  to  others,  after  having  read  the  following  quotations,  and 
examined  more  at  large  the  books  whence  they  are  taken,  if  there  be  not 
a  most  manifest  bearing  towards  some  things  in  doctrine  and  practice 
which  have  of  late  disturbed  the  peace  of  the  Church,  and  which  cannot 
be  regarded  as  “  only  those  great  truths  which  are  plainly  recognized  in 
all  the  authorized  standards  of  the  Church  /” 

1st.  Manual  of  Private  Devotions  for  Young  Persons. 

On  page  66  and  67,  it  is  directed  when  passing  or  meeting  a  funeral, 
always  to  take  off  the  hat,  and  to  pray — “  Grant,  0  Lord,  rest  to  the  de¬ 
parted,  and  mercy  to  the  living,  for  Christ’s  sake.”  This,  1  suppose,  can¬ 
not  be  otherwise  than  regarded  as  a  prayer  for  the  dead.  On  page  73, 
the  Romish  word  penance  is  used  instead  of  the  more  Protestant  one 
penitence.  I  find  this  substitution  in  other  of  the  more  recent  books- 
On  page  99,  among  “  the  precepts  of  the  Churchf  is  mentioned  the  fol¬ 
lowing  :  “  To  observe  the  Ecclesiastical  customs  and  ceremonies  estab¬ 
lished,  and  that  without  frowardness  or  contradiction,  such  as  bowing  at 
the  holy  name  of  Jesus,”  &.c.  Where  is  it  that  we  are  commanded  to 
bow  at  the  name  of  Jesus,  even  in  the  creed  ?  If  it  be  said  that  it  is  a 
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custom,  we  ask,  where  has  the  Church  bound  us  to  observe  what  is  not 
ordained  by  law  ;  so  that  it  may  be  called  one  of  the  precepts  of  the  Church . 
In  the  34th  article  of  the  Church,  which  speaks  of  the  duty  of  observing 
traditions  and  ceremonies,  it  is  expressly  provided  that  “  they  may  be  or¬ 
dained  and  approved  by  common  authority .”  I  object,  therefore,  to  this 
attempt  to  bind  upon  those  who  have,  perhaps,  conscientious  scruples  as 
to  bowing  at  the  name  of  Jesus,  what  the  Church  has  no  where  com¬ 
manded;  but,  while  I  do  this,  I  have  no  objection  to  the  custom,  having 
observed  it  from  my  youth  up,  though  not  in  that  extreme  way  which 
now  has  become  the  badge  of  a  party,  and  which,  it  seems  to  me,  is  cal¬ 
culated  to  interfere  with  the  solemnity  of  public  worship.* 

2nd.  Beaven’s  Catechism. 

The  next  of  the  publications  of  our  Sunday  School  Union  to  which 
I  would  call  your  attention  is  Beaven’s  Catechism.  Concerning  the  dedi¬ 
cation  and  preface  I  must  first  make  a  remark.  It  is  dedicated  “to  the 
Bishops  and  Clergy  of  the  Reformed  Church  in  the  United  States  of 
America ,”  leaving  out  the  words  Protestant  Episcopal ,  and  thus  under¬ 
taking  to  alter  our  established  title,  and  adapt  it  to  the  views  and  wishes 
of  the  Tractarians.  I  cannot  refrain  from  expressing  surprise  and  regret  that 
the  executive  committee  should  have  consented  to  publish  the  work  with 
this  altered  title,  and  more  especially  that  they  should  continue  to  circulate 
it  with  such  title,  when  the  Bishops,  ata  meeting  in  New  York  in  the  fall 
of  1844,  solemnly  remonstrated  against  a  similar  title  being  prefixed  to 
the  Church  Almanac.  Thus  much  for  the  dedication.  As  to  the  pre¬ 
face,  Mr.  Beaven  states  that  he  had  been  informed  that  “  the  General  Sun¬ 
day  School  Union  of  our  Church,  acting  under  its  Bishops ,  was  desirous 
of  publishing  the  work.”  From  this  we  perceive,  how  in  England  as  in 
America,  the  Bishops  are  held  responsible  for  the  publications  of  this  so¬ 
ciety,  and  how  their  connexion  with  it  is  used  to  recommend  the  books. 
This  catechism  is  highly  extolled  in  the  report  of  the  committee.  Wheth¬ 
er  the  Bishops  are  all  willing  to  recommend  it,  must  be  for  them  to  de¬ 
cide  after  due  examination.  Out  of  those  passages  which  seem  objec¬ 
tionable  to  me,  if  I  understand  them  aright,  I  only  quote  the  following : 
P.  50,  “  What  persons  are  authorized  to  reconcile  sinners  to  God  ? 
Answer.  The  ministers  of  the  Church.  Colos.  ii.  18,  19.  John  xx.  23.” 
P.  106,  “  Does  the  Church  require  grown  persons  to  perform  repentance 
and  faith  before  they  are  baptized,  or  only  to  profess  them  ?  Answer. 
To  profess  them.”  “Does  the  Church  require  infants  to  perform  those 
things  before  they  are  baptized,  or  only  to  profess  them  ?  Answer.  To 

*  I  have  been  mistaken  in  regarding  this  as  one  of  the  books  of  the  Union ;  similar 
sentiments  will  however  be  found  in  one  of  the  books  of  the  Union,  reviewed  in  my 
second  letter. 
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profess  them.”  Thus  making  no  difference  between  children  and  adults 
as  to  previous  requirements,  except  that  the  one  promises  with  his  own 
mouth,  and  the  other  with  the  mouths  of  sponsors. 

3d.  Conversations  on  the  Festivals  and  Fasts. 

This  is  a  book  of  171  pages,  in  two  volumes,  and  like  the  two  former, 
is  published  from  a  London  edition,  and  like  the  former  shows  very  plainly 
from  what  school  it  emanates.  Its  favorite  topic  is  the  renovation  of  our 
nature  in  the  waters  of  baptism.  Its  language  on  this  and  other  subjects 
differs  much  from  that  used  in  the  earlier  publications  of  the  Union.  Had 
it  been  published  in  the  first  year  of  the  Society’s  existence,  I  am  confi¬ 
dent  its  first  year  would  have  been  also  its  last.  See  pages  18,  36,  37, 
46,  78,  80,  83,  84,  94,  95,  103,  136,  vol.  1st. ;  87,  88,  vol.  2nd.  In 
these  places  the  baptized  are  spoken  of  as  sometimes  “falling  away  from 
their  first  purity;”  “as  daily  renewing  the  purity  and  whiteness  of  their 
baptismal  robe;”  some  “have  not  defiled  their  garments  and  walk  in 
white  before  the  Lord;”  “beyond  all  earthly  blessings  is  that  of  keep¬ 
ing  the  garments  of  baptism  pure  from  wilful  stain ;”  a  death  is  described 
of  “  one  who  had  kept  his  baptismal  garment  white,  and  therefore  he 
could  lie  down  in  peace  ;w  “  these  white  garments  represent  the  clean¬ 
ness  of  souls  washed  from  sins  by  the  baptism  of  the  Holy  Ghost.” 
Circumcision  and  baptism  are  compared.  Page  95,  the  former  is  made  a 
mere  nothing  compared  with  the  latter,  has  no  invisible  grace  belonging 
to  it,  is  not  necessary  to  salvation  as  baptism  is.#  The  sentiments  here 
set  forth  are  precisely  those  of  Mr.  Newman  and  his  school,  not  those  of 
our  standard  divines.  I  would  particularly  ask  your  attention  to  what  is 
said,  pp.  86,  87,  88,  concerning  John’s  baptism,  and  the  position  assumed, 
that  faith  and  repentance  must  precede  the  gift  of  the  Spirit.  I  can¬ 
not  understand  the  distinction  here  made  in  any  other  way  than  as  setting 
forth  the  doctrine  of  Campbell  and  his  followers,  that  we  can  believe  and 
repent  without  the  Spirit,  and  that  thus  coming  to  baptism  we  receive  the 
Spirit;  or  that  of  Dr.  Pusey,  who  says  that  faith  before  baptism  is  not 
laith  by  comparison  with  what  it  is  afterwards.  It  is  well  known  that 
Mr.  Campbell  claims  some  Episcopalians  as  agreeing  with  him. 

Hoping  that  those  to  whom  I  write  will  carefully  examine  the  whole 
volume,  I  will  only  quote  two  other  passages,  which  seem  to  me  in  the 
highest  degree  worthy  of  censure.  In  answer  to  the  question,  how  we 
are  to  seek  the  gifts  of  the  Spirit,  it  is  said  “the  Holy  Ghost  was  sent 
down  from  Christ,  the  head  of  the  Church,  upon  the  Church,  which  is 
his  body.  We  must  seek  the  Spirit,  therefore,  in  the  Church.  He  was 
sent  down  first  upon  the  Apostles,  to  be  by  them  conveyed  to  the  mera- 

*  See  the  Homily  or  the  Common  Prayer  and  Sacraments,  where  the  very  contrary 
is  set  forth. 
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bers  of  the  Church  of  which  they  were  appointed  to  be  overseers  or 
Bishops.  We  must  seek  them,  therefore,  in  the  ministry  of  the  Bishops, 
and  of  those  to  whom  they  give  authority.  We  shall  find  the  Holy  Ghost 
in  the  prayers,  and  sacraments,  and  ministrations  of  the  Church.”  P.  57, 
vol.  2nd.  See  the  whole  passage  in  which  Mr.  Newman’s  theory,  that 
God  placed  a  certain  deposit  of  his  Holy  Ghost  with  the  Apostles,  who 
transmitted  it  to  their  successors,  and  that  it  is  not  to  be  found  but  in  that 
line.  “  If  we  withdraw  ourselves  from  the  service  of  the  Church  we  go 
out  of  the  way  of  the  Spirit,  as  the  Holy  Ghost  was  sent  to  abide  forever 
in  the  Church.”  P.  58,  vol.  2d.* 

The  other  passage  may  be  found  on  page  125,  and  relates  to  the  re¬ 
spect  which  should  be  shown  to  ministers,  and  the  duty  of  adhering  even 
to  the  most  unworthy.  It  is  there  said,  “  that  if  a  clergyman  who  was 
as  wicked  as  Judas  should  read  the  service,  we  ought  to  join  in  it.”  Does 
our  article  on  the  unworthiness  of  ministers  justify  such  language  ?  If 
any  of  our  people  know  a  man  to  be  a  murderer  even,  or  the  vilest  male¬ 
factor,  would  we  advise  them  to  attend  his  ministry  ? 

Requesting  your  particular  attention  to  what  is  said  on  pages  98,  99, 
100,  vol.  2d,  on  the  subject  of  absolution,  and  108,  on  submitting  our 
minds  to  the  teaching  of  the  Church,  I  dismiss  this  book,  which  meddles 
with  many  of  the  disputed  doctrines  of  the  day,  and  in  my  opinion  de¬ 
parting  from  scripture  and  the  prayer-book,  sides  not  a  little  with  a  party 
which  is  disturbing  our  peace.  Mr.  Keble  is  high  authority  with  the 
writer  of  this  work.  I  have  not  read  his  Christian  Year,  but  judging  from 
some  of  his  other  works,  and  especially  his  recent  one,  “Lyra  Innocen- 
tium,”  I  must  regard  him  as  a  false  guide  for  one  who  is  instructing 
youth. 

4th.  Manual  of  Oral  Instruction  upon  the  Bible. 

This  is  another  English  production.  The  glossary  accompanying  it  in 
its  first  edition,  contrary  as  we  were  informed  to  the  committee’s  design, 
and  some  expressions  left  out  of  the  text,  proved  it  to  be  the  work  of  one 
deeply  tainted  with  Romanism.  Even  as  it  is  corrected,  and  without  the 
glossary,  there  are  passages  to  my  view  most  objectionable,  as  for  in¬ 
instance,  page  8  :  “What  does  to  justify  mean  ?  To  make  a  person  right¬ 
eous  in  the  sight  of  God.  Had  Abraham  been  taken  into  covenant  with 
God  when  he  was  justified  by  faith?  No;  circumcision  was  the  mark 
of  the  covenant,  and  Abraham  was  not  circumcised  until  after  the  birth  of 
Isaac.  When  is  the  Christian  justified?  The  infant  is  justified  at  his 
baptism  ;  it  is  the  first  step  in  the  Christian  life.”  I  have  always  sup¬ 
posed  that  the  covenant  with  Abraham  began  when  the  Lord  blessed  him 

*  Let  the  reader  examine  the  Homily  for  Whit-Sunday,  and  see  what  a  different 
view  is  taken  of  this  subject. 
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ia  the  12th  chapter  of  Genesis,  and  made  such  promises  to  him  and  to  his 
seed ;  and  that  it  was  renewed  when  in  the  15th  chapter  Abraham’s  faith 
was  accepted,  and  it  is  said  in  the  18th  verse,  “  The  Lord  made  a  cove¬ 
nant  with  him  and  his  seed,”  although  the  token  of  the  covenant  was 
not  added  until  many  years  after.  As  to  children  being  justified  in  bap¬ 
tism,  I  know  not  what  scripture  or  what  language  of  the  Church  applies  the 
term  justification  to  infants  at  their  baptism,  except  it  be  a  solitary  pas¬ 
sage  in  the  homily  on  Salvation,  which  has  sometimes  been  forced  into 
this  cause,  though  contradicted  by  the  whole  tenor  of  the  homilies  and 
articles,  which  appropriate  justification  to  faith  only,  after  the  scriptures. 
There  is  as  much  reason  from  the  scriptures  and  prayer-book  for  saying 
that  the  adult  is  justified  at  his  baptism  as  the  infant.  It  is  a  misapplica¬ 
tion  of  the  term,  which  misleads  the  mind,  and  has  ever  been  productive 
of  mischief. 

Let  me  now  direct  the  attention  of  the  board  to  three  of  the  more  recent 
publications  of  the  committee,  which,  judging  from  the  expense  incurred 
in  their  publication,  the  superior  quality  of  the  paper  and  binding,  the 
gilding  and  engravings,  must  be  held  in  very  high  estimation.  They  are  N. 
advertised  in  our  religious  journals,  and  in  other  ways,  as  “  beautiful 
books f  and  recommended  as  prize  books  and  presents.  They  are  indeed 
very  beautiful  outwardly  and  have  much  within  to  interest  the  youthful 
reader,  being  written  in  the  form  of  allegory ;  but  at  the  same  time  they 
have,  what  appear  to  me,  various  defects  and  positive  error.  The  funda¬ 
mental  error  is  the  assumption  that  there  is  at  the  baptism  of  every  child 
a  new  nature,  or  heart,  or  a  purity,  or  holiness  given  to  it,  and  which  they 
have  only  to  keep,  and  which  some  do  keep  altogether,  and  others  in  a 
very  great  degree,  so  that  either  no  repentance  or  a  very  slight  repentance 
is  required.  Being  allegories,  of  course  these  words  and  terms  are  not 
used,  but  the  doctrine  set  forth  by  them  is  substantially  there.  The 
three  books  referred  to  are  “The  Shadow  of  the  Cross,”  “The  Distant 
Hills,”  and  “  The  Dark  River,”  all  of  them  importations  from  England, 
and  of  recent  composition.  In  the  “  Shadow  of  the  Cross,”  baptism  is 
represented  by  a  narrow  stream,  which  young  and  lovely  children  were 
continually  crossing.  By  their  passage  through  it,  their  garments  became 
white  as  snow,  and  each  child  as  he  entered  the  garden — that  is  the 
Church — held  a  little  cross  in  his  hand.  In  the  garden  they  were  to  re¬ 
main  until  removed  home,  when  they  could  take  nothing  with  them  but 
their  little  crosses  and  white  garments.  (See  pages  10,  11,  12.)  One  of 
these  children  is  called  Innocence ,  and  is  represented  as  having  never  sul¬ 
lied  the  whiteness  of  her  garments.  (See  pages  22,  23,  24.)  Lest  the 
allegory  should  not  be  understood,  a  little  volume  called  “  Conversation# 
on  the  Shadow  of  the  Cross,”  explains  every  thing.  In  that,  (page  4th,) 
we  are  said  to  be  cleansed  from  our  sin  in  baptism,  and  carried  as  it  were 
through  the  clear  stream  in  a  garment  of  white.  On  page  7th,  “Each  one 
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of  us  must  prepare  himself  for  Heaven,  by  abstaining  from  sin  and  im¬ 
purity,  and  holding  fast  the  profession  of  Christ.”  Nothing  is  said  of 
repentance,  which  is  promised  at  baptism. 

“The  Distant  Hills,”  by  the  same  author,  a  minister  of  the  English 
Church,  is  on  the  same  principle.  Two  children  lost  in  a  forest  by 
night,  and  sunk  down  on  the  damp  earth,  with  wild  beasts  howling 
around  them,  and  ready  to  perish,  are  taken  up  by  some  one  and  carried 
through  a  river,  (baptism,)  which  not  only  cleanses  their  garments  from 
all  stains,  but  removes  all  stiffness  and  weariness  from  their  limbs,  and 
gives  them  as  it  were  new  life.  (See  pages  7,  8,  9,  10.)  Placed  on  the 
other  side,  they  had  only  to  look  steadily  on  the  distant  hills — that  is, 
Heaven.  One  of  them  does  this,  and  needs  no  repentance.  The  other 
fails  and  is  lost.  (See  pages  96,  97.) 

The  third  volume  is  entitled  “The  Dark  River,”  written  by  another 
English  divine.  The  dark  river  is  death — this  world  is  a  wilderness. 
Baptism  is  here  represented  by  a  light  thread  given  to  each  one  soon 
after  setting  out  for  the  river.  Some  preserve  this  thread  bright  and  un¬ 
broken  ;  others  tangle  it,  others  break  it.  The  description  of  one  of 
those  who  had  preserved  the  thread  unbroken  when  she  approached  the 
dark  cold  river,  resembles  much  the  accounts  we  have  sometimes  read 
of  poor  death-dreading  Romanists  in  their  last  moments.  1  request  my 
brethren  to  read  this  little  volume  carefully,  and  say  whether  it  fairly 
represents  the  religion  of  Christ,  that  religion  which  enabled  St.  Paul  to 
say,  “Oh!  death,  where  is  thy  sting?  Oh!  grave,  where  is  thy  vic¬ 
tory?” — that  religion  which  has  enabled  so  many  thousands  of  repentant^ 
believing  sinners,  “to  walk  through  the  valley  of  the  shadow  of  death, 
and  fear  no  evil.”  Surely,  this  allegory  must  have  been  written  by  one 
deeply  imbued  with  the  gloomy  views  of  Mr.  Newman  and  Dr.  Pusey.* 

Having  now  referred  to  what  1  regard  as  false  doctrine  in  some  of  the 
publications  of  our  Union,  I  shall  conclude  by  noticing  in  two  of  them 
what  appears  to  me  most  inexpedient,  at  this  time  especially,  and  as 
evincing  a  determination  to  recommend  the  favorite  views  of  a  party.  In 
a  little  story  or  legend  drawn  from  times  and  scenes  when  and  where  the 
Church  of  Rome  must  have  prevailed,  called  “the  Castle  on  the  Rock,” 
the  hero  of  the  tale  leaves  his  castle,  and  goes  a  considerable  distance  to 
humble  himself  before  some  holy  man  whom  ha  had  treated  with  un- 
kindness.  He  finds  him  in  his  Church,  planted  in  a  deep  forest,  at 
Vespers;  the  hero  kneeled  at  the  threshold,  hiding  his  face  in  his  hands, 
when  the  blessing  is  pronounced ;  another  service  follows  that  night,  and 
another  at  daylight  in  the  morning.  Of  the  hero  is  required,  as  a  condi¬ 
tion  of  being  instructed  in  religion,  “entire  submission,  and  subjection  to 

*  Let  the  reader  turn  to  the  Homily,  “on  the  fear  of  death,”  and  see  how  differently 
it  speaks  of  ttie  deatli  of  the  righteous. 
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rigid  rules  of  discipline.”  “The  lowest  oflices  of  charity  towards  the 
poor,  the  common  duties  of  the  household,  and  in  performing  these 
implicit  obedience,  were  appointed  to  the  warrior  as  his  trial;  and  every 
hasty  word  he  might  utter,  every  moment’s  delay  in  obeying,  was  to  be 
followed  by  the  confession  of  his  offence,  and  the  entreaty  for  pardon.” 
P.  46,  47. 

I  need  not  say  to  my  brethren,  why  I  think  in  these  times  it  were 
better  not  to  present  in  such  interesting  light,  such  scenes  to  the  minds 
of  the  young.  The  partiality  to  Romish  scenes  and  customs  is  strong 
enough  already — too  strong  even  in  some  of  the  Clergy. 

The  other  publication  is  the  last  issued  by  the  committee,  and  is 
entitled  “Gottfried,  or  the  Island  Hermitage.”  Whether  the  hero  be  a 
Protestant  or  Romanist  does  not  appear.  It  is  a  very  interesting  story, 
and  the  reflections  of  the  youth  who  was  cast  away  on  a  desert  island, 
are  very  excellent  so  far  as  natural  religion  goes.  Had  the  distinctive 
doctrines  and  motives  of  Christianty  been  more  frequently  introduced,  it 
would  have  been  much  better.  Although  we  are  told  that  he  had  been 
instructed  in  Christian  principles,  yet  Christianity  only  appears  in  two  or 
three  places,  and  then  in  connexion  with  one  of  the  symbols  of  religion, 
about  whose  use  in  devotional  exercises  there  is  much  diversity  of 
opinion,  by  reason  of  the  abuse  to  which  it  has  been  subjected.  On 
page  73,  we  have  the  first  reference  to  Christianity  as  a  peculiar  system, 
where  the  hero  of  the  tale  says,  “  I  ought  to  possess  some  Christian 
symbol  here,  which  may  recall  pious  thoughts,  and  invite  me  to  devo¬ 
tion.”  To  this  end  he  formed  a  cross  with  a  little  fir  branch,  and  erected 
it  not  far  from  his  cave  on  the  rock.  Before  this  cross  he  always 
kneeled  when  in  prayer.  I  would  ask  whether  it  is  expedient  now  to 
introduce  this  symbol  into  more  use  than  the  Church  has  thought  fit  to 
order.  On  only  one  occasion  does  she  appoint  it — at  baptism — and  then 
permits  the  disuse  of  it,  if  there  be  any  objection  made.  Is  it  not  better 
to  avoid  giving  offence  by  the  more  frequent  use  of  it?  Does  not  this 
look  like  a  disposition  on  the  part  of  the  committee  to  favor  the  peculiar 
views  and  tastes  of  a  party  or  portion  of  the  Church,  disregarding  the 
opinions  and  feelings  of  others  ? 

A  few  general  remarks  will  conclude  my  letter. 

1st.  I  am  constrained  to  say,  that  in  the  books  I  have  referred  to,  and 
in  others  of  the  kind  now  increasing  in  currency  and  popularity,  I  do 
not  see  that  emphasis  laid  on  the  deep  corruption  of  our  nature,  brought 
with  us  into  the  world,  and  working  even  in  the  regenerate,  which 
the  scriptures,  the  articles,  and  homilies  of  the  Church,  and  the  peneten- 
tial  portions  of  our  Liturgy,  so  prominently  set  forth.  I  believe  the 
doctrine  of  a  moral  transformation  of  the  child  at  baptism  has  much  to 
do  with  this  defect.  I  fear  that  in  its  results  this  doctrine  and  Palagian- 
ism  will  be  found  to  differ  but  little ;  for  if  in  a  few  days  after  our  birth 
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we  be  restored  to  the  moral  condition  in  which  Adam  was  made,  (and 
this  is  the  favorite  idea  with  some,)  we  must  of  course  be  treated  after¬ 
wards  even  as  if  born  in  his  original  state,  and  our  sin  after  baptism 
will  consist  in  following  his  example  and  resisting  the  Holy  Spirit, 
which  strives  to  keep  us  in  a  state  of  innocency. 

2ndly.  The  Sunday  School  Union  has  a  fearful  responsibility  resting 
.upon  it.  It  proposes  to  itself  and  the  Church  nothing  less  than  to 
undertake  the  direction  of  the  religious  education  of  all  the  children  and 
youth  of  the  Church,  by  furnishing  all  kinds  of  books  which  are 
needed.  It  not  only  has  access  to  the  minds  of  the  children,  but  it  a 
actually  guides  and  instructs  parents,  teachers,  and  even  ministers,  in 
what  they  are  to  instil  into  the  minds  of  the  young,  by  means  not  only 
of  catechisms  and  expositions  of  scripture,  but  by  the  large  use  of  fic¬ 
tion,  a  larger  one  than  was  ever  before  employed  for  such  purposes. 
What  was  once  said  of  the  ballads  of  a  country,  “  let  me  make  them, 
and  1  do  not  care  who  makes  the  laws,”  is  just  as  true  of  all  those 
interesting  stories  which  are  now  used  in  the  religious  training  of  the 
youth  of  the  Church.  The  task  of  selecting  books,  which  are  the  all 
powerful  instruments  of  moulding  the  sentiments  of  the  young,  and  of 
their  teachers  also,  has  heretofore  devolved  on  a  very  few  individuals 
residing  in  and  near  one  of  our  cities.  It  is  believed  that  very  many  of 
our  Bishops  and  Clergy  have  never  yet  given  the  subject  the  attention 
which  it  merits.  The  Bishops  have  been  particularly  called  on  by  a 
recent  act  of  the  board  to  do  their  duty ;  as  one  of  them,  I  have  attempt¬ 
ed  to  discharge  it  according  to  the  opportunity  and  ability  afforded  me. 
When  more  leisure  is  allowed  I  shall  pursue  the  task,  and  regulate  my 
future  course  of  conduct  by  the  result  of  that  inquiry.  If  in  the  partial 
investigation  1  have  made  I  have  been  mistaken  as  to  the  meaning  of  any 
passages  which  seem  objectionable,  or  have  in  any  other  way  erred,  I 
shall  be  ever  ready  to  acknowledge  and  correct  such  error.  Praying 
that  the  great  head  of  the  Church  may  guide  us  in  this  and  all  our  plans 
and  efforts  for  the  promotion  of  his  Kingdom. 

I  remain  your  brother  in  Christ, 

WILLIAM  MEADE, 

Bishop  of  P.  E.  C.  of  Fa. 


LETTER  SECOND. 


Millwood,  Jamary ,  1847. 

My  brethren  of  the  Episcopate 

and  other  members  of  the  board  : 

In  the  month  of  September  last  I  addressed  to  you  a  letter,  after  a 
partial  examination  of  the  books  of  our  Sunday  School  Union,  stating 
certain  objections  to  some  of  them,  and  promising,  when  leisure  should 
be  allowed,  that  I  would  “pursue  the  task,  and  regulate  my  future  course 
of  conduct  by  the  result  of  that  inquiry.”  Having  completed  the  visi¬ 
tation  on  which  I  was  just  entering,  1  have  spent  the  first  few  weeks 
since  my  return,  so  far  as  other  duties  would  permit,  in  looking  over, 
with  as  much  care  as  seemed  necessary,  the  remaining  books  which  were 
submitted  to  the  inspection  of  the  Bishops,  and  the  result  of  such  review 
has  been  the  conviction,  that  it  is  my  duty  to  present  some  further  re¬ 
marks  on  a  portion  of  them.  Silence,  after  the  resolution  expressed 
above,  might  be  misconstrued ;  as  I  might  thereby  be  supposed  to  convey 
the  impression,  that,  according  to  my  very  fallible  judgment,  there  was 
nothing  in  all  the  remaining  volumes  sufficiently  worthy,  either  of  praise 
or  censure,  to  justify  a  continuation  of  my  report.  The  case  being 
otherwise  in  my  estimation,  I  must  proceed  to  the  discharge  of  what  ap¬ 
pears  to  me  a  solemn  duty.  I  am  happy  to  be  able  to  say,  that  so  far  as 
I  can  judge,  from  the  very  cursory  examination  my  time  and  health  have 
enabled  me  to  make,  a  portion  of  them  appear  to  me,  to  be  such  as  all 
pious  and  sound-minded  persons  must  entirely  approve,  and  it  will  give 
me  pleasure  to  promote  their  circulation  and  use.  But  I  am  also  bound 
to  declare,  that,  in  my  opinion,  there  are  in  very  many  of  them,  mingled 
with  much  that  is  good,  words,  sentiments,  and  doctrines,  at  variance 
with  Scripture  and  the  standards  of  our  Church,  on  subjects  of  great  im¬ 
portance.  I  shall  have  occasion  to  point  out  some  of  the  same  errors 
which  were  presented  in  my  former  letter,  as  well  as  others  not  men¬ 
tioned  therein. 

Before  I  proceed  to  adduce  some  of  those  passages  which  seem  to  me 
objectionable  in  the  books  under  examination,  I  beg  leave  to  refer  to  a 
remark  made  in  my  former  letter,  in  order  to  renew  and  strengthen  the 
same,  viz.,  that  the  objectionable  points  are  to  be  found  chiefly  in  the 
later  publications  of  the  Union.  In  reviewing  the  books,  from  the  first 
establishment  of  the  Society,  in  the  order  of  their  publication  up  to  the 
present  time,  a  marked  difference  is  to  be  seen  between  the  earlier  ones 
and  those  added  within  the  last  six  or  eight  years.  This  difference  is 
readily  to  be  accounted  for,  by  considering  the  different  sources  from  which 
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they  have  been  drawn.  Comparatively  few  of  the  books  are  American. 
From  our  mother  Church  they  have  been  borrowed,  though  said  to  be 
reviewed  and  corrected  by  the  committee.  The  earlier  books  were 
written  by  pious  clergymen,  and  laymen,  and  females  in  England,  who 
took  a  deep  interest  in  the  Sunday  Schools  thereof,  composing  their 
works  before  the  introduction  of  those  new  views  in  regard  to  the  Gos¬ 
pel  and  the  Church,  which  have  so  disturbed  the  peace  of  our  Zion  in 
both  countries. 

The  books  published  during  the  last  six  or  eight  years  by  our  Union 
have  also  chiefly  been  borrowed  from  English  writers,  and  exhibit  the 
most  unequivocal  marks,  as  will  be  shewn,  of  the  new  school  from 
whence  they  have  come.  It  will  be  seen,  from  various  passages  quoted 
in  both  of  these  letters,  that  while,  for  some  years  past,  the  apprehension 
that  any  thing  like  Tractarianism  could  find  its  way  into  the  Church  of 
America  was  treated  by  many  as  utterly  groundless;  that  while  in  some 
of  our  public  journals,  and  even  on  the  floor  of  our  General  Convention, 
the  assertion  that  it  had  gained  entrance  was  treated  as  a  libel,  or  ridi¬ 
culed  as  an  idle  thing;  while  the  very  cautious  and  moderate  warning  of 
the  House  of  Bishops,  in  their  pastoral  letter,  was  regarded  by  some  as 
needless,  if  not  improper;  yet,  during  all  this  time,  the  leaven  has  been 
insinuating  itself,  more  and  more,  in  the  most  dangerous  and  effective 
way,  that  is,  through  the  catechisms,  and  tales,  and  other  books,  which, 
under  the  sanction  of  the  names  of  all  the  Bishops,  and  some  of  the 
clergy  and  laity  of  the  Church,  were  put  into  the  hands  of  pastors,  parents, 
teachers,  and  children,  as  inculcating  the  doctrines  of  the  Bible  and  the 
Church.  Some  of  the  most  objectionable  of  these  books  were  in  circu¬ 
lation  before  our  last  General  Convention. 

We  shall  begin  with  the  subject  of  baptism. 

Before  adducing  any  of  those  passages  which  set  forth  what  we  con¬ 
sider  false  and  extreme  views  on  a  subject  which  is  such  a  fruitful  source 
of  contention,  and  a  misunderstanding  or  exaggeration  of  which  lies  at 
the  very  foundation  of  some  of  the  worst  errors  of  Popery  and  semi- 
Popery,  let  me  remark,  that  in  very  many  of  the  books  now  under  con¬ 
sideration,  which  however  will  not  be  quoted,  baptism  is  mentioned 
with  such  a  frequency,  and  in  such  a  manner,  as  to  our  view,  conveys 
a  false  impression  of  its  comparative  importance  in  the  Christian  system. 
Certain  expressions  are  continually  quoted  from  the  catechism  and  bap¬ 
tismal  services,  which,  separated  from  other  parts  of  the  same,  and 
unexplained,  by  other  standards  of  the  Church — the  articles  and  homi¬ 
lies — the  true  exponents  of  their  meaning,  convey  a  very  vague,  and 
often  a  very  defective  view  of  the  Church’s  doctrine.  It  is  thus  that  the 
Scripture  itself  is  often  used  by  those  who  ‘have  some  favorite  doctrine 
to  sustain — certain  parts  being  unduly  magnified,  to  the  neglect  of  others. 
We  shall  more  particularly,  in  its  proper  place,  complain  of  the  comparae 


17 


tive  neglect  of  the  articles  and  homilies  of  the  Church  in  the  books  of 
the  Sunday  School  Union. 

We  now  proceed  to  some  specification^,  from  which  it  will  be  seen 
that  doctrines  are  taught,  which,  so  far  from  being  “plainly  recognised 
in  all  the  authorised  standards  of  the  Church,”  the  rule  laid  down  by 
the  committee  for  its  action,  are  rejected  by  the  great  body  of  Episcopa¬ 
lians  as  contrary  to  Scripture,  the  prayer-book,  and  experience.  It  will 
be  seen  that  these  extracts  teach,  not  merely  that  by  baptism  we  are 
grafted  into  the  Church,  sealed  with  the  outward  seal  of  the  covenant, 
re-assured  by  this  sign  of  God’s  good  will  towards  us,  and  of  the  for¬ 
giveness  of  sin  on  certain  conditions,  and  of  the  aids  of  the  Holy  Spirit, 
at  such  time,  and  in  such  measure,  as  God  shall  see  fit  to  choose,  with¬ 
out  limiting  him  as  to  time  or  measure ;  but  that  there  is  an  effectual 
operation  of  the  Spirit,  as  an  uniform  attendant  on  the  baptism  of  infants, 
either  planting  a  seed  of  grace  in  the  heart,  or  uniting  the  soul  of  the 
child  to  Christ,  so  as  to  make  it  a  living  member  of  Christ,  or  making 
the  Holy  Spirit  to  dwell  in  the  heart  of  the  child,  and  thus  produce  a 
moral  renovation  of  its  nature.  Thus,  in  one  of  these  books  it  is  said, 
“that  very  young  children  are  ready  to  do  wrong;  but  when  they  are 
baptized,  then  they  are  made  clean  from  sin,  that  is  from  wickedness.” — 
Juvenile  Repository,  vol.  1,  page  72.  Published  in  1844.* 

Another  speaks  of  “  baptismal  seeds  of  grace  being  crushed.” — Chil¬ 
dren’s  Magazine,  vol.  28,  page  147.  Published  in  1842. 

In  another,  an  allegory :  The  child  before  baptism  is  represented  as 
“looking  pale  and  wan  from  neglect,”  “ having  none  of  the  winning 
loveliness  of  infancy  to  attract  a  stranger’s  regard but  as  soon  as  it 
was  “  washed  and  made  clean  in  that  living  water,  clad  in  fair  white  gar¬ 
ments,  the  signet  cross  on  his  placid  brow,  and  a  new  name  given  to 

*  There  are  two  senses  in  which  such  expressions  as  “  being  made  clean  from  sin 
or  wickedness,”  “  being  washed  from  our  sins,”  are  used.  In  the  one,  they  are 
intended  to  convey  the  idea  that  in  and  by  baptism,  the  nature  is  purified,  a  moral 
change  effected,  and  sins,  for  the  first  time,  and  certainly,  pardoned  In  the  other,  bap¬ 
tism  by  God’s  appointment,  sets  forth  and  declares  and  seals  publicly  the  forgiveness 
of  sins,  original  and  actual,  to  all  who  believe  and  repent,  is  to  infants  an  assurance 
that  original  sin  shall  not  be  imputed  to  them,  is  a  means  of  confirming  faith  and 
increasing  grace  to  the  adult  worthily  receiving,  and  may  also  be  a  means  of  grace  to 
the  child  as  it  grows  up,  or  even  at  the  time,  if  God  shall  see  fit.  In  the  former  of 
these  senses,  it  is  evidently  used  in  many  of  the  later  publications  of  the  Union,  as 
well  as  in  some  of  its  approved  books,  and  many  other  books  now  in  circulation, 
partaking  of  the  Tractarian  theology.  In  the  latter  of  these  senses  it  is  believed,  the 
words  are  used  in  the  homilies  and  in  many  other  writers  quoted  in  support  of  the 
former  sense.  Those  who  now  affirm  the  moral  change  wrought  in  baptism,  either 
deny  the  necessity  of  repentance  to  all,  or  else  greatly  modify  it.  This  the  homilies 
and  the  references  and  the  prayer-book  do  not. 

It  is  very  important  to  observe  this  distinction  in  reading  what  is  quoted  on  this 
subject. 
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him,  he  looked  so  unlike  the  poor,  miserable,  and  naked  infant  of  the 
dark  fortress,  that  none  but  those  concerned  in  the  change  might  have 
recognised  him  for  the  same.”  As  the  sponsor  bent  to  imprint  the  “spon¬ 
sor’s  kiss  upon  the  cross-signed  brow,  Perditus  no  longer,  he  exclaimed, 
Beatus  art  thou.”  And  then  “  the  child  is  safe.” 

In  another,  baptized  children  are  compared  to  rosebuds,  having  “  actu¬ 
ally  received  life  and  vigor  from  the  bush  into  which  they  were  planted, 
but  which  may  not  make  good  flowers  ;”  thus  supposing  that  all  baptized 
children  have  received,  and  made  some  positive  use  of,  baptismal  grace, 
having  actually  put  forth  the  buds. — Children’s  Magazine,  vol.  34,  page 
273.  Published  in  1845. 

In  another,  it  is  said,  speaking  of  false  prophets:  “Perhaps  they 
became  bad  after  they  were  called  to  be  prophets,  just  as  a  great  many 
Christians  now  become  bad  after  they  have  been  made  members  of 
Christ  in  holy  baptism.”  Of  course  they  became  good  in  baptism. — 
Young  Prophet,  page  7. 

In  another,  after  saying  that  a  child  “  is  baptized  to  be  made  clean 
from  sin,”  it  adds:  “People  who  are  baptized,  can  help  doing  bad  things 
if  they  please,”  leaving  the  impression  that  those  who  are  not  baptized, 
cannot  either  by  nature  or  by  any  grace  offered. — Juvenile  Repository, 
vol.  2,  pages  38-’9.  1844. 

In  another  volume,  the  grace  of  baptism  to  all  children,  is  represented 
by  a  “ring  of  adoption,  put  on  the  finger  when  the  name  of  the  child 
was  written  in  the  King’s  book.”  In  the  ring  there  is  set  the  stone  of 
faith ,  which  sparkles  inwardly  in  all,  though  not  outwardly,  unless  they 
are  careful  “to  draw  out  the  shining.”  A  boy  of  two  or  three  years  old 
is  described  as  having  a  ring  just  beginning  to  sparkle  outwardly. — 
Agathos,  pages  251-’3-’4.# 

But  there  is  a  new  view  of  baptismal  regeneration,  which  of  late  years 
has  been  broached  in  the  Church,  and  which  having  found  its  way  into 
several  of  the  later  books  of  the  Sunday  School  Union,  deserves  to  be 
particularly  considered.  It  may  be  seen  more  systematically  set  forth 
and  advocated  in  Tract  171,  of  the  Protestant  Episcopal  Tract  Society, 
which  has  recently  been  reviewed  in  a  very  able  pamphlet.  The  theory 

*It  is  here  affirmed  that  Bishop  Wilberforce,  the  author  of  this  volume  is  misrep¬ 
resented;  that  the  child  is  not  made  to  “draw  out  the  shining”  of  this  stone,  but  the 
parents.  The  error  is  acknowledged,  but  as  the  child  must  co-operate  with  the 
parents,  I  presume  the  error  is  not  material,  the  false  doctrine  being  the  same.  It  is 
also  denied  that  the  ring  on  the  hand  of  a  little  boy  was  represented  as  just 
beginning  to  sparkle.  By  looking  at  the  156th  and  7th  pages,  the  very  words  I  used 
may  be  seen.  As  those  pages  were  not  specified,  I  must  take  the  blame  to  myself 
for  supposing  that  my  word  would  be  received.  In  relation  to  Bishop  Wilberforce, 
it  has  been  a  matter  of  deep  lamentation  with  many  of  his  friends  that  on  this  subject, 
not  only  in  the  volume  under  consideration,  but  elsewhere,  he  has  used  language 
giving  encouragement  to  false  views  of  baptismal  regeneration. 
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maintained,  is,  that  regeneration  was  positively  unknown,  until  our 
Saviour  appointed  baptism  after  his  resurrection,  and  sent  down  the  Holy 
Ghost.  Although  the  term  was  in  such  common  use  among  the  Jews, 
expressive  of  a  religious  change,  and  our  Saviour  upbraided  Nicodemus 
with  not  understanding  him  at  once,  one  of  tfye  masters  as  he  was  in 
Israel,  still  it  is  affirmed,  that  none  of  the  “pious  Jews,  no,  not  even  the 
Apostles  themselves,  were  regenerate;  but  those  only  who  were  baptized 
after  the  command  given  to  the  Apostles  to  go  forth  baptizing,”  etc. 
Though  the  Holy  Ghost  was  in  the  world,  and  performed  some  opera¬ 
tions  on  the  heart,  it  was  never  given  to  dwell  in  any,  until  after 
Christian  baptism.  But  let  the  books  speak  for  themselves. 

In  the  Juvenile  Repository  of  1844,  in  a  sermon  to  children,  page  33, 
after  speaking  of  the  advantages  of  Christians  over  the  Jews  of  old,  it 
says  :  “Above  all,  they  (the~~Jews,)  had  not  the  promise  of  the  Holy 
Spirit,  to  dwell  in  them,  and  help  them  to  be  pure  in  heart  and  right  in 
deed.  All  these  things  the  Jewish  children  had  not;  but  all  these  things 
Christian  children  have.”  Again,  page  34 :  “And,  above  all,  I  say, 
Christian  children  have  had  given  them  in  baptism,  the  Holy  Spirit,  to 
help  them  to  perceive  and  understand,  and  feel  these  blessings  as  they 
ought,  and  to  lead  them  from  the  very  first,  in  the  path  of  holiness  and 
righteousness.  Thus,  one  might  think,  that  the  works  and  doings  of 
Christian  children  would  not  fail  of  being  pure  and  right.”  It  acknow¬ 
ledges,  however,  that  many  Christian  children  are  not  as  good  as  those 
who  had  “none  of  the  helps”  mentioned,  as  for  instance,  “Isaac,  Joseph, 
Samuel,  David,  Daniel,  the  captive  maid  who  waited  on  Naaman’s  wife, 
and  Timothy;”  but  they  might  be,  if  they  would  “pray  to  be  able  to 
follow  up  the  grace  which  was  poured  on  them  in  baptism.”  It  again 
speaks  of  how  entirely  the  child  “  should  depend  on  the  grace  that  was 
bestowed  on  him  in  baptism.”  It  is  not  to  be  wondered  at,  that  any, 
holding  such  views  as  to  the  Old  Testament  saints,  should  also  speak 
very  slightingly  of  John’s  baptism.  Wherefore,  we  find  it  denied,  that 
either  the  gift  of  the  Spirit,  or  forgiveness  of  sins,  was  connected  with 
the  baptism  of  John.  In  the  questions  on  the  epistles  and  gospels,  page 
47,  it  is  written,  “John’s  baptism,  did  not  give  the  right  to  the  help  and 
teaching  of  the  Holy  Spirit,  which  the  baptism  instituted  by  our  Saviour 
gives  to  those  who  receive  it.”  In  the  question  on  the  Acts  of  the 
Apostles,  second  part,  page  32,  it  is  said,  “John  only  taught  men  to 
repent  and  leave  off  wickedness,  that  they  might  be  ready  and  willing  to 
learn  the  true  religion  from  our  Saviour.  Those  whom  he  baptized  had 
to  be  baptized  over  again  by  the  ministers  of  Christ  for  the  forgiveness 
of  sins.”  In  the  Festivals  and  Fasts,  page  87,  it  is  said,  “The  baptism 
of  John,  was  only  an  outward  sign  of  washing;  it  only  served  to  remind 
people  that  their  souls  were  defiled  by  sin,  and  needed  to  be  made  clean  ; 
there  was  not  the  inward  grace  of  the  soul’s  being  really  and  truly 
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washed  and  made  pure,  in  the  sight  of  God,  by  water  and  the  Holy 
Ghost.”  It  is  thus  as  I  showed  in  my  former  letter,  that  they  speak  of 
circumcision  as  having  no  inward  grace  accompanying  it.  Now,  let  us 
see  how  this  is  sustained  by  the  scriptural  account  given  of  St.  John  and 
his  baptism ;  how  it  agrees  with  what  our  Lord  said  of  him  and  his 
baptism.  In  the  3d  chapter  of  St.  Matthew,  St.  John  is  represented  as 
saying,  “Repent  ye,  for  the  kingdom  of  Heaven  is  at  hand.”  Many 
“were  baptized,  confessing  their  sins.”  They  were  required  to  “bring  * 
forth  fruits  meet  for  repentance.”  John  says  to  them,  “I  indeed  baptize 
you  with  water  unto  repentance but  he,  that  is  Christ,  “shall  baptize 
you  with  the  Holy  Ghost,  and  with  fire.”  Nothing  is  here  said  of  the 
forgiveness  of  sins  as  distinguishing  Christ’s  baptism  and  John’s.  On  the 
contrary,  in  the  1st  chapter  of  St.  Mark,  7th  verse,  it  is  expressly  said, 
that  John  did  baptize  in  the  wilderness,  and  preach  the  baptism  of  re¬ 
pentance  for  the  remission  of  sins ,  the  very  form  of  expression  used  in 
the  Nicene  creed — one  baptism  for  the  remission  of  sins ;  and  to  be 
understood  in  like  manner  as  setting  forth  the  remission  of  sins  to  all 
who  truly  repent  and  believe.  If  we  proceed  to  the  Acts  of  the  Apostles, 
we  shall  see  wherein  the  distinction  alluded  to  consisted.  In  the  18th 
and  19th  chapters,  we  read  of  one  Apollos,  “an  eloquent  man,  and 
mighty  in  the  scriptures.”  This  man  “  was  instructed  in  the  way  of  the 
Lord,  and  being  fervent  in  the  spirit,  he  taught  and  spoke  diligently  the 
things  of  the  Lord,  knowing  only  the  baptism  of  John.”  Aquilla  and 
Priscilla,  we  are  told,  “expounded  unto  him  the  way  of  the  Lord  more 
perfectly.”  St.  Paul,  coming  into  the  field  of  his  labors,  found  that  his 
disciples  had  not  heard  of  the  Holy  Ghost  since  they  believed,  having 
only  received  John’s  baptism  ;  wherefore  “  he  baptized  them  in  the  name 
of  the  Lord  Jesus,  and  when  he  had  laid  his  hands  upon  them,  the  Holy 
Ghost  came  upon  them,  and  they  spake  with  tongues,  and  prophesied.” 
Nothing  is  here  said  of  their  sins  having  never  been  forgiven  them,  or  of 
their  never  having  been  born  of  water  or  of  the  Holy  Ghost ;  but  it  is 
evident  they  received  what  they  had  not  heard  of  before,  the  miraculous 
gifts  of  the  Holy  Ghost.  Nor  were  the  miraculous  gifts  of  the  Holy 
Ghost  confined  to  baptism  in  Christ’s  name.  They  were  sometimes 
granted  before  baptism,  sometimes  at  baptism,  sometimes  afterwards, 
sometimes  alone,  sometimes  together  with  the  sanctifying  influences  of 
the  Spirit,  and  sometimes  with  the  promise  of  forgiveness  of  sin,  where 
there  was  true  repentance.  Forgiveness  is  also  sometimes  mentioned 
when  nothing  is  said  of  baptism.  On  all  these  points,  see  Acts  of  the 
Apostles,  chapters  2d,  3d,  8th,  11th,  19th.  From  these  and  other 
scriptures,  we  are  persuaded,  that  all  persons  who  truly  repented, 
whether  of  the  ancient  Jews,  or  the  disciples  of  John,  were  first  con¬ 
vinced  of  sin  by  the  Holy  Ghost,  and  then  forgiven  their  sins  through 
the  sacrifice  of  Christ,  whether  seen  by  the  ancient  Jews  in  their  types, 
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or  by  the  disciples  of  John,  in  such  instruction  as  he  could  give  them  . 
that  the  same  spirit  was  given  in  answer  to  prayer,  and  in  a  measure  to 
the  pious  Jew,  and  the  disciples  of  John,  in  the  devout  observance  of 
their  duties,  whether  the  sacrifices  of  the  temple,  or  the  baptism  of  John  ; 
that  the  forgiveness  of  sins  was  also  set  forth  in  these  services,  partic¬ 
ularly,  that  the  baptism  of  John  was  that  of  repentance  for  the  forgive¬ 
ness  of  sin  through  Christ,  and  that  forgiveness  was  not  reserved  until 
%e  baptism  of  Christ  after  his  resurrection,  and  confined  to  that  only. 
By  claiming  for  that  ordinance  exclusively,  what  Christ  has  not  assigned 
to  it  only,  we  do  wrong  to  the  Holy  Ghost,  by  denying  what  it  has 
done  for  God’s  ancient  people  in  its  sanctifying  influences,  and  do 
seriously  interfere  with  the  offices  assigned  by  our  Lord  to  repentance 
and  faith,  unto  which  the  promises  of  forgiveness  are  absolutely  pledged, 
sometimes  even  where  baptism  is  not  mentioned,  and  to  which  they 
were  given  before  baptism,  being  sealed  and  assured  to  us  in  it.  Nor 
does  this  at  all  interfere  with  the  truth,  that  the  Holy  Ghost  has  been 
more  abundantly  poured  out  on  the  Christian  Church,  not  only  in  its 
miraculous  powers  and  superintending  direction,  but  also  in  its  sancti¬ 
fying  and  enlightening  influences. 

What  we  plead  for  in  behalf  of  circumcision  and  of  the  pious  peni¬ 
tent  recipient  of  John’s  baptism,  does  not  at  all  derogate  from  the  bap¬ 
tism  ordained  by  our  Lord,  to  re-assure  us  in  the  most  impressive 
manner  of  all  that  was  set  forth  in  the  former,  and  to  be  a  means  of 
more  grace  to  the  faithful  receiver.  Our  Lord,  in  selecting  and  appoint¬ 
ing  baptism  to  be  a  seal  of  the  new  covenant,  may  be  supposed  thereby 
to  put  an  honor  upon  the  use  made  of  it  among  the  Jews  and  in  the 
temple,  and  especially  by  his  forerunner  John  the  Baptist,  and  does  most 
plainly  declare  that  John’s  baptism  was  from  Heaven,  not  of  men. 

Whoever  would  see  the  palpable  contradiction  between  the  language 
of  these  volumes  as  to  the  restriction  of  the  gift  of  the  Holy  Ghost  to 
Christian  baptism,  and  that  of  our  homilies,  need  only  read  the  homily 
on  Whit-Sunday,  and  that  on  faith.  In  the  second  part  of  the  latter,  it  is 
not  only  declared  as  to  the  faith  of  the  Old  Testament  saints  that  it  was 
the  same  with  ours,  only  “  they  looked  when  Christ  should  come,  and 
we  be  in  the  time  when  he  is  come,”  but  they  add,  on  the  authority  of  St. 
Paul,  u  the  same  Holy  Ghost  also  that  we  have,  had  they,  with  St.  Paul.” 
“  God  gave  them  grace  to  be  his  children ,  as  he  doth  us  now .”  “  But 

now,  by  the  coming  of  our  Saviour  Christ,  we  have  received  more 
abundantly  the  Spirit  of  God  in  our  hearts,  whereby  we  may  conceive  a 
greater  faith  and  a  surer  trust ,  than  many  of  them  have.”  It  was  no 
new  gift,  such  as  the  regeneration  which  some  now  ascribe  to  Christian 
baptism  as  its  exclusive  blessing,  but  only  an  increase  of  the  faith  and 
trust  which  by  the  Holy  Ghost  the  Old  Testament  saints  had.  The  truth 
is,  that  neither  John’s  baptism,  nor  our  Lord’s  baptism  before  his  death, 
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nor  his  more  complete  baptism  after  his  death  in  the  name  of  the  Trinity, 
when  all  things  were  consummated,  were  for  the  remission  of  sins,  with¬ 
out  repentance.  And  who  shall  say  that  any  of  those  who  came  to 
John’s  baptism,  truly  repenting  by  the  help  of  that  Spirit  with  which 
John  was  filled  from  his  mother’s  womb,  and  which  he  doubtless 
preached  to  them,  would  not  receive  the  forgiveness  of  their  sins, 
through  that  Lamb  of  God  to  whom  John  pointed  them.* 

*  Objection  is  made  to  what  is  said  above  as  to  the  connexion  of  the  Holy  Spirit’s 
operation,  and  the  forgiveness  of  sins  with  John’s  baptism.  The  author  was  cen¬ 
suring  certain  passages  in  the  Sunday  School  books,  which  actually  denied  that 
the  pious  Jew,  or  the  true  disciple  of  John,  had  the  gift  of  the  Holy  Ghost,  or  the 
promise  of  forgiveness;  and  he  affirmed  that  when  our  Lord  twice  most  emphatically 
declared  the  baptism  of  John  to  be  from  Heaven,  and  not  of  men,  and  when  it  was 
expressly  called  “  the  baptism  of  repentance,  for  the  remission  of  sins,”  we  were  fully 
justified  in  saying,  that  the  truly  penitent  disciple  of  John  did  have  the  Holy  Spirit,  and 
did  receive  forgiveness  of  sins,  although  John  may  not  have  been  expressly  commission¬ 
ed,  or  at  least  that  there  is  no  record  of  it,  to  promise  them,  as  Christ  did,  and  though 
the  dispensation  of  Christ  was  more  full  and  complete.  In  this  the  author  still  believes 
that  he  is  sustained  by  Scripture  and  the  standards  of  our  Church ;  both  of  which  do 
so  clearly  and  emphatically  connect  the  gift  of  the  Spirit  and  forgiveness,  with  faith 
and  repentance  wherever  they  are  found,  either  with  or  without  baptism,  or  other 
ordinances. 

Thus,  in  the  Homily  on  the  common  prayer  and  sacraments  there  is  a  positive  con¬ 
tradiction  of  what  is  in  one  of  the  books  objected  to,  where  it  is  said  that  no  invisible 
grace  was  connected  with  circumcision.  Circumcision  is  declared  in  the  Homily  to 
be  a  sacrament  as  well  as  baptism,  and  that  it  “  sealed  and  made  sure  in  the  hearts  of 
the  circumcised  the  promise  of  God  touching  the  promised  word,  that  they  looked 
for.”  In  the  Homily  for  Whit-Sunday,  David  is  classed  with  Matthew,  Peter  and 
Paul,  as  the  subjects  of  the  renewing  power  of  the  Holy  Ghost.  After  speaking  of 
their  great  change,  it  adds,  “such  is  the  power  of  the  Holy  Ghost  to  regenerate  men, 
and  as  it  were  to  bring  them  forth  anew,  so  that  they  shall  be  nothing  like  the  men 
they  were  before.” 

On  the  subject  of  forgiveness  of  sins,  and  the  gift  of  the  Holy  Ghost,  the  author 
has  long  thought  that  much  misunderstanding  arises  from  not  duly  considering  how 
they  belong,  not  to  one  or  two  means  of  grace  only,  and  the  times  of  their  use,  but  to 
other  means  and  other  times  also.  When  adults  first  come  to  God  through  his  Word 
and  by  his  Spirit,  with  penitent  and  believing  hearts,  then  according  to  the  plainest 
promises  of  Scripture  they  are  forgiven,  accepted,  justified  in  the  highest  sense  of  the 
word,  and  meet  for  death  and  glory,  should  they  die  the  next  moment.  If  they  live  to 
come  to  baptism,  forgiveness  of  sins  and  the  gift  of  the  Spirit  is  still  promised  to  them 
if  they  come  with  penitent  and  believing  hearts,  for  still  do  they  need  the  renewed 
assurance  of  forgiveness  and  more  grace  in  this  expressive  ordinance,  and  the  pardon 
of  many  sins  since  their  justification  by  faith.  In  the  Lord’s  Supper  also  we  have 
the  forgiveness  of  sins  for  the  believing  and  penitent  recipient — the  assurance  not  only 
of  that  great  act  of  forgiveness  when  we  were  first  accepted  in  Christ,  but  of  the  par¬ 
don  of  our  continual  transgressions.  So  also  when  the  minister  of  God  declares  and 
pronounces  to  the  people  being  penitent,  the  absolution  and  remission  of  their  sins 
from  God,  if  they  do  at  that  time  put  forth  acts  of  faith  and  penitence,  who  can  doubt 
but  that  forgiveness  is  theirs.  Nor  only  on  these  occasions,  but  whenever  in  read¬ 
ing  God’s  word,  and  in  prayer,  we  exercise  faith  in  Christ  and  repentance  towards 
God,  forgiveness  is  promised  and  will  surely  be  granted.  In  many  and  very  strong 
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It  is  impossible  to  reconcile  some  seemingly  most  discordant  passages, 
in  two  of  these  volumes,  on  this  subject.  For  instance,  in  the  Festivals 
and  Fasts,  in  the  very  place  where  this  denial  of  the  Spirit  and  of  for¬ 
giveness  to  the  disciple  of  John  is  found,  it  is  expressly  declared,  that 
in  one  respect  the  two  baptisms  were  the  same,  both  requiring  “  a  repen¬ 
tance  whereby  they  forsake  sin,  and  faith  whereby  they  steadfastly 
believe  the  promises  of  God  made  to  them  in  that  sacrament,”  using  the 
very  words  of  the  catechism.  But  in  Beaven’s  catechism  it  is  affirmed, 
that  the  Church  does  not  require  it  of  adults,  any  more  than  of  infants, 

passages  of  Holy  Writ,  forgiveness  of  our  own  sins  is  also  promised  to  the  exercise  of 
mercy  and  forgiveness  and  alms-giving  towards  others,  of  course,  when  proceeding 
from  a  right  principle,  and  done  for  our  Lord’s  sake,  and  still  relying  on  his  merits. 
When  however  we  say  that  it  belongs  to  any  one  of  these,  we  do  not  mean  that  it 
belongs  exclusively,  or  almost  so,  to  it  alone,  or  in  any  degree  to  one  of  them,  except 
there  be  faith  and  repentance  laying  hold  on  Christ.  When  we  say  there  is  one  bap¬ 
tism  for  the  remission  of  sins,  it  does  not  follow  that  there  was  not  a  full  forgiveness 
before  to  faith  and  repentance,  but  that  there  was  a  baptism  once  to  be  performed, 
commanded  by  Christ  himself  for  the  setting  forth,  assuring  and  sealing  the  forgive¬ 
ness  granted,  and  at  which  time,  if  there  be  faith  and  penitence,  forgiveness  is  further 
dispensed  to  our  continual  transgression.  Our  catechism  calls  baptism  “  a  means  of 
grace,”  not  the  means  of  grace,  as  if  it  were  the  only  or  chief  one.  And  in  the  Homily 
for  Good  Friday,  faith  is  emphatically  called  in  several  places  “  the  mean  of  salvation,” 
in  distinction  from  all  other  means,  and  in  one  place  is  styled  “  the  only  mean.”  (See 
the  whole  Homily.)  In  like  manner,  when  we  speak  of  infants  becoming  children  of 
grace  in  baptism — their  original  sin  being  washed  away — we  cannot  affirm  that  they 
were  not  the  objects  of  God’s  tender  love  before  this — that  the  spirit  of  God  was  not 
given  them  before — although  they  may  not  use  it  for  many  years,  if  ever.  They  are 
children  of  promise — children  of  the  covenant — holy,  in  one  sense,  by  their  birth,  as 
the  apostle  declares,  and  for  whom  Christ’s  death  was  efficacious  before  their  baptism 
in  satisfying  divine  justice  for  them,  and  opening  the  kingdom  of  Heaven  to  receive 
them.  One  of  our  Homilies — that  for  Rogation-week — speaks  of  our  being  “  in  a 
much  more  nighness  to  salvation,”  from  being  born  among  Christian  people.  Hooker 
and  many  of  the  reformers  speak  of  our  “  being  born  in  the  bosom  of  the  Church — being 
members  of  the  Church  before  baptism  by  reason  of  our  birth,  which  brought  us 
within  the  covenant — being  so  by  the  grace  of  election  received  before  baptism,  the 
outward  seal  of  the  covenant  w'as  added,”  by  which  as  Dean  Noel,  in  his  catechism, 
says,  “  we  receive  a  full  testimony  that  we  are  now  in  the  number  of  the  sons  of  God.” 
Philpot,  a  reformer,  says  “  that  children  are  in  the  number  and  scroll  of  God’s  people 
by  the  promise  of  God  before  baptism,  and  therefore  should  not  be  denied  it — that 
they  are  received  by  the  doctrine  of  the  gospel,  which  is  more  than  baptism,  and 
therefore  should  not  be  denied  the  lesser — that  God  of  his  mere  grace  reputeth  them 
to  be  believers,  and  imputeth  righteousness  to  them  as  to  adult  believers.”  Bishop 
Hooper  ascribes  remission  of  sins  to  the  children  of  believers  before  baptism  because 
of  their  being  in  the  covenant — that  the  exterior  sign  is  added  to  confirm  and  open  to 
the  world  that  the  child  is  God’s.  Bacon,  Cranmer’s  chaplain,  says,  the  children 
of  the  Jews  were  counted  sons  and  heirs  of  God  for  the  promise  sake,  and  therefore 
circumcised — that  God  gave  them  his  holy  spirit  before  they  were  circumcised — that 
he  does  the  same  to  the  children  of  Christians  before  baptism — that  they  are  members 
of  his  Church  before  baptism — that  the  spirit  of  God  is  not  bound  to  any  outward 
ceremony — that  through  baptism  the  congregation  of  God  receiveth  the  infant  into 
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“  to  perform  faith  and  repentance”  before  even  Christian  baptism,  but 
only  to  profess  them.  See  my  first  letter.  Now,  I  can  readily  under¬ 
stand  how  Mr.  Beaven,  and  those  of  his  school,  shall  endeavor  to  reduce 
the  previous  gifts  of  the  candidate,  as  much  as  possible,  in  order  to  mag¬ 
nify  the  baptismal  grace  which  is  to  follow. 

They  place  children  and  adults  on  the  same  footing,  as  both  equally 
destitute  of  the  Spirit  before  baptism,  in  order,  that  the  same  entire  spirit¬ 
ual  or  moral  change  may  be  ascribed  to  each  as  the  grace  of  baptism. 

It  is  very  certain  that  the  same  terms  are  used  in  our  baptismal 
services  to  describe  the  grace  or  benefit  of  baptism  to  both  children  and 
adults,  and  this  is  to  my  mind  sufficient  proof  that  the  Church  never 
meant  to  postpone  or  confine  the  gift  of  the  Spirit  to  baptism,  or  to  make 
the  change  a  moral  change,  because  I  can  never  believe  that  in  requiring 
faith  and  repentance  of  adults,  in  order  to  baptism,  she  required  only  a 
dead  faith,  and  mere  profession  of  repentance;  or  that,  demanding  as 
she  does  a  most  genuine  faith  and  repentance,  she  meant  that  any  poor 
sinful  child  of  Adam  could,  without  the  gift  and  most  effectual  operation 
of  the  Holy  Ghost,  truly  repent  of  sin,  and  savingly  believe  in  the  Lord 
Jesus  Christ. 

There  is  yet  another  passage,  in  one  of  the  books  under  consideration, 

the  Church  of  Christ,  which  was  received  before  through  the  grace  of  his  promise. 
(See  the  author’s  Tract  on  Baptism,  chap.  3d.)  The  above  testimonies  are  adduced 
to  show  that  when  some  of  the  old  writers  use  strong  terms  as  to  the  connexion  of  the 
gift  of  the  spirit  and  forgiveness  with  baptism,  they  do  not  mean  to  confine  them  to 
baptism,  or  to  make  them  begin  in  baptism.  The  same  thing  may  be  said  of  the 
sacred  Scriptures,  of  the  offices  of  the  Church,  and  many  other  authorities. 

If  we  regard  what  they  say  of  the  blessings  of  baptism,  the  Lord’s  Supper,  confir¬ 
mation,  absolution  and  of  birth  within  the  covenant,  as  referring  to  successive  gifts  of 
the  spirit  and  acts  of  forgiveness,  all  is  plain  enough  and  consistent;  otherwise  there 
is  contradiction. 

However  fully  we  may  feel  assured  of  God’s  forgiveness  as  soon  as  we  truly  repent 
and  believe,  should  we  die  forthwith;  yet  if  we  live,  God  has  mercifully  provided  in 
his  ordinances  and  word,  assurances,  promises,  seals,  &c.,  through  which  he  renews 
the  gifts  of  the  spirit  and  the  pardon  of  our  sins,  when  reviewing  our  acts  of  penitence 
and  faith.  There  are  those  who  say,  that  when  the  Scriptures  and  the  Church  and 
many  standard  writers  speak  of  forgiveness  and  justification  in  such  a  way  as  to  ascribe 
them  in  their  fullness  to  repentance  and  faith,  it  is  on  the  supposition  that  the  persons 
have  been  already  baptised,  though  it  be  not  mentioned.  This,  of  course,  will  not  be 
said  of  the  writers  we  have  quoted;  neither  can  it  be  said  of  the  Scriptures.  When 
the  Jailor  asked  what  must  I  do  to  be  saved — the  only  reply  was,  “  Believe  in  the 
Lord  Jesus  Christ  and  thou  shalt  be  saved.”  He  did  believe,  and  complied  with  the 
condition.  He  was  then  immediately  baptized  in  obedience  to  the  divine  appointment, 
thereby  showing  the  genuineness  of  his  faith,  and  receiving  another  assurance  from 
God  of  his  forgiveness  and  acceptance.  He  was  justified  by  faith — had  peace  with 
God  through  Christ,  and  then  began  to  fulfil  all  righteousness  by  observing  the  ordi¬ 
nance  of  Heaven  and  receiving  the  seal  of  the  righteousness  of  faith. 

[It  were  to  be  wished  that  some  one  would  prepare  a  Tract,  enforcing  and  illustrating  more 
at  large  the  views  here  taken.) 
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to  which  I  must  refer.  In  the  Juvenile  Repository,  volume  4,  page  6, 
speaking  of  our  common  nature,  and  its  tendency  to  the  fault  of  fearing 
to  own  and  speak  the  truth,  it  says:  “we  must  remember,  that  if  our 
nature  is  fallen  and  corrupt  through  the  first  Adam,  it  lias  been  renewed 
and  exalted  by  the  second  Adam;  and  it  is  our  own  fault,  it  is  the  fault 
of  each  separate  child,  however  small ,  if  he  does  not  lose  this  sin  of 
timidity,  and  be  endued  with  a  pure  and  noble  boldness.”  By  turning 
to  the  passage  it  will  be  seen,  that  this  renewal  and  exaltation  of  our 
nature  is  connected  with  baptism;  and  it  adds,  that  for  the  most  part 
children  allow  themselves  “in  this  particular,  to  follow  the  nature  of  the 
first,  rather  than  of  the  second  Adam.”  “But  still  it  is  not  always  so,” 
and  an  instance  is  adduced  in  the  story  of  a  little  girl,  who  “long  before 
she  was  old  enough  to  think,  or  understand  the  things  spoken  of  above,, 
had  got  into  a  habit  of  speaking  the  exact  truth.”  Now  here  it  is  said 
that  “our  nature,  fallen  and  corrupted  through  the  first  Adam,  was  re¬ 
newed  and  exalted  by  the  second  Adam.”  There  was  a  positive  fall  and 
positive  corruption  in  the  first  instance,  received  by  us  all  from  Adam  ; 
so  there  must  be,  according  to  this  theory,  a  positive  renewal  and  exal¬ 
tation  in  the  second,  and  we  are  thus  placed  at  baptism,  in  the  very 
state  of  Adam  in  his  highest  perfection,  and  have  only  not  to  follow  his 
example,  but  the  example  of  the  second  Adam,  or,  as  it  is  expressed,. 
“  to  follow  the  nature  of  the  second  instead  of  the  first.”  Here  we  have 
the  very  doctrine  of  Messieurs  Newman  and  Pusey,  who  say,  that  at 
baptism  we  are  restored  in  our  very  nature  to  Adam’s  condition  of  holi¬ 
ness,  and  have  only  to  see  and  hold  it  fast. 

ERRORS  GROWING  OUT  OF  THIS  HIGH  VIEW  OF  BAPTISMAL 

REGENERATION. 

First  Error. 

If  there  be  no  moral  regeneration  except  in  baptism,  and  this  be  indis¬ 
pensable  for  Heaven,  it  is  to  be  expected  indeed,  that  those  so  believing, 
should  not  only  feel  the  utmost  anxiety  to  have  their  children  baptized 
(and  they  ought  to  be,  under  any  view  of  it,  rejoiced  at  the  privilege, 
and  hasten  to  its  performance  as  a  bounden  duty,)  but  suffer  painful 
apprehension,  lest,  if  it  should  be  for  any  cause  omitted,  perdition  might 
be  the  certain  consequence  to  the  child  dying  unbaptized.  In  some  of 
their  books  this  is  manifest.  In  the  Children’s  Magazine,  volume  34, 
page  200,  a  mother  is  represented  as  sitting  in  great  unhappiness  by  the 
side  of  a  dying  child  whose  baptism  had  been  negleeled,  and  only  intent 
upon  having  water  brought  against  the  minister  should  come.  “With 
this  water  by  her,  she  sat  watching  her  child,  and  listening  to  see  if  he 
still  breathed.”  A  question  is  then  asked,  “and  if  the  poor  baby  had 
died  unbaptized  wdiat  would  have  become  of  his  soul?”  Answer:  “It 
is  not  for  us  to  say;  we  know  that  God’s  mercy  is  infinitereven  beyond 
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his  promises,  but  his  promise  of  eternal  life  is  made  to  those  who  are 
baptized  in  the  name  of  the  Father,  Son  and  Holy  Ghost.”  If  this  poor 
mother  had  failed  through  any  neglect  of  her  own  to  have  her  child  bap¬ 
tized,  she  would  have  left  undone  that  one  thing  which  could  make  him, 
according  to  God’s  promise,  “a  member  of  Christ,  a  child  of  God,  and 
an  inheritor  of  the  kingdom.”  Now,  before  proceeding  further  with 
this  question,  we  pause  to  make  an  objection  to  the  language  here  used, 
and  used  in  many  other  of  these  volumes,  and  which  ascribes  to  the  Scrip¬ 
tures  of  God  what  are  only  the  words  of  the  Prayer  Book,  however 
faithfully  they  may  represent,  when  properly  understood,  the  meaning 
of  God’s  word.  In  the  first  place  it  says,  “  that  God’s  promise  of  eternal 
life  is  to  those  who  are  baptized  in  the  name  of  the  Father,  Son  and 
Holy  Ghost.”  This  is  not  so.  This  promise  is  to  those  who  believe 
and  are  baptized.  So  that  we  cannot  plead,  in  the  way  affirmed,  the  cer¬ 
tain  promise  of  life  to  baptized  children  dying  in  infancy ;  however 
surely,  on  good  grounds,  we  may  believe  it.  In  the  next  place,  it  is 
said,  “she  would  have  left  undone  that  one  thing  which  could  make  him, 
according  to  God's  promise ,”  “a  member  of  Christ,  a  child  of  God,  and 
an  inheritor  of  the  kingdom  of  Heaven.”  Now  this  is  our  confident 
hope,  that  children,  whose  baptism  is  to  be  retained,  as  our  article  says, 
“  because  most  agreeable  to  the  institution  of  Christ,”  are  thus  united  to 
Christ’s  body,  his  Church;  thus  acknowledged  as  his  covenant  children; 
thus  promised  the  kingdom  of  Heaven ;  but  to  affirm  of  these  words  of 
the  Church,  that  they  are  the  certain  promise  of  God  is  to  confound 
together  what  in  the  preface  to  the  Prayer  Book  are  called  human  writings, 
and  therefore  fallible,  with  the  words  of  the  Holy  Ghost.  Such  an  error 
as  this,  I  say,  is  often  seen  in  the  books  under  consideration.  We  now 
proceed  with  the  account  of  the  child’s  baptism.  “But  the  child  did 
live  to  have  those  drops  of  water  sprinkled  on  his  forehead,  and  those 
holy  words  pronounced  over  him;  and  when  he  drew  his  last  breath, 
and  fell  asleep  on  his  mother’s  knee,  she  knew  (by  reason  of  his  baptism) 
that  he  was  gone  to  join  the  rest  of  Christ’s  faithful  departed.”  It  may 
not  be  amiss  to  add  here,  what  is  said  of  the  mother  herself,  after  having 
become  religious,  and  being  on  a  certain  occasion  dangerously  ill.  “  The 
one  thing  she  cared  for  was  to  have  her  strength  and  senses  spared,  that 
she  might  receive  the  holy  communion  of  the  body  and  blood  of  Christ, 
That  was  her  wish  until  she  received  if,  and  her  comfort  afterwards.” 

“Faith  taught  her  that  no  food,  to  lengthen  her  life  on  earth,  could  be 
worth  that  Heavenly  food  to  preserve  her  soul  and  body  to  everlasting 
life;  that  no  medicine,  to  relieve  her  pain,  could  be  worth  so  much  as 
the  precious  body  and  blood  of  Christ,  which  could  heal  the  soul.” 

Now,  what  we  object  to  in  this  narrative  is,  not  that  the  mother  was 
anxious  to  comply  with  what  she  believed  to  be  God’s  will,  and  her  duty 
and  privilege — the  baptism  of  the  child — but  that  she  lost  sight  of  all 
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else,  and  seems  to  attach  salvation  to  this  alone,  and  consider  the  failure 
of  this  as  the  loss  of  her  child’s  soul.  Could  she  not  have  been  made  to 
think  and  say  something  of  Christ’s  death  for  her  child  as  its  atonement; 
of  Christ’s  tenderness  to  children,  taking  them  into  his  arms — not  to 
baptize  them  as  necessary  to  their  salvation — but  to  bless  them,  saying 
“of  such  is  the  kingdom  of  Heaven?”  Could  she  not,  by  faith,  have 
carried  her  child  and  put  him  in  the  arms  of  Christ,  while  preparing  for 
its  baptism  ?  And  as  to  her  partaking  of  the  Lord’s  supper,  as  the  one 
thing  she  cared  for ,  in  the  prospect  of  death,  was  there  no  exercise  of 
faith  in  Christ  which  might  have  comforted  her ;  might  she  not,  had  the 
minister  failed  to  come,  have,  according  to  our  Rubric,  partaken  of 
Christ’s  body  and  blood  as  really  and  effectually  in  the  holy  exercises  of 
her  soul,  and  might  she  not  as  a  Christian,  have  cared  how  she  might 
die,  so  as  to  glorify  God  and  bless  her  surrounding  friends?  In  these 
respects,  we  consider  the  account  very  defective,  as  laying  undue,  nay, 
the  whole  emphasis  on  the  participation  of  outward  ordinances,  and 
making  a  wrong  impression  on  the  reader  as  to  our  blessed  religion. 

The  same  may  be  said  of  the  following  passages  from  two  other 
volumes.  In  one,  entitled  Hazlewood  School,  published  in  1843,  pages 
22, 23,  we  find  the  following  words  spoken  of  the  Mother  of  a  child  who 
died.  “They  comforted  her,  and  said  the  little  girl  was  gone  to  a  safe 
place  before  she  could  be  tempted  to  sin,  and  that  as  she  had  taken  her 
to  Church  to  be  baptized,  she  might  feel  sure  her  little  girl  belonged  to 
Christ’s  church,  and  would  go  to  Heaven.”  Again,  as  to  another  child : 
“He  knew,  that  if  he  had  died  as  young  as  the  baby,  he  would  have 
been  safe  too,  for  he  too,  had  been  baptized.”* 

*  On  this  subject,  and  in  opposition  to  what  I  have  said,  a  passage  from  Bishop 
White’s  lectures  on  the  catechism  is  adduced,  in  which  he  quotes  the  declaration  of 
the  Church  of  England,  that  “  children  which  are  baptised,  dying  before  they  commit 
actual  sin,  are  undoubtedly  saved;”  but  Bishop  White's  note  on  that  subject  on  the 
same  page  ought  to  have  been  added  in  order  to  do  full  justice  to  his  views.  In  that 
he  says  concerning  the  declaration  in  the  English  Prayer-book,  “  It  has  been  left  out 
of  the  American  Prayer-book,  perhaps  unnecessarily,  lest  it  should  seem  impliedly  to 
countenance  the  notion  that  unbaptised  infants  are  not  saved.”  On  page  17  the 
Bishop  also  clearly  expresses  his  opinion  against  the  entertaining  any  doubt  of  the 
salvation  of  an  infant  dying  unbaptised.  Speaking  of  the  obvious  duty  of  parents  to 
procure  an  early  initiation  of  their  children  into  the  Christian  Church  by  baptism,  he 
adds,  “  this  is  not  said  with  any  idea  of  the  dependence  of  the  salvation  of  the  child 
on  the  transaction.  Circumcision  under  the  taw  and  baptism  under  the  gospel,  being 
the  signs  of  covenants  between  God  and  man,  it  would  be  injurious  to  the  divine  at¬ 
tributes  to  suppose  that  any  heirs  of  the  intended  benefits  become  disappointed  of  it — 
in  the  former  case  by  death  before  the  eighth  day  appointed  for  the  ceremony — and 
in  the  latter  case  by  any  imperious  necessity — or  in  either  by  the  neglect  of  those  on 
whom  the  duty  of  procuring  the  initiation  has  been  laid.” 

To  this  let  me  add  as  a  proof  that  the  Church  does  not  encourage  the  language  of 
doubt  which  some  are  disposed  to  use  on  this  subject,  that  whereas  she  forbids  that 
funeral  service  which  is  provided  in  our  prayer-book  to  be  read  over  unbaptised 
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Not  a  word  is  said  in  these  places  of  the  real  grounds  of  the  Christian’s 
hope  for  the  salvation  of  his  child,  the  love  of  Christ  in  dying  for  us,  the 
promises  of  the  covenant  to  our  children  as  well  as  to  ourselves;  but  only 
the  act  of  baptism  is  put  forth — the  fixed  idea  in  the  writer’s  mind. 

Since  I  have  referred  to  both  sacraments  in  the  above  remarks,  1  will 
here  notice  a  passage  in  the  23d  volume,  13th  page,  of  the  Children’s 
Magazine,  which  appears  to  me  very  objectionable,  as  changing  the  order 
of  the  means  of  grace  not  a  little.  “The  means  established  by  God , 
whereby  his  favor  is  to  be  obtained,  are  1st,  prayer;  2d,  the  dispensation 
of  his  regenerating  grace  in  the  sacrament  of  baptism  ;  3d,  the  holy  com¬ 
munion  of  his  most  blessed  body  and  blood  in  the  sacrament  of  the 
Lord’s  Supper.  To  which ,  if  ice  add  reading ,  hearing ,  and  meditating 
on  the  Holy  Scriptures ,  we  shall  have  done  all  on  our  part  towards  our 
growth  in  grace.'1'’  The  use  of  the  word  is  not  even  numbered  among 
the  means  of  grace,  but  only  mentioned  as  something  to  be  added. 
Surely  it  is  not  thus  that  the  sacred  writers  esteem  it,  seeing  that  they 
so  often  speak  of  our  “being  born  again  of  the  word  of  God.”* 


Second  Error. 

Another  error,  growing  out  of  this  undue  estimate  of  the  effects  of 
baptism,  and  confinement  of  the  gift  of  the  Spirit  to  it,  is  to  be  seen,  we 
think,  in  the  manner  in  which  some  of  the  books  speak  of  those  dying 
in  infancy,  or  even  pious  believing  adults  dying  unbaptized,  being  saved, 
if  at  all,  by  the  uncovenanted  mercies  of  God,  just  as  the  Heathen  are. 

Thus,  in  a  little  story,  Frances  Lucas,  page  36,  one  is  made  to  say,  “  I 

adults,  there  is  no  such  interdict  as  to  unbaptised  children;  that  service  she  considers 
as  improper  for  u  nbaptised  adults,  supposing  no  doubt  that  they  have  wilfully  neglected 
a  divine  command,  and  thus  given  evidence  of  a  want  of  true  piety;  while  it  is  other¬ 
wise  with  children. 

In  relation  to  Bishop  White’s  sentiments  on  baptismal  regeneration,  it  is  due  to 
him  to  say,  that  while  many  of  us  cannot  adopt  his  views,  if  we  rightly  understand 
them,  yet  he  does  declare  most  expressly  that  “  no  considerate  person  supposes  that 
in  infant  baptism  any  moral  change  is  wrought  in  the  mind  of  an  infant.”  He  speaks 
also  of  some  who  regard  “  regeneration  as  a  species  of  mechanical  operation  on  a 
being  without  ideas  and  incapable  of  the  exercise  of  the  intellectual  faculty.”  See 
his  works  on  the  Catechism,  p.  214-222. 

*  It  is  objected  to  this  complaint,  that  the  article  in  which  the  matter  complained  of  is 
found  is  an  analysis  of  the  Catechism,  and  that  what  was  said  about  reading,  hearing 
and  meditating  on  God’s  words  being  added  to  prayer  and  the  sacraments,  was  so  added 
because  it  was  not  in  the  Catechism.  I  cannot  consent  that  such  omission  should  be 
imputed  to  the  Catechism.  In  that  I  find  the  Apostles’  Creed,  which  is  a  summary 
of  the  great  truths  of  God’s  word — I  find  an  explanation  of  that  Creed — I  find  the 
moral  law,  and  an  excellent  explanation  of  that  law  following  after,  and  at  the  time 
of  baptism  this  Creed  and  these  commandments  are  expressly  directed  to  be  taught 
the  children  as  means  of  grace.  It  is  denied  therefore  that  the  Catechism  requires  to 
be  thus  amended  or  added  to,  or  that  my  complaint  was  groundless. 
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have  wondered  whether  the  parents  considered  that  their  children  could 
only  be  saved,  (those  dying  without  baptism,)  as  the  Heathen  must  be, 
by  the  uncovenanted  mercies  of  God.”  Again,  in  the  Questions  on  the 
Epistles  and  Gospels,  p.  61,  “Unbaptized  persons  have  no  more  claims 
to  the  promises  of  God,  through  Christ,  than  foreigners  and  strangers 
have  to  the  rights  of  citizenship.” 

The  instances  are  numerous  wherein  baptism  is  represented,  not  merely 
as  necessary  on  our  part  as  a  public  acknowledgment  of  the  covenant,  or 
entering  into  it,  but  to  our  having  any  thing  to  do  with  the  covenant 
promises  of  God,  whether  we  be  believing  adult's,  or  the  children  of  the 
faithful,  if  unbaptized. 

This  error  arises,  I  think,  from  a  partial  view  of  the  covenant  in  the 
minds  of  those  who  regard  the  seal  thereof,  or  one  of  the  seals,  as  the 
whole;  and  not  remembering  that,  though  the  common  meaning  of  a 
covenant  implies  an  agreement  or  regular  bargain  between  two  parties, 
having  an  equal  right  to  contract,  and  having  deliberately  entered  into  it, 
yet,  that  the  word  covenant,  as  used  by  God  in  his  Word,  is  somewhat 
different.  God  continually  calls  it  my  covenant ;  he  makes  the  promises, 
and  requires  the  duties,  without  consulting  us,  and  can  fulfil  his  promises 
even  where  all  the  commandments  are  not  complied  with  by  us,  knowing 
how  to  dispense  w'ith  them  without  being  untrue  to  his  word.  He  has 
no  where  said,  that  his  promises  could  not  and  would  not  be  fulfilled, 
except  all  that  he  directs  should  be  observed,  no  matter  what  be  the  cause 
of  failure;  and  that  he  must  needs  save  all  such,  if  at  all,  by  some  un¬ 
covenanted  mercy.  It  was  not  thus  that  he  spoke  of  the  people  of 
Israel,  or  their  children,  in  the  wilderness,  dying,  as  they  were,  for  forty 
years,  without  the  right  of  circumcision.  They  were  still  his  covenant 
people,  though  without  the  seal  of  the  covenant.  God  sometimes  calls 
circumcision  his  covenant — his  covenant  in  their  flesh;  at  others,  he  calls 
the  law  given  on  Sinai  his  covenant,  putting  a  part  for  the  whole.  They 
still  had  the  tables  of  the  law,  and  all  his  commandments  by  Moses,  which 
are  called  the  covenant,  and  were  under  God’s  special  direction,  and  in 
some  measure  obedient.  It  is  not  by  the  affixing  of  a  seal  only  to  an  in¬ 
strument  that  two  parties  can  covenant.  God  and  Abraham  covenanted 
many  years  before  circumcision  was  ordained  as  the  outward  token  of 
the  covenant.  God  commanded  and  promised;  Abraham  believed  and 
obeyed;  and  thus  they  entered  into  covenant.  Jewish  parents  believed 
God’s  promise  to  the  children,  and  with  their  hearts  covenanted  for  them 
with  the  Lord  before  the  outward  seal  was  set.  Adults  who  believe  in 
Christ  now,  accept  his  salvation,  and  enter  into  covenant  with  him  in¬ 
wardly,  before  the  outward  seal  is  put,  or  they  regularly  introduced  into 
the  visible  church.  Christian  parents  now  believe  the  promises  of  God 
to  their  children  and  give  them  to  the  Lord  before  the  outward  baptism. 
And  shall  we  say,  that  notwithstanding  all  the  faith  and  penitence  of 
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adults,  notwithstanding  all  the  promises  to  the  children  of  believers, 
which  made  St.  Paul  say,  that  they  were  holy  by  their  very  birth,  and 
our  Lord  to  take  them  in  his  arms  and  say,  “of  such  is  the  kingdom  of 
Heaven ;”  that  if  either  adults  or  children  should  chance  to  die  without 
baptism,  they  must  be  regarded  as  Heathens — cast  on  the  uncovenanted 
mercies  ot  God;  that  they  have  no  part  or  lot  in  the  promised  mercies  of 
Heaven,  but  must  rely  on  something  not  contained  in  the  Bible,  (which 
God  sometimes  calls  his  covenant — the  words  of  his  covenant,)  and  for 
which  they  have  no  warrant.  Even  though  there  were  no  circumcision, 
so  there  M  as  the  nen-  creature ;  even  though  there  be  no  outward  wash¬ 
ing,  so  there  be  the  ansu-er  of  a  good  conscience,  (the  outM'ard  acts  being 
perhaps  impossible,)  who  shall  say  that  the  subjects  of  the  gracious 
change  shall  not  be  among  “those  pure  in  heart,”  to  whom  Christ  promised 
Heaven  on  the  mount,  instead  of  being  numbered  among  the  Heathen, 
M  ho  have  no  covenant  promises  made  to  them. 

With  the  invisible  church,  or  the  faithful  in  Christ,  M’e  must  all  of 
necessity  be  either  connected  by  a  true  faith  unto  salvation,  or  separated 
from  it  by  unbelief  to  damnation;  but  as  to  the  visible  church,  we  mav 
be  more  or  less  fully  united  with  it.  By  birth  in  a  Christian  land,  of 
Christian  parents,  by  education,  attendance  at  church,  and  reception  of 
the  divine  oracles,  we  are  more  or  less  in  fellou'ship  with  the  visible 
church,  even  though  not  having  received  the  sacraments  ;  and  in  this  way 
may  be  benefited,  though  we  cannot  be  considered  as  “fulfilling  all 
righteousness,”  or  being  full  members  thereof.  A  pious  Quaker  cannot 
be  considered  in  full  communion  with  the  visible  church,  by  those  who 
believe  as  we  do  concerning  the  sacraments.  Neither  can  a  baptized 
person  be  considered  as  a  full  member  of  the  church,  if  he  partake  not  of 
the  Lord’s  Supper,  since  he  refuses  to  use  one  of  the  seals  of  the  new 
covenant;  for  it  is  thus  urn  regard  and  speak  of  the  sacrament  of  the 
Supper. 

In  the  above  remarks,  1  am  only  uttering  the  sentiments  of  the  fathers 
of  our  Church.  Hooker  speaks  of  our  “  being  born  within  the  bosom  of 
the  Church,”  and  says,  “that  baptism  is  a  seal  perhaps  to  the  grace  of 
election  before  received.”  In  what  is  called  Noel’s  Catechism,  God  is 
declared  to  be  a  Father  to  JeM'ish  and  to  Christian  children  before  any 
outMard  ordinance,  and  that  “in  baptism  M’e  receive  a  full  testimony  that 
we  are  now  in  the  number  of  the  sons  of  God.”  Philpot  says,  that 
“infants  are  in  the  number  and  scroll  of  God’s  people,  and  therefore 
ought  to  be  baptized.”  That  Mre  “ought  to  judge  the  people  of  God,  as 
well  by  the  free  and  liberal  promise  of  God,  as  by  the  confession  of 
faith;”  “that  children  are  received  by  the  doctrine  of  the  Gospel  before 
baptism.”  Bishop  Hooper  says,  that  the  promise  “I  will  be  your  God, 
and  the  God  of  your  seed,”  is  our  ground  for  believing  in  the  salvation 
of  our  children  dying  Mithout  baptism.  Becon  says,  “that  through 
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baptism,  -.lie  congregation  tf  God  receiveth.  die  unaa:  uisa  die  Cutirru.  :i 
Christ,  winch  was  received  before  through  the  grace  tf  rs  promise.”3* 

Perhaps  it  may  be  said-  or  asked-  does  hog  the  nuriage  of  our 
caiecrsitr  tn  almost  its  drst  words.  plainly  declare  a  diuerena  doctrine, 
and  rerresec:  every  tk.ng  is  beginning  and  being  accctnccshec  in.  me 
very  mcnnmrr  and  act  ot  baptism,  since  it  says.  -  wherein  I  was  made  a 
member  ot  Christ,  a  ehild  of  God.  and  an  mentor  of  me  inigucm  ot 
Heaven."  To  thus  I  answer,  that  in  order  to  understand  the  trie  mean¬ 
ing  ot  these  words,  we  must  remember,  that  whatever  it  be.  it  s  equally 
for  the  oldest  and  most  pious  adult  n  coming  to  tapcsni-  and  for  tne 
youngest  child — me  bane  of  yesterday.  They  are  the  w  trds  of  a 
“Catechism. — that  is  to  say.  .Co  instruction  to  be  learned  by  or  ecu  per¬ 
son.  before  he  be  brought  to  be  eoanrmed  by  tne  Eisiaou.”*  Tt  oerson 
may  :e  comirmed  wno  is  not  versec  m  tn_s  catecaism,  accc  •  rug  to  the 
prerace  to  the  eonnmiatkm.  service.  The  tannsma.  services  for  nans 
me  adults  show  tne  same  mrg.  that  wnatever  te  ne  condition  :f  tne 
moot,  the  same  is  that  of  the  adult,  sc  iar  as  this  answer  in  the  lateorsm 
joes.  At  tne  bantam  of  the  adult,  someth. rg  _s  prayed  tor  -wticr  by 
nature  ne  cannot  nave;”*  ~  that  ne  nav  be  delivered  from  wra.n  ;"*  -mat 
ne  may  be  mace  an  neur  of  everlasting  salvau.cc. ."  tne  very  same  Clings 
wm:h  were  asuse  for  he  infant.  The  truant  and  tne  trtny  reuenung 
adult  are  then,  both  of  them,  in  banttsm.  •*  made  memuers  of  Curst. 
cr_urec  of  God.  and  rhertt.trs  of  the  i  ngdom  of  Zuivenf”  hum  -having 
seen  aora  in  sin.  and  the  children  of  wrath.”* 

.Aid  now  we  ask.  did  the  Church,  rr  these  words,  mean  to  say  of  the 
most  pious  teheviag  adults  :ccnj  to  baptism  an:  all  tne  mrdren  :f 

the  most  arhral  rarents.  who  nan  loop  before,  rerhaos.  :y  me  prayer  of 
faith,  given  them  to  God.  rieabng  tne  rrtoilses  race  to  tne  seen.  :< 
bece vers,  that  they  were  ail.  in  to  thevarv  moment  ano  act  of  lauusm.  only 
tenets  tf  ne  nre  wrar  r  ns  — :  r ;  sense —  iZurer  and  servants 

s  ^  e~_ —  g  i:  rart  r  hurst — ins  team  .  bad  u:  tut  r 
for  mem — the  Ztiy  Ghost  having  taken  no  interest  in  them,  never 
narmg  been  gtre*  to  any  of  hem.  either  ldult  :r  ;rZd  anc  that  f.  per¬ 
chance.  any  of  mem  snothc  re  anbaptized.  me~  rust  :e  ccnsigaed  over 
to  the  uncc  ven an  tec  mercies  of  Zeaven.  even  as  the  Zeamen.  wro  ire 
represented  is  lung  -  without  God  and  without  hire  r  me  vrdd." 

Is  mis  to  be  believed*  Arc  if  not,  must  mere  not  te  some  ether 
sense  in  wren  these  words  are  to  be  taken — some  sense  consistent  with, 
rose  blessed  primuses  rf  God  to  the  caZdrax  of  reLevss  and  to  foe 
fam  anc  penitence  of  adults.  who  ire  declarec  by  me  apostle,  as  meted 
in  foe  baptismal  service,  to  nave  become  -ihduren  tf  God  by  inn  r 
the  Lord  Jesus  '”  1  mean  noc  to  enter  rue  an  explanation  of  ad  tea: 

*  Far  these  mu  icier  exuntties.  see  loam,  is  referee  :u  in  foe  acre  an  hl-I— i 
foe  au tier*  fc  marcsr  :i”  re  Ccmratuca  to  foe  7 me  inu  ?u±diu 
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may  be  designed  in  these  words,  about  which  there  is  some  diversity  of 
opinion,  but  only  to  shew  what  they  cannot  mean,  without  contradicting 
the  Bible  and  making  the  prayer  book  inconsistent  with  itself. 

One  thing  only  I  will  say,  that  viewing  these  words  as  setting  forth 
our  union  with  the  visible  church — Christ’s  mystical  body — thus 
becoming  members  of  Christ — our  being  thus  owned  as  God’s  adopted 
children — the  children  of  covenant  and  promise — and  receiving  a  con¬ 
ditional  public  title  to  Ileaven,  and  admitted  to  all  the  privileges  of  God’s 
church  and  people,  we  make  them  equally  to  suit  the  adult  and  the 
child;  for  neither  the  one  nor  the  other  have  been  thus  dealt  with  before, 
although  the  adult  has  received  in  his  heart,  what  the  catechism  says, 
children,  by  reason  of  their  tender  age,  cannot  have — I  mean  that  faith 
and  repentance  to  which  God’s  promises  of  salvation  are  surely  made. 
May  I  not  add,  that  as  it  is  said  our  Christian  name  is  given  us  by  our 
sponsors  in  baptism,  thereby  meaning  that  it  was  then  publicly  given  and 
certainly  fixed,  whereas,  in  most  cases,  it  had  been  actually  given  and 
used  for  weeks  and  months,  and  perhaps  years,  beforehand,  as  in  the 
case  of  adults;  so  might  we  say  of  spiritual  gifts,  bestowed  and  enjoyed 
long  before,  that  they  are  now  publicly  ratified — the  public  seal  of  God 
set  to  them,  and,  if  there  be  faithful  prayer,  such  a  measure  of  the  Iloly 
Spirit  granted  at  the  time,  as  God  may  see  fit  to  pour  out — even  of  that 
same  spirit  which  had  prepared  the  adult  for  the  ordinance,  and  which, 
for  aught  we  know,  may  have  operated  on  the  soul  of  the  child  before 
its  baptism,  even  from  or  in  the  mother’s  womb ;  or  may  now,  if  God 
shall  choose,  or  at  any  future  period,  begin  the  work  of  sanctification, 
although  we  cannot  certainly  thank  God  for  that  of  whose  existence  we 
can  have  no  certain  assurance,  there  being  no  evidence  of  it,  and  God 
having  no  where  assured  us  that  it  is  so,  requiring  us  to  believe  it,  and 
still  less  to  make  it  the  very  basis  of  out-  religious  system,  the  whole 
superstructure  being  regulated  by  it. 

This  is  quite  a  different  thing  from  the  theory  which  affirms,  that  the 
Spirit  is  certainly  given  in  baptism  in  such  a  manner  as  it  was  never 
given  before  nor  will  be  after;  in  truth,  that  it  was  never  given  before, 
and  that  its  subsequent  operations  are  only  the  consequences  and  con¬ 
tinuation  of  this  gift;  that  it  then  took  up  its  abode  in  the  heart  of  the 
baptized,  and  continued  to  dwell  there,  unless  expelled  by  great  post- 
baptismal  sins.  It  is  all  of  a  piece  with  the  doctrine  of  the  Tractarians, 
that  our  Lord,  at  the  first,  gave  the  Holy  Ghost  to  the  apostles,  to  be 
transmitted  by  them,  for  the  benefit  of  the  Church  in  all  future  ages, 
through  the  bishops  and  ministers  of  apostolic  succession,  as  though  it 
came  not  on  any  afterward,  directly  from  Heaven,  through  any  other 
channel. 
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Third  Error. 

What  I  have  just  said,  leads  me  to  object  to  another  position  assumed 
in  some  of  the  books  under  consideration,  viz  :  that  none  but  the 
baptized  have  a  right  to  use  the  Lord’s  Prayer,  because  it  is  addressed  to 
“Our  Father,  who  art  in  Heaven.” 

Much  that  1  have  already  said,  is  against  this  position,  and  need  not 
be  repeated.  If  none  but  the  baptized  have  a  right  to  call  God  our 
Father  in  this  prayer,  it  can  only  be  because  he  is  not  their  Father  in 
that  blessed  sense  in  which  he  is  the  Father  who  hears  the  prayer  of  his 
people  ;  for  if  he  is  their  Father,  the  spirit  of  a  son  being  in  their  hearts, 
they  have  a  right,  and  are  bound  to  call  him  so,  the  Spirit  itself  putting 
into  their  mouths  the  sweet  words  “Abba  Father.”  According  to  this 
view  of  the  design  of  the  Lord’s  Prayer,  no  unbaptized  person  can  have 
become  “a  child  of  God  by  faith  in  Jesus  Christ;”  none  become  the 
sons  and  daughters  of  God  by  adoption  and  grace.  There  can  be  no 
pious  Quaker,  who  has  mistaken  the  nature  of  baptism  ;*  no  pious 
candidate  for  adult  baptism.  Such  is  the  doctrine  plainly  resulting  from 
the  language  used  in  some  of  these  books,  although  I  cannot  but  hope 
all  will  shrink  from  the  conclusion.  Take  one  instance.  In  the  Juve¬ 
nile  Repository  of  1844,  page  113,  it  is  written:  “Do  you  remember 
that  we  have  no  right  to  say  the  Lord’s  Prayer  until  we  are  baptized  ? 
When  we  have  been  made  part  of  Christ’s  church  by  baptism,  then  we 
are  made  the  children  of  God;  then  we  have  a  right  to  call  God  our 
Father.” 

And  is  it  indeed  so,  that  the  Protestant  Episcopal  Church  undertakes, 
at  this  day,  thus  to  limit  the  use  of  the  words  in  which  he,  who  tasted 

*  The  following  extract  from  a  sermon  of  the  Bishop  of  Norwich  on  the  death  of 
the  pious  philanthropist,  John  Gurney,  of  England,  who  recently  died,  speaks  a  dif¬ 
ferent  language. 

“  Far  be  it  from  us  in  the  remotest  degree  to  approximate  to  that  Church,  which 
claiming  to  itself  infallibility,  has  declared  that  out  of  it  there  is  no  salvation.  Rather 
let  us  hold  fast  to  the  spirit  of  that  comprehensive  prayer,  in  which  we  have  this 
morning  joined,  for  the  whole  congregation  of  Christ’s  people,  and  for  those  who 
have  departed  out  of  this  mortal  life  in  the  faith  of  Christ.  He  who  is  removed  from 
amongst  us,  and  whose  loss  every  member  of  our  Church  must  deplore,  it  is  true,  was 
not  of  our  community;  but  who  will  he  bold  enough  in  intolerance  to  say  that,  there¬ 
by,  or  in  consequence  thereof,  his  salvation  was  in  jeopardy?  Can  we  doubt  that  he 
was  in  danger  whose  peaceful  life  was  one  unwearied  comment  on  evangelical  Chris¬ 
tianity  in  its  fullest  and  most  expanded  sense,  of  whom  it  may  be  said  to  the  very 
letter,  ‘  When  the  ear  heard  him,  then  it  blessed  him,  and  when  the  eye  saw  him,  it 
gave  witness  to  him,  because  he  delivered  the  poor  that  cried,  and  the  fatherless ;  the 
'blessing  came  upon  him,  for  he  caused  the  hearts  of  all  to  sing  for  joy.’  To  give  a 
moment’s  heed  to  doubt  of  his  acceptance  on  the  score  of  differing  from  us  in  Church 
membership,  would  be  indeed,  and  in  verity,  a  mockery  of  the  Bible,  a  perversion  of 
gospel  truth,  a  libel  upon  Christianity  itself.” 
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death  for  all  men,  taught  us  to  pray  to  the  great  God  and  Father  of  all, 
who  delights  more  in  the  name  of  Father,  than  in  any  of  the  titles  by 
which  he  calls  himself  in  his  blessed  word  ?  I  remember  once  to  have 
heard  of  an  ignorant,  rude,  and  bigoted  minister  of  another  persuasion, 
denouncing  from  the  pulpit  all  those  parents  who  taught  their  children 
to  pray,  especially  to  say  the  Lord’s  Prayer,  declaring  that  it  was  blas¬ 
phemy — that  the  Devil  was  their  father;  but  I  never  then  expected  that 
the  Episcopal  Church  would  put  forth  books  holding  a  doctrine  which 
must  result  in  the  denial  of  this  privilege  to  many  pious  parents.  Who 
can  say  how  many  of  our  pious  parents  may  be  so  cut  off  from  the 
ministry,  as  lor  years  to  be  unable  to  have  their  little  ones  baptized  ? 
Who  can  say  how  many  pious  mothers  may  be  forbidden  by  unbelieving 
or  irreligious  husbands  from  having  their  children  baptized  ?  And  must 
such  as  these  never  dare,  in  all  this  time,  to  teach  their  children  this 
best  of  all  prayers,  coming  from  the  lips  or  our  Lord,  or  in  other  prayers 
presume  to  use  this  dear  name  of  Father  ?  Shall  the  pious  Quaker  and 
Baptist,  who  are  verily  persuaded  that  the  baptism  of  infants  is  un- 
scriptural,  but  are  anxious  to  train  up  their  children  in  the  religion  of 
Christ,  never  dare  to  teach  them  this  prayer?  By  what  name,  then, 
must  they  address  him,  if  not  by  this  ?  Is  he  not  their  Father,  if  not 
their  already  reconciled  Father  in  Christ  Jesus,  yet  ready  to  be  so  to 
those  who  will  say,  “  Father,  I  have  sinned  against  thee?”  Are  we  not 
in  danger  of  coming  to  the  doctrine  of  those  who  maintain  that  all  prayer 
before  conversion  is  not  only  needless,  but  an  abomination  to  the  Lord  ? 
How  can  the  adult  prepare  himself  to  come  to  baptism  with  faith  and 
repentance,  unless  he  have  communion  with  God  as  a  Father — has 
become  the  child  of  God  by  faith  in  Christ  Jesus  ?  Let  me  remark,  that 
there  is  an  issue  between  such  as  hold  this  doctrine,  and  some  in  the 
early  Church,  who  maintained  not  only  that  none  but  the  baptized  must 
use  it,  but  that  even  they  must  only  use  it  when  partaking  of  the  Lord’s 
Supper.  In  order  to  magnify  that,  and  insure  its  celebration  every  day, 
they  maintained  that  the  forgiveness  of  sins,  asked  for  in  that  prayer, 
was  especially  the  forgiveness  granted  in  the  supper;  and  the  daily 
bread  prayed  for,  the  very  body  and  blood  of  Christ,  taken  and  received 
by  the  faithful  in  the  Lord’s  Supper  :  and  that  our  Lord  designed  this 
prayer  expressly  for  that  very  occasion.  If  such  were  the  case,  then 
indeed  none  of  his  disciples  could  have  used  it,  until  after  his  death  and 
the  appointment  of  the  supper;  and  not,  indeed,  until  after  the  regular 
establishment  of  Christian  baptism  just  before  his  ascension,  if  the  theory 
be  true,  which  is  now  gaining  ground,  that  there  was  no  regeneration 
until  the  true  baptism  of  Christ  was  fully  established.  A  question  might  . 
be  raised  indeed,  whether  the  Apostles  themselves  could  ever  have  used 
it;  for,  as  we  read  not  of  their  baptism,  or  re-baptism,  at  or  after  the 
day  of  Pentecost,  we  must  suppose  that  they  were  baptized,  one  of 
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another,  under  our  Lord’s  direction  before  his  death,  and  before  the  re¬ 
generating  ordinance  was  appointed,  and  so  never  truly  baptized.  Into 
such  difficulties  are  we  led  by  endeavoring  to  force  any  particular  precept 
or  ordinance  of  religion  into  undue  importance.  We  maybe  led  to  slight 
not  only  John’s  baptism,  which  our  Lord  honored  by  submitting  to  it 
himself,  and  declaring  that  it  was  from  Heaven,  and  not  of  men;  but 
even  the  baptisms  performed  by  the  immediate  disciples  of  our  Lord, 
under  his  own  eye  and  direction  and  authority  before  his  death,  and  his 
command  to  the  Apostles  to  go  into  all  the  world  baptizing,  etc.* 

And  now,  it  may  be  asked,  have  you  not  dwelt  with  unnecessary 
length  and  undue  earnestness  on  this  theme,  and  adduced  too  many  in¬ 
stances  of  what  you  consider  to  be  errors  in  regard  to  it?  I  answer  this, 
even  at  the  risk  of  subjecting  myself  to  the  imputation  of  egotism,  as  fol¬ 
lows:  If  there  be  any  one  subject  on  which  I  have  been  in  danger  of 
bestowing  an  undue  proportion  of  attention,  and  argument,  and  exhorta¬ 
tion,  and  on  which  I  have,  by  some,  been  regarded  as  being  over-earnest, 
it  is  that  of  infant  baptism.  Entering  the  ministry  at  a  time  and  in  a 
State  when  and  where  this  ordinance  had  sunk  low  in  the  estimation  of 
many  even  of  those  attached  to  the  Church,  by  reason  of  its  evil  admin¬ 
istration,  I  felt  called  upon  to  make  special  efforts  to  raise  it  to  its  proper 
standing;  efforts  commencing  thirty-five  years  since,  and  never  intermit¬ 
ted  to  the  present  time.  Amongst  these,  allow  me  to  state  that,  in  the 
first  General  Convention  attended  by  me,  myself  and  a  most  beloved 
friend,  now  no  more,  Mr.  Francis  Key,  by  our  united  efforts,  succeeded 
in  getting  the  Committee  on  the  state  of  the  Church,  of  which  we  were 
members,  to  report  a  strong  resolution  in  favor  of  the  public  performance 

*  As  to  the  unlawfulness  of  any  except  the  unbaptised,  no  matter  how  truly  pious, 
saying  the  Lord’s  prayer — addressing  God  as  our  Father,  a  passage  has  been  intro¬ 
duced  from  Bishop  White  in  favor  of  the  doctrine  objected  to — I  have  examined  what 
Bishop  White  says  in  his  lectures  on  the  Catechism  as  to  this,  and  beg  the  reader  to 
do  the  same.  He  will  find  that  so  far  from  Bishop  White  denying  God’s  paternal  re¬ 
lation  to  any  but  the  baptised,  or  the  use  of  this  prayer  to  any  but  such,  he  expressly 
says  that  “the  character  of  ‘ Father,' as  applied  to  God  in  relation  to  mankind,  is 
founded  primarily  on  his  creative  power.”  Page  87.  Then  he  adds,  “  There  is 
another  ground  of  it  in  our  being  the  objects  of  his  providential  care.” 

Not  until  after  he  has  affirmed  these  two  grounds  for  his  paternal  relation,  does  he 
speak  of  the  third  sense  in  which  he  is  our  reconciled  father  in  Christ,  as  quoted  by 
the  objector,  which  he  connects  with  baptism  in  a  way  to  which  many  would  object. 

Again  he  says,  the  expression,  Our  Father,  “was  designed  to  keep  habitually  before 
our  minds  the  brotherhood  in  which  we  stood  to  all  mankind.”  “  And  further,  it  admon¬ 
ishes  Christians  to  consider  their  fellow  Christians,  and  even  all  mankind,  as  entitled 
to  an  interest  in  their  prayers.”  See  p.  90.  Now  if  we  are  all  brethren,  one  is  our 
Father.  All  may  call  him  our  Father.  Shall  then,  I  ask,  a  pious  candidate  for  adult 
baptism,  or  the  unbaptised  child  of  pious  parents  who,  perhaps,  have  been  unable  to 
obtain  baptism,  be  forbidden  to  say  the  Lord’s  prayer  or  to  call  God  our  Father.  We 
are  confident  that  Bishop  White  would  have  revolted  at  the  use  of  his  name  and  sen¬ 
timents  in  excuse  of  the  passage  objected  to. 
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of  baptism,  according  to  the  letter  of  the  Rubric,  and  the  requiring  of 
pious  sponsors  according  to  the  spirit  of  the  service.  It  was  earnestly 
and  so  far  effectually,  opposed  in  the  House,  and  by  those  holding  high 
views  of  baptism,  as  to  refer  the  main  subject  to  the  consideration  of  the 
House  of  Bishops,  whose  remarks  in  the  pastoral  letter  were  by  no 
means  so  decisive  as  we  could  have  wished.  The  whole  proceedings, 
may  be  be  seen  in  the  Journal  of  1820.  Before  that  time,  I  had, 
and  ever  since  have,  carried  out  the  resolution  in  my  own  practice,  in 
the  four  places  where  it  has  been  my  happiness  to  minister — namely, 
the  congregation,  in  Frederick  county  Virginia,  in  Alexandria,  Norfolk^ 
and  Petersburg.  I  presume,  in  nine  cases  out  of  ten,  I  have  so  ordered 
the  times  of  baptism  as  to  precede  or  follow  the  same  with  some  lecture 
or  exhortation,  calling  the  attention  of  parents  and  sponsors  to  the  nature 
and  benefits  of  the  ordinance,  and  the  duties  resulting  from  it.  I  have 
never  hesitated  to  urge  the  baptism  of  infants  as  a  means  of  grace  to 
them  ;  not  even  denying  that  God  may,  in  some  instances,  commence  the 
work  at  the  very  time  of  baptism,  but  affirming  that  it  might  be  a  means, 
in  many  ways,  in  the  whole  course  of  their  religious  education,  and  that 
the  right  observance  of  it  on  the  part  of  parents  might  contribute  to  the 
conversion  of  the  child,  and  the  neglect  of  it,  in  like  manner,  to  its 
irreligion  and  perdition.  These  things  I  have  sought,  in  various  publica¬ 
tions,  to  enforce,  and  am  so  presumptuous  as  to  think,  not  without  some 
effect.  Neglected  as  infant  baptism  once  was  amongst  us,  I  will  venture 
to  affirm,  that  in  no  Diocese  in  the  Union,  in  proportion  to  the  number 
of  our  families,  are  there  fewer  unbaptized  children,  and  fewer  private 
baptisms  administered,  and  fewer  irreligious  sponsors  admitted,  and  more 
pains  taken  by  the  mothers  with  the  religious  education  of  the  children, 
than  in  that  of  Virginia. 

Such  being  the  case,  am  I  not  excusable  when  I  see  advertised  and 
highly  commended  in  religious  papers,  when  I  find  for  sale  in  our  book¬ 
stores,  and  in  use  in  Sunday  Schools,  children’s  books,  under  the  sanction 
of  my  own  name,  and  that  of  all  the  Bishops  of  the  Church,  containing 
sentiments  which,  I  am  persuaded,  are  likely  either  to  give  a  supersti¬ 
tious  view  of  the  subject,  and  bring  along  with  it  indue  time  other  false 
doctrines  which  have  ever  been  associated  with  it,  or  else  to  bring  the 
very  right  to  infant  baptism  under  fresh  suspicion,  and  encourage  its 
opponents  to  say,  behold  the  fruits  of  it?  I  do  firmly  believe  that  this 
interesting  ordinance  of  Heaven  is  receiving  a  deep  wound  in  the  house 
of  its  friends,  and  what  I  can  do  to  heal  it,  that  I  will  do.  I  am  persua¬ 
ded  that  the  positive,  and  great,  and  invariable  moral  effect  now  ascribed 
to  baptism  in  the  very  act,  is  calculated,  as  I  have  stated  in  my  previous 
letter,  and  more  at  large  elsewhere,  to  affect  our  view  of  the  depravity 
which  is  born  with  us,  and  lives  in  us,  notwithstanding  baptism,  and,  of 
course,  to  modify  our  views  of  repentance  and  conversion.  I  perceive 
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this  too  evidently  in  many  little  expressions  scattered  through  some  of 
these  volumes,  in  which  the  words  innocency purity,  simplicity ,  are 
used  in  relation  to  the  baptized,  so  as  to  convey  false  impressions  as  to 
the  deep  depravity  of  our  nature,  even  when  that  nature  is  seen  in  the 
most  amiable  and  interesting  of  our  race.  I  perceive  in  the  later  works 
of  the  Union  especially,  a  want  of  that  full  exposition  of  the  working  of 
sin  in  the  hearts  of  children,  which  can  only  be  made  by  the  right  use  of 
the  moral  law,  held  up  as  a  mirror  in  which  the  youthful  heart  may  see 
itself  in  all  its  deformity.  Thus  regarding  the  subject  which  has  been 
considered,  I  may  surely  be  pardoned  for  this  lengthy  exposition  of  it.* 

Objectionable  Passages  on  the  Church. 

I  proceed  to  show  what  some  of  the  books  under  examination  set 
forth  on  a  subject  of  peculiar  interest  at  this  time  to  all  Christians,  be¬ 
cause  of  its  frequent  and  earnest  discussion.  It  was  one  much  agitated 
at  the  time  of  the  Reformation,  and  on  which  it  has  been  ever  thought, 
by  our  soundest  divines,  that  the  Church,  in  her  articles  and  prayers,  has 
spoken  wisely  and  charitably.  I  allude  to  the  true  meaning  of  the  words, 
“Holy  Catholic  Chufch,”  or  the  “  one  Catholic  and  Apostolic  Church,” 
or  the  “  Holy  Church  throughout  the  world,”  which  are  used  in 
different  parts  of  our  Prayer  Book.  Whom  does  it  embrace  and 
whom  exclude  ?  To  whom  are  the  covenant  promises  made,  and 
who  have  cut  themselves  off  from  them  ?  While  it  is  wrong  to  em¬ 
brace  any  whom  God  rejects,  it  must  be  now,  as  of  old,  most  offen¬ 
sive  to  God  to  call  that  common  or  unclean  which  he  hath  cleansed, 
and  imitate  the  example  of  the  Jews,  who  could  not  agree  to  admit  to 
covenant  promises  the  Heathen  whom  God  Itad  received  through  faith. 
It  had,  until  of  late  years,  with  a  few  exceptions,  been  considered  as  a 
settled  thing  that  the  Episcopal  Church  of  England  and  America  reck¬ 
oned  as  churches,  though  imperfectly  constituted,  some  which  differed 
from  them  in  church  government,  as  the  Church  of  Scotland,  and  the 
churches  on  the  Continent.  They  were  generally  called  sister  churches, 

*  At  the  risk  of  appearing  yet  more  egotistic,  I  will  add  a  few  words,  called  forth 
by  what  has  appeared  in  print,  and  cannot  otherwise  he  understood  than  as  insinuating 
that  by  reason  of  early  associations,  first  affections,  having  felt  the  bond  of  some  other 
fellowship,  having  old  predilections  to  change,  and  prejudices  to  overcome,  I  am  not 
so  much  attached  to  the  Episcopal  Church  as  those  who  have  been  trained  under 
other  auspices.  Such  things  having  been  often  reported,  as  I  am  informed,  it  may 
not  he  improper  to  state  that  all  my  ancestors,  so  far  as  I  can  learn,  belonged  to  the 
Protestant  Episcopal  Church,  or  that  from  which  it  separated ;  that  myself  was  bom 
and  carefully  trained  in  it  according  to  its  forms  and  doctrines,  and  have  never  known 
a  moment’s  alienation  or  separation.  As  to  my  theological  studies,  they  were  pur¬ 
sued  in  the  house,  and  under  the  care  of  the  Rev.  Mr.  Addison,  a  beloved  and  vene¬ 
rable  minister  of  our  Church  in  Maryland,  a  native  of  England,  ordained  by  Bishop 
Clagett,  and  whose  strong  attachment  to  the  Church  has  never  been  questioned- 
This  brief  statement  may  correct  some  errors  on  the  subject. 
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that  of  Scotland  being  still  so  called  in  one  of  the  prayers  in  the  English 
Prayer  Book.  Our  American  Church,  in  the  preface  to  the  Prayer  Book, 
applies  the  name  of  Churches  to  the  different  denominations  of  Chris¬ 
tians  in  this  country  at  the  time  of  our  Confederation.  And,  at  any  rate, 
whatever  may  have  been  the  real  or  supposed  defect  of  their  organiza¬ 
tion,  none  thought  of  excluding  the  members  and  ministers  of  those  de¬ 
nominations  from  that  “  Holy  Church  throughout  the  world,”  which 
acknowledges  the  Lord.  In  the  prayer  for  all  conditions  of  men,  we 
pray  “for  the  Holy  Church  universal,”  “for  all  who  profess  and  call 
themselves  Christians.”  In  the  communion  service,  the  Church  is  de¬ 
fined  to  be  the  “  Blessed  company  of  all  faithful  people.”  Bishop  Brow¬ 
nell,  in  his  commentary  on  the  Book  of  Common  Prayer,  says  it  means 
“The  Oriental,  the  Greek,  the  Latin,  the  Reformed,  with  every  denomi¬ 
nation  of  Christians.” 

Now,  let  us  turn  to  the  publications  before  us.  We  shall  find  some 
of  the  earlier  publications  holding  the  same  language  ;  not  so,  more  re¬ 
cent  ones.  In  the  Children’s  Magazine,  volume  6,  page  179,  published 
in  1831,  the  Church  of  God  is  defined  to  be,  “the  whole  company  of 
those  who  believe  on  him,  and  worship  him  through  Christ,  as  he  has 
commanded.”*  I11  volume  9,  page  65,  published  in  1837,  it  says  :  “The 
universal  Church  means  every  company  of  Christians  who  have  been 
baptized  in  the  name  of  Father,  Son,  and  Holy  Ghost,  and  pray  to  God 
through  Jesus  Christ.”  Again  :  “  For  all  Christian  people  belong  to  the 
universal  Church.”  In  the  volume  for  1834  there  is  a  modification  of 
this,  for  on  page  257,  although  other  denominations  are  still  called 
Churches,  it  is  said,  “  there  are  some  Churches  that  are  not  apostolic,  for 
they  have  thrown  off  the  authority  of  the  ministry  appointed  by  Christ 
and  his  Apostles,  and,  by  not  keeping  the  pure  model  of  the  primitive 
Church,  have  fallen  into  dangerous  errors.”  But  if  we  look  into  the 
same  magazine  published  in  1843,  volume  15,  page  123,  we  find  a  dif¬ 
ferent  language.  There  it  is  defined  to  be  :  “  The  Bishops,  Priests,  and 
Deacons,  whom  Christ  has  appointed  to  be  his  ministers,  and  the  people 
whom  they  have  baptized.  This  is  what  is  called-in  the  creed,  the  Holy 
Catholic  Church ,  or  the  Church  throughout  the  worldP  Again,  in  Bea- 
van’s  Catechism,  (a  very  recent  work,  and  which  is  highly  commended, 
but  to  which  we  objected  in  our  last,  as  containing  very  false  doctrine,) 
after  declaring  who  alone  are  true  ministers  of  the  Church,  viz  :  Bishops, 
Priests,  and  Deacons,  it  is  asked,  “Whom,  then,  does  the  Catholic 

*  It  is  objected,  that  when  this  passage  speaks  of  all  who  worship  God  “  through 
Christ,  as  he  has  commanded,”  it  is  meant  that  they  must  worship  him  under  the 
proper  ministry,  etc.  The  reader  is  asked  to  examine  both  these  passages,  not  only 
in  my  letter,  but  in  the  books,  and  see  whether  any  other  meaning  ought  to  be  put 
on  it  but  this — that  those  who  worship  the  Father  through  the  Son,  in  opposition  to  all 
who  do  not  come  to  the  Father  through  the  Son,  belong  to  Christ’s  Church. 
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Church  take  in  ?  Answer.  All  those  persons,  in  all  parts  of  the  world? 
who  are  united  together  in  Christ.  Question.  What  do  you  mean  by 
being  united  together  in  Christ  ?  Answer.  United  under  Christ’s  true 
ministry  in  the  profession  of  the  same  faith,  and  in  the  observance  of  the 
same  sacraments.”  Again,  in  the  Church  Primer,  No.  1,  a  child’s  book 
of  a  few  pages,  (without  date,)  we  have  the  following  definition  of  the 
Church,  after  having  described  the  members  and  different  orders  of  min¬ 
isters  in  the  Episcopal  Church  :  “  This  is  the  Holy  Catholic  and  Apos¬ 
tolic  Church,  according  to  the  explanation  of  the  19th  article,  which 
teaches  us,  ‘  the  visible  Church  of  Christ  is  a  congregation  of  faithful 
people,  in  which  the  pure  word  of  God  is  preached,  and  the  sacraments 
be  duly  ministered  according  to  Christ’s  ordinance,  in  all  those  things 
which  are  requisite  unto  the  same.’”  Thus  adducing  the  19th  ar¬ 
ticle  in  support  of  the  exclusive  doctrine,  though  it  is  so  notoriously 
liberal  in  its  definitions,  so  cautious  in  not  declaring  what  is  necessary  in 
the  ministry  to  the  right  administration  of  the  sacraments,  that  some  of 
those  who  hold  high  views  on  the  subject  have  often  complained  of  it? 
while  those  of  different  views  have  ever  adduced  it  in  support  of  their 
opinions.  On  this  subject,  this  painfully  interesting  subject,  every  man 
is  not  only  allowed,  but  bound  to  search  the  Scriptures ;  for  it  is  the 
word  of  God  alone  which  can  decide  the  question,  and  not  the  decrees 
of  contending  churches.  In  examining  that  word  we  shall  find  that  the 
Church  is  that  which  “Christ  purchased  with  his  precious  blood;” 
which  is  one  day  to  be  transferred  to  Heaven ;  for  there  is  a  Church  in 
Heaven ;  it  is  the  Church  militant  here,  triumphant  there.  It  is  the 
General  Assembly  and  Church  of  the  first-born,  whose  names  are  written 
there,  and  who,  even  on  earth,  were  allowed  to  “  rejoice  that  their  names 
were  written  in  Heaven.”  Let  us  be  careful  how  we  blot  from  the  book 
of  the  Church  on  earth  those  whom  God  has  already  written  on  the 
books  of  Heaven. 

It  has  been  said,  that  our  reforming  fathers  were  under  strong  tempta¬ 
tions  to  enlarge  the  bounds  of  the  Church  catholic,  in  order  to  embrace 
within  them  those  suffering  brethren  who  fought  side  by  side  in  the  bat¬ 
tles  of  the  Reformation;  that  their  judgment  was  thus  biassed  to  a  false 
charity  in  studying  the  word  of  God  on  this  subject.  But  ought  not  we 
in  that  investigation  to  fear  lest  a  greater  temptation  beset  and  overcome 
our  judgment;  lest  the  bitter  contests  with  other  denominations,  and  the 
earnest  desire  to  enlarge  the  borders  of  our  Zion,  should  lead  us  much 
further  into  the  opposite  error?  We  should  look  to  this,  with  prayer  to 
God  that  he  would  guide  us  into  all  truth.  But  whatever  be  the  result 
of  each  one’s  scriptural  inquiry,  one  thing  is  clear,  that  the  managers  of 
our  Sunday  School  Union  are  bound,  by  the  very  design  of  the  society,  and 
their  own  pledge,  to  represent  honestly,  on  such  subjects,  the  interpreta¬ 
tion  of  the  Episcopal  Church  “  as  plainly  set  forth  in  her  acknowledged 
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standards.”  And  let  me  ask,  are  they  justified  by  those  standards  in 
putting  books  into  the  hands  of  little  children  of  our  Church  on  the 
Sabbath,  and  requiring  of  them  an  answer  which  shall  declare  that  num¬ 
bers  of  pious  Christians  around,  and  of  their  dedicated  children,  belong 
not  to  the  Church  u  which  Christ  loved  and  gave  himself  for;”  nay  more, 
since  sometimes  children  of  those  very  parents  are  found  in  our  Sunday 
Schools,  shall  they  be  told,  and  expected  to  assent  to  it,  that  their 
own  parents  belong  not  to  the  Church  of  Christ,  and  when  they  die 
must  be  cast  on  the  uncovenanted  mercies  of  God,  even  as  the  Heathen 
are?  This  is  private  opinion;  in  my  judgment  most  unwarranted  as¬ 
sumption,  not  the  decision  of  our  beloved  Church.  She  hath  never  so 
said  and  never  will.  Bishop  White,  at  sundry  times,  raised  his  warning 
voice  against  the  adoption  and  utterance  of  such  a  sentiment,  as  that 
which  would  inevitably  introduce  discord  into  our  councils,  and  evil 
into  the.  whole  Church.  The  House  of  Bishops  in  all  their  triennial 
pastoral  addresses  have  kept  far  away  from  such  a  position  and  claim, 
always  enjoining  a  spirit  which  instinctively  shrinks  from  such  denuncia¬ 
tion.  In  the  pastoral  letter  of  1808,  they  urge  Episcopalians,  as  mem¬ 
bers  of  the  Episcopal  Church,  and  of  the  Catholic  Church  at  large ,  to  take 
their  share  of  the  work  of  extending  Christianity  to  the  western  States 
in  such  a  manner  as  to  show  that  they  by  no  means  excluded  others 
from  the  true  Church  of  Christ.  And  we  must  protest  against  the  action 
of  the  Sunday  School  Union  to  impose  another  principle  on  the  Church, 
abusing  a  most  solemn  trust  reposed  in  it. 

I  only  add  one  word  more.  It  may  be  said,  has  not  this  restriction  of 
the  meaning  of  the  Catholic  Church  been  taught  many  years  since  in 
Bishop  Hobart’s  catechism,  (which  is  among  the  books  of  the  Union,)  if 
not  as  plainly  as  in  those  quoted  above,  yet  by  fair  inference?  We  an¬ 
swer,  so  we  understand  that  catechism,  and  thus  far  we  entirely  dissent 
from  it,  and  affirm,  that  if  it  contradicts  not  the  Church’s  doctrine,  it 
goes  far  beyond  its  teaching,  and  violates  the  principle  by  which  the 
society  should  be  governed;  for  it  is  well  known  that  on  this  point 
Bishop  Hobart  held  higher  views  than  many  who  sympathized  with  him 
in  general. 

The  Office  and  Power  of  the  Church  Unduly  Exalted. 

On  this  subject  there  has  been  from  an  early  period  much  difference  of 
sentiment,  and  the  purity  of  religion  has  been  deeply  affected  by  false 
views  and  claims.  If  it  demands  too  much,  it  interferes  with  the  prero¬ 
gative  of  God,  the  supremacy  of  Scripture,  and  the  rights  of  individual 
conscience  and  action.  The  Romish  Church  has  taught  us  a  lesson  on 
this  subject.  Let  us  see  what  is  said  of  it  in  some  of  these  volumes,  at 
a  time  when  the  subject  has  become  one  of  fresh  and  warm  discussion. 
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In  the  Children’s  Magazine,  volume  32,  page  1,  of  1844,  it  is  written, 
that  Christ  “  left  a  Church  upon  earth.  The  Apostles  founded  his 
Church,  and  by  his  commission.  And  as  soon  as  Christ’s  Holy  Catholic 
Church  was  established  on  earth,  its  course  of  service  was  appointed.” 
“And  for  this  purpose  the  Apostles  and  Bishops,  who  succeeded,  ap¬ 
pointed  sacred  times  and  sacred  places.  They  left  a  deposit  of  faith  in  the 
creeds,  that  all  the  members  of  the  Church  might  continue  in  the  Apos¬ 
tle’s  doctrine;  and  they  appointed  ordinances  and  forms,  that  all  Chris-, 
tians  might  also  continue  in  the  Apostle’s  fellowship.”  For  this  purpose 
time  was  to  be  divided  and  portioned  out,  as  might  best  suit  the  service 
of  God.  Every  day  was  to  be  a  Christian  day.  Every  morning  and 
evening,  a  sacrifice  of  worship  was  to  be  offered  up  in  place  of  the  lamb 
which  was  slain  morning  and  evening  in  the  temple  service,  a  sacrifice, 
which  was  to  be  accepted  through  the  Lamb  slain  for  the  sins  of  the 
whole  world.  Besides  this,  several  hours  of  the  day  were  hallowed  by 
the  recollection  of  sacred  events.  The  third  hour,  by  the  descent  of 
the  Holy  Ghost;  the  sixth,  by  our  Lord’s  crucifixion;  the  ninth  hour, 
by  his  expiring  on  the  cross.”  “  Every  part  of  the  Christian’s  life  had 
also  its  proper  service.  The  Christian’s  life  begins  from  his  new  birth 
in  baptism.”  “  At  a  proper  age  each  Christian  came  to  the  Bishop  to 
receive  new  supplies  of  strength,”  etc.  In  a  hymn,  following  this,  the 
Church  is  called, 

“  My  Mother  Church  !  sure  light  of  youth.” 

And  again, 

“  She  lights  forward  with  unerring  ray 

The  warrior  Pilgrims  on  their  way.” 

Now,  in  the  above,  we  find  certain  things  which  some  are  anxious  to 
establish ;  as,  the  daily  service ;  certain  hours  of  prayer,  as  in  the  con¬ 
vents  and  monasteries,*  recommended  as  on  the  authority  of  the  Church — 

*  In  answer  to  the  charge  of  “untruth,  and  appeal  to  vulgar  prejudice,'”  brought 
against  the  author  for  this  passage,  a  simple  statement  of  the  historical  facts  to 
which  he  had  reference  will,  it  is  hoped,  be  deemed  sufficient.  In  the  extract  object¬ 
ed  to,  we  find  it  affirmed  that  the  Apostles,  by  Christ’s  commission,  founded  his 
Church,  that  they  and  the  Bishops  succeeding,  appointed  sacred  times  and  places,  that 
in  imitation  of  the  temple  sacrifice,  a  sacrifice  of  worship  was  to  be  offered  up  morning 
and  evening.  Besides  this,  several  hours  of  the  day  were  hallowed  by  the  recollection 
of  sacred  events — the  third  hour  by  the  descent  of  the  Holy  Ghost — the  sixth  by  our 
Lord’s  crucifixion — the  ninth  by  his  expiring  on  the  cross.  Sacred  history  informs 
us  that  an  early  period  some  of  both  sexes  began  to  separate  themselves  from  society 
and  the  common  duties  of  life,  and  form  themselves  into  religious  associations,  and 
observe  all  the  above  mentioned  periods  of  daily  devotion,  as  afterwards,  and  to  this  day, 
in  the  convents  and  monasteries,  of  which  these  were  the  foundation.  Of  late  years 
some  writers  in  our  own  and  mother  Church  have  descanted  on  the  excellences  of 
such  fraternities,  and  their  frequent  public  prayers,  while  some  approximation  to 
them  has  been,  to  say  the  least,  proposed.  The  daily  public  service  also  has  been 
often  urged,  and  sometimes  attempted,  though  it  is  believed  with  but  little  success. 
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that  is,  the  Apostles  and  Bishops  who  succeeded  them.  Of  this  Church, 
it  is  said,  she  is  “a  sure  light  of  youth nay,  “lights  forward  with  un¬ 
erring  ray.”  The  doctrine  of  infallibility.  But  let  us  see  how  she 
exercises  her  power.  In  the  Children’s  Magazine,  volume  23,  pages  19, 
20,  22,  we  find  the  feast  of  Epiphany,  by  reason  of  the  authority  of  the 
Church,  put,  in  some  respects,  on  the  same  ground  with  the  Christian 
Sabbath.  “  The  Church  sets  apart  such  days  as  a  part  of  its  office  as 
teacher  of  the  truth,  of  which  our  Saviour  made  it  a  witness  and  keeper.” 
Now  it,  as  witness  and  keeper  of  God’s  truth  deposited  in  the  Bible, 
and  teacher  of  that  truth,  she  may  appoint  and  change  days  at  pleasure, 
and  give  them  equal  dignity  with  those  of  God’s  appointment,  what  may 
she  not  do?*  In  this  book,  it  is  said,  “  Sunday  is  holy  by  God’s  com¬ 
mandment,  because  it  is  the  Sabbath  ;  and  that  it  is  the  Sabbath,  instead 
of  Saturday,  because  the  Church  has  made  the  change  in  honor  of  the 
Lord’s  resurrection.  But  it  comes  to  the  same  thing;  we  keep  Sunday 
in  honor  of  our  Lord,  as  much  as  the  Epiphany,  and  it  is  just  as  much 
for  our  own  good  in  the  one  case  as  in  the  other.”  Now  the  Church 

It  was  to  such  things  the  author  alludes,  when  he  says  that  in  the  book  criticised 
above  “we  find  certain  things  which  some  are  anxious  to  establish,  as  the  daily  ser¬ 
vice,  certain  hours  of  prayer,  as  in  the  convents  and  monasteries,  recommended  as 
on  the  authority  of  the  Church — that  is  the  Apostles  and  Bishops  who  succeeded  them.” 

Now  let  the  article  from  the  Magazine  be  read  which  represents  the  Church,  as 
thus  dividing  time — appointing  a  course  of  service — directing  not  only  morning  and 
evening  worship  to  be  publicly  used,  but  the  3d,  6th,  and  9th  hours  of  the  day  to  be 
hallowed  in  honor  of  the  descent  of  the  Holy  Ghost  and  the  crucifixion  and  expiring 
of  our  Lord,  and  then  say  whether  if  any  respect  is  claimed  by  the  writer  of  it  for 
the  appointment  of  the  Apostolic  Church,  it  was  not  calculated  to  recommend  certain 
modes  and  times  of  public  worship  which  can  only  be  practiced  in  fraternities  like 
those  of  primitive  times,  or  the  convents  and  monasteries  of  later  ages.  In  relation  to 
the  daily  public  service  the  author  is  well  aware  that  provision  is  to  be  found  for  it  in 
our  book  of  Common  Prayer.  There  were  doubtless  considerations  which  justified 
the  continuation  of  such  provision  in  our  own  and  mother  church,  though  at  the  same 
time  it  must  have  been  done  with  the  full  conviction,  that  in  but  very  few  places 
could  it  be  attempted  with  the  least  probability  of  success  or  usefulness,  and  without 
the  remotest  idea  of  enforcing  it.  The  provision  however  stands  ready  for  use, 
whenever,  on  any  occasion  morning  or  evening  prayer  can  be  had,  and  such  occa¬ 
sions  do  arise.  Allowing  therefore  that  there  may  be  some  few  places,  especially  in 
our  Mother  Church,  where  the  poor  might  be  benefited  by  it,  we  venture  to  affirm, 
that  it  is  not  only  generally  impracticable,  but  that  if  it  were  otherwise,  the  introduc¬ 
tion  of  it  would  interfere  with  what  is  far  more  important — family  worship.  Such 
is  the  expressed  opinion  of  some  of  the  ablest  and  best  divines  and  bishops  of  the 
Church  of  England,  who  have  seen  the  result  of  the  experiment.  I  will  only  add, 
that  in  what  I  said  on  the  subject,  nothing  was  further  from  my  intention  than  to 
make  light  of  method,  punctuality  and  frequency  of  private  meditation  and  prayers. 
In  a  pastoral  address  some  years  since  I  spoke  quite  otherwise. 

*  The  author  acknowleges  his  error  in  using  the  words  “  of  equal  dignity’’'’  without 
some  qualification.  It  is  inconsistent  with  what  he  had  just  before  said,  viz :  “in 
some  respects  on  the  same  ground.”  He  should  have  used  the  same  qualifying  words, 
and  made  it  “of  equal  dignity  in  some  respects.” 
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which  made  this  change,  was  not  our  Lord  and  the  Apostles  while  to¬ 
gether  on  earth,  (according  to  this  book)  but  the  Apostles  and  Bishops 
in  their  continuation.  I  had  always  supposed  that  the  change  from 
Saturday  to  Sunday  was  received  in  the  Church  as  what  was  done  by 
our  Lord  and  his  inspired  Apostles ;  the  same  being  inferred  from  certain 
acts  of  theirs  after  the  resurrection.  If  the  Bishops,  succeeding  the 
Apostles,  and  making  up  the  Church  for  such  purposes,  at  least  accord¬ 
ing  to  this  passage,  had  a  right  to  change  the  day,  may  they  not  have 
a  right  to  change  it  back  again,  or  appoint  some  other  day  for  the  Sab¬ 
bath,  and  some  other  events  to  be  commemorated  by  it  than  the  resur¬ 
rection  ;  and  might  not  different  branches  of  the  Christian  Church,  by 
their  Bishops,  be  led  to  have  different  days  of  the  week  for  the  Sabbath, 
and  different  objects  for  its  commemoration  ?* 

In  connection  with  this  over-valuation  of  the  Church,  I  would  refer  to 
a  passage  in  the  questions  on  the  Epistles  and  Gospels,  pages  33  and  36 : 
“It  is  the  office  of  the  clergy  only  to  teach  the  truths  of  the  Gospel  to 

*  It  is  supposed  by  the  writer  who  criticised  my  second  letter  that  I  have  here 
confounded  together  two  volumes  of  the  Magazine,  written  at  the  distance  of  four 
years  from  each  other,  falsely  reasoning  from  the  one  to  the  other.  I  had  how¬ 
ever  in  my  view  only  the  one  from  which  I  qnoted,  believing,  that  it  justified  all  that 
I  said.  When  the  Church  is  said  to  be  the  “witness  and  keeper  of  the  truth,”  (it 
should  be  of  holy  writ,  according  to  our  article)  and  so  made  by  our  Saviour,  as  in  this 
passage,  we  must  needs  understand  it  to  be,  not  our  Lord  himself  with  his  consenting 
Apostles,  changing  the  Sabbath,  Lord  as  he  was  of  the  Sabbath,  but  the  Church  fol¬ 
lowing  after  to  whose  safe  keeping  the  truth  (that  is  holy  writ)  was  confided.  When 
therefore,  it  is  said  in  this  article  that  the  Church  made  the  change  in  honor  of  our 
Lord’s  resurrection,  it  is  to  be  objected  to.  Our  Lord  himself  made  the  change,  as 
we  infer  from  several  acts  of  his  after  his  resurrection  ;  and  the  Apostles  received  it 
from  him  and  transmitted  it  to  others.  I  was  myself  wrong  in  saying  in  my  letter 
that  our  Lord  and  the  Apostles  made  the  change.  It  was  made  while  he  was  on  earth 
and  had  sole  authority  as  Lord  of  the  Sabbath.  Such  is  the  doctrine  of  the  Church. 
At  a  time  when  such  a  disposition  is  manifested  to  magnify  the  powers  of  the  Church, 
we  must  carefully  warn  against  any  unfounded  claims  put  in  for  it.  If  the  Church 
appointed  to  be  the  witness  and  keeper  of  holy  writ,  may  change  the  Sabbath  once, 
she  may  do  it  twice,  and  as  I  said  above,  different  branches  of  the  Church  might 
come  into  collision  on  the  subject. 

On  this  subject  a  passage  from  our  Homily  on  Whit-Sunday,  deserves  to  be  con¬ 
sidered,  speaking  of  the  claims  of  the  Romish  Church,  it  says,  “  but  here  they  will 
allege  for  themselves,  that  there  are  divers  necessary  points  not  expressed  in  Holy 
Scripture,  which  were  left  to  the  visitation  of  the  Holy  Ghost,  who  being  given  to  the 
Church,  according  to  Christ’s  promise,  hath  taught  many  things  from  time  to  time, 
which  the  Apostles  could  not  then  bear.  To  this  we  may  easily  answer  by  the  plain 
words  of  Christ,  teaching  us  that  the  proper  office  of  the  Holy  Ghost,  is  not  to  insti¬ 
tute  and  bring  in,  new  ordinances,  contrary  to  his  doctrine  before  taught ;  but  to  ex¬ 
pound  and  to  declare  those  things  which  he  had  before  taught,  so  that  they  might  be 
well  and  truly  understood.  When  the  Holy  Ghost  saith  he  shall  come,  he  shall  lead 
you  into  all  truth.  What  truth  doth  he  mean  ?  Any  other  than  he  hath  expressed 
in  his  holy  word?  No.  For  he  saith — he  shall  take  of  mine,  and  shew  it  unto  you. 
Again  he  shall  bring  you  in  remembrance  of  all  things  that  I  have  told  you.” 
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men  as  servants  intrusted  with  them  by  Christ.”  It  was  perhaps  not 
designed  to  forbid  all  manner  of  teaching  to  pious  laymen;  but  only  the 
public  preaching  of  the  Gospel ;  but  at  a  time  when  some  are  disposed  to 
deny  to  the  laity  even  the  right  to  think  for  themselves,  language  should 
be  more  guarded.  But  the  following  sentence  contains  an  assertion 
contrary  to  all  observation  and  experience— page  53:  “The  teaching  of 
men,  as  ministers  of  the  Gospel,  is  neither  lawful,  nor  a  means  of  grace, 
unless  they  are  sent  of  God  in  the  way  which  he  has  been  pleased  to 
establish;”  that  is,  by  ministers  episcopally  ordained.*  To  this  we 
subjoin  a  criticism,  on  a  passage,  in  the  31st  page,  page  36,  of  the 
Children’s  Magazine,  which  assigns  to  the  office  of  a  Bishop  a  privilege 
or  authority  not  granted  by  the  Canons  or  Rubrics,  and  which  is  claimed 
by  no  Bishop,  so  far  as  I  know  and  believe,  except  on  such  occasions  as 
are  specified.  After  an  explanation  of  our  service,  it  is  said.  “We  end 
our  service  with  a  blessing,  which  is  to  be  pronounced  by  the  Bishop,  if 
he  be  present.”  Now,  this  is  only  directed  on  communion  occasions, 
when  the  Bishop  is  supposed  to  be  in  the  chancel,  and  when  he  is  also 
directed  to  read  the  absolution.  Had  it  been  designed  for  all  occasions, 
surely  the  Rubric  would  have  said,  at  the  close  of  morning  and  evening 
service,  and,  after  all  sermons,  the  Bishop,  if  present,  shall  pronounce  the 
blessing.  The  Sunday  scholar  instructed  by  this  volume  would  be  mis¬ 
led  as  to  the  Bishop’s  duty;  and  the  Bishop,  if  claiming  the  right,  would 
be  charged  with  exceeding  his  prerogative.^ 

*  If  it  be  meant  that  God  does  not  bless  them  as  ministers,  and  yet  does  bless  their 
ministrations  as  laymen,  knowing  them  as  such,  then  how  abundantly,  to  what  an 
immense  extent,  has  God  blessed  the  labors  of  laymen  in  the  usurped  authority  of 
ministers.  If,  then,  a  number  of  laymen,  rejecting  all  the  usual  calls  to  the  ministry, 
should,  as  laymen,  undertake  all  the  offices  of  the  ministry,  do  we  believe  that  such 
would  be  as  acceptable  to  God,  and  their  labor  as  much  blessed,  as  those  of  pious  and 
well  prepared  ministers,  though  not  episcopally  ordained;  I  am  sure  our  Church 
teaches  no  such  doctrine ;  for  she,  in  her  articles,  condemns  those  who  take  upon 
themselves  the  office  of  the  ministry,  although  she  carefully  avoids  declaring  what  is 
indispensable  to  a  proper  call,  only  setting  forth  what  she  requires  for  her  own  minis¬ 
ters,  and  appealing  to  the  usage  of  the  primitive  Church,  as  seen  in  the  Scriptures 
and  writings  of  the  fathers. 

|  It  is  supposed  that  I  have  here  also  mistaken  the  design  of  this  article — that  it  was 
not  intended  to  decide  upon  the  question  .of  the  right  of  Bishops  to  pronounce  the 
blessing,  except  in  the  close  of  the  communion  service.  A  distinction  is  also  made 
between  the  blessing  and  apostolic  benediction.  To  all  this  it  is  sufficient  to  adduce 
the  following  reason,  used  in  the  article  complained  of  in  behalf  of  this  episcopal  pre¬ 
rogative.  This  is  ordered  for  the  honor  of  the  Bishop’s  authority:  “without  contra¬ 
diction  the  less  is  blessed  of  the  greater.”  (Hebrews  7,  7.)  “  Therefore  blessing- 

being  an  act  of  authority,  the  Bishop  ought  not  to  be  blessed  by  the  Priest,  but  the 
Priest  by  the  Bishop.” 

Who  can  read  this  passage  and  not  say  that  the  doctrine  set  forth,  is,  that  whenever  a 
blessing  is  pronounced,  no  matter  in  what  form  of  words,  the  Bishop,  if  present,  must 
according  to  the  order  of  the  Church  pronounce  the  same.  If  the  principle  here 
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Commemoration  op  the  Saints. 

I  pass  on  to  consider  some  passages  on  a  subject  of  increased  interest 
at  this  lime,  viz  :  the  observance  of  saints’  days.  It  is  well  known  how 
this  subject  was  abused  in  primitive  times;  how,  being  borrowed  from 
the  heathen,  who  annually  eulogized  their  deceased  heroes,  until  they 
placed  them  among  the  Gods,  it  became  the  occasion  of  the  worship  of 
the  saints  and  angels  in  the  Christian  Church.  At  the  time  of  the  Re¬ 
formation  the  calendar  was  so  loaded  with  saints’  days  as  to  become  both 
a  yoke  of  bondage  and  a  source  of  superstition.  It  was  proposed  to 
abolish  the  whole  system,  and  it  was  only  carried  by  a  single  vote  in  one 
of  the  convocations  of  the  English  Church,  to  retain  even  those  now  in 
the  Prayer  Book,  with  the  very  brief  scriptural  references  to  the  persons 
by  whose  names  they  are  called.  The  Tractarians,  desirous  of  re-intro¬ 
ducing  as  much  as  possible  of  the  Romish  service  into  our  Protestant 
worship,  not  only  advocated  an  increase  of  saints  and  saints’  days,  but 
drew  up,  and  some  of  them  observed,  a  long  service  in  commemoration 
of  Bishop  Ken,  one  of  their  favorites.  The  service  is  not  only  objec¬ 
tionable  in  some  of  its  sentiments,  but  is  longer  than  all  those  parts  of 
all  the  services  in  the  Prayer  Book,  peculiar  to  the  Apostles  and  Evange¬ 
lists,  put  together.  How  careful  should  our  managers  have  been  to  avoid 
any  thing  which  might  even  look  like  favoring  an  addition  to  our  calen¬ 
dar.  This,  it  appears  to  me,  they  have  not  been.  In  a  book  entitled 
“  Conversations  on  the  Evangelists  and.  Apostles,”  after  defending  the 
practice  of  observing  saints’  days,  it  is  asked,  “  In  what  manner  did  the 
primitive  Christians  observe  festivals  in  commemoration  of  the  Apostles 
and  other  eminent  saints  ?”  Answer.  “They  used  to  meet  once  a  year 
at  the  graves  of  the  martyrs,  at  which  meetings  they  recounted  their  suf¬ 
ferings  and  triumphs,  extolled  their  virtues,  and  praised  God  for  their 
great  examples.”  Not  a  word  is  said  in  the  way  of  warning  concerning 
the  sad  evils  attending  them,  and  following  after.  On  the  contrary,  it  is 
said,  that  “  It  is  principally  owing  to  the  solemn  observance  of  such  days 
that  those  remains  of  Christianity  which  still  subsist  in  the  Greek  Church 
are  to  be  attributed.”  Now  these  praises  are  spoken,  not  merely  of  the 
days  observed  in  remembrance  of  the  few  Apostles  and  Evangelists,  but 
of  many  other  days  observed  by  the  primitive  Church  and  the  Greek 
Church,  and  might  well  be  considered  as  a  recommendation  of  a  larger 
number,  and  not  merely  a  defence  of  the  few  left  behind  in  opposition 

affirmed  is  designed  to  regulate  the  Church  in  all  her  benedictions,  then  a  deacon  ought 
never  to  pronounce  a  blessing  in  the  presence  of  the  Priest,  a  lay  reader  in  the  pre¬ 
sence  of  a  deacon,  a  younger  Christian  should  never  invoke  God’s  blessing  on  an  older 
one,  and  the  prophets  and  teachers  at  Antioch,  must  have  done  wrong  in  laying  their 
hands  on  Paul  and  Barnabas,  and  doubtless  blessing  them,  commending  them  to  their 
mission,  unless  they  were  the  greater,  and  Paul  and  Barnabas,  though  apostles,  the  lesser. 
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to  the  wishes  of  a  large  portion  of  the  Church,  and  which  never  have 
been  observed  since  the  Reformation,  except  by  a  very  small  portion. 
And  shall  it  be  said,  in  praise  of  them,  that  they  were  of  more  service  in 
preserving  a  remnant  of  piety  in  the  Greek  Church  than  any  thing  else  ? 
Where  were  God’s  own  Sabbaths  ?  Neglected,  perhaps,  for  the  very 
purpose  of  observing  them,  as  is  certainly  the  case  in  the  Romish. 

When  the  author  was  in  Paris,  a  few  years  since,  and  saw  many  of 
the  trades  carried  on  upon  the  Sabbath,  and  inquired  concerning  it,  he 
was  informed  that  there  were  so  many  saints’  days  and  festivals,  which 
they  were  obliged,  either  by  law  or  custom,  to  observe,  that  the  laboring 
class  could  not  aflord  to  spend  all  the  Sabbaths  as  days  of  rest. 

Some  things,  about  which  there  is  diversity  of  Sentiment  and 
Practice,  and  which  are  not  enjoined,  undury  Magnified. 

I  mentioned  in  my  first  letter,  as  objectionable,  a  disposition  to  favor 
the  tastes  and  tendencies  of  one  portion  of  the  Church,  in  some  things, 
at  the  expense  of  the  other;  the  latter  entertaining  apprehension  of  evil 
from  them,  being  taught  by  the  experience  of  the  Church.  I  now  again 
mention  the  use  of  the  Cross,  directed  by  the  Church  on  one  occasion 
only,  (baptism,)  and  left  optional  even  there ;  but  which,  of  late  years, 
together  with  the  return  of  Romanistic  tendencies,  many  labor  hard  to 
introduce  into  the  most  frequent  observance,  and  to  make  as  prominent 
and  interesting  as  possible.  This  is  very  manifest  in  many  other  of  the 
books  of  the  Union,  where,  in  poetry  or  description,  it  is  so  noticed  as 
to  give  it  undue  prominence.  I  mention  also  the  Romish  practice  of  de¬ 
corating  churches  at  different  seasons  of  the  year.  Some  Protestants 
have  retained  one,  and  only  one,  of  these,  viz  :  placing  evergreens  in  the 
churches  at  Christmas,  which,  if  done  in  a  proper  manner,  is  objected  to 
by  few  Episcopalians.  In  a  little  story  called  “  Rush-bearing”  we  have, 
however,  an  account  of  carrying  in  procession,  and  with  music,  rushes 
and  various  garlands,  to  be  spread  on  the  aisles,  and  hung  up  in  the 
Church  at  another  season  of  the  year,  and  it  is  thus  recommended — 

- “To  the  wide  church  door, 

Charged  with  these  offerings  which  their  fathers  bore, 

For  decoration  in  the  Papal  time, 

The  innocent  procession  softly  moves; 

The  spirit  of  Laud  is  pleased  in  Heaven’s  pure  clime. 

And  Hooker’s  voice  the  spectacle  approves.”* 

Now,  at  a  time  like  the  present,  especially,  when,  to  say  the  least, 
such  fears  are  entertained  of  Popery,  it  ill  becomes  that  society,  which 

*  The  author  is  blamed  for  noticing  this  book,  as  it  was  published  fifteen  years  ago. 
As  it  was  without  date,  he  could  not  know  its  age ;  but  he  knows  that  it  is  still  cir¬ 
culated,  and  was  sent  to  him. 
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ought  to  be  a  bond  to  the  Church,  to  recommend,  either  directly  or  in¬ 
directly,  a  return  to  any  of  the  exploded  and  deserted  customs  of  Popery. 
And,  at  a  time  when  many  are  endeavoring  to  restore  that  modification 
of  it  which  Archbishop  Laud  sought  to  introduce,  is  it  well  to  call  on 
his  authority  in  behalf  of  some  novelty  or  the  renewal  of  some  obsolete 
custom  of  the  Romish  Church  ?  It  is  said  that,  in  looking  down  on  this 
scene,  ‘‘The  spirit  of  Laud  is  pleased  in  Heaven’s  pure  clime.”  Now, 
if  Laud  be  in  Heaven  as  I  trust  he  is,  he  is  better  employed  than  in 
beholding  such  things.  It  was  his  great  weakness  on  earth  to  be  too  much 
taken  with  such  things.  He  was  then  a  child,  and  spake  and  thought  as  a 
child,  but  he  has  now  put  away  such  childish  things.  And  as  to 
Hooker,  of  whom  it  is  said:  “And  Hooker’s  voice  the  spectacle 
approves were  he  on  earth,  and  saw  how  many  of  those  who  so 
admire  and  quote  him,  are  moving  onward,  step  by  step,  to  Rome,  per¬ 
haps  his  voice  would  be  raised  in  a  different  tone  and  other  words. 

That  a  disposition  has  been  manifested  to  multiply  such  occasions  of 
decorating  churches  and  altars  at  different  seasons  of  the  year,  varying 
these  decorations,  &.C.,  is  proved  by  the  fact  that  the  Bishop  of  London 
felt  called  upon,  a  year  or  two  since,  to  censure  the  growing  practice  in 
his  diocese.  In  one  of  our  religious  journals  also,  there  appeared  not 
long  since,  an  article  highly  recommending  the  decking  of  altars  with 
the  flowers  of  the  season. 

Again :  I  mentioned  in  my  first  letter,  with  censure,  the  attempt  to 
enforce  bowing  at  the  name  of  Jesus — a  thing  no  where  commanded  in 
our  service,  and  very  partially  practised  since  the  Reformation.  It 
appears  I  was  mistaken  in  supposing  that  the  book  enjoining  it  was 
one  of  the  books  of  the  Union ;  but  I  cannot  be  mistaken  in  finding  the 
same  thing  sought  to  be  enforced  in  the  Juvenile  Repository  of  1845, 
where  low  bowing  of  the  head  is  preferred  to  that  more  gentle  inclina¬ 
tion  of  it  practised  by  most  of  those  who  observe  the  custom,  thus 
siding  with  those  who  of  late  have  made  themselves  so  conspicuous  by  the 
manner  of  their  bowing.  It  is  found  in  a  poem  at  the  end  of  the  vol¬ 
ume,  called  “Dreamland,”  in  which  the  perfection  of  a  Church  in  its 
worship  is  set  forth  in  very  attractive  poetry.  There  we  have  the  daily 
service,  the  matin  hour  of  prayer,  the  kneeling  on  the  stony  floor,  etc. 
As  to  bowing,  it  says : 

“And  Dreamland  folks  do  lowly  bow. 

To  own  that  Christ  is  God ; 

And  I  confess  I  taught  them  not 
The  fashionable  nod.” 

By  this  last  expression  seeking  to  cast  ridicule  on  that  which  some  think 
a  more  becoming  and  less  ostentatious  mode  of  doing  reverence  to 
Christ’s  name. 

But  I  must  not  pass  by  a  passage  in  this  poem,  which,  to  my  mind 
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seems  to  favor  the  very  practice  of  praying  for  the  dead,  which  I  cen¬ 
sured  in  the  little  book  which  I  by  mistake  numbered  with  those  of  the 
Union.  In  that  the  child  is  made  to  say,  on  meeting  a  corpse,  “Grant, 
oh  Lord!  rest  to  the  departed,  and  mercy  to  the  living,  for  Christ’s  sake.” 
In  this,  at  a  funeral,  it  is  said  of  little  children  standing  around  the 
grave : 

“And  singing  children,  o’er  the  grave. 

Like  cherub  chaunters  stood, 

Pouring  their  angel  lullabies 
To  make  its  slumbers  good.” 

As  if  the  grave,  though  sanctified  by  our  Lord,  were  an  uneasy  place, 
and  the  rest  of  departed  spirits  required  the  songs  of  children  to  make  it 
quiet.  Now,  all  this  may  be  very  pretty  poetry,  but  it  is  bad  divinity; 
and  the  books  of  the  Sunday  School  are  designed  not  to  cultivate  or 
gratify  a  poetic  taste  at  the  expense  of  sacred  truth,  but  to  provide 
wholesome  solid  food  for  the  nourishment  of  the  soul  to  eternal  life. 
rrhere  is  another  passage  in  this  same  volume  which  seems  to  carry  on 
the  sentiment  that  the  dead  may  need  something  in  the  way  of  sweet 
music  to  banish  some  remaining  grief  or  pain.  It  is  called  the  Vision  of 
Mirza.  One,  speaking  of  certain  sweet  sounds,  says:  “They  put  me  in 
mind  of  those  heavenly  airs  that  are  played  to  the  departed  souls  of  good 
men  upon  their  first  arrival  in  Paradise,  to  wear  out  the  impression  of  their 
last  agonies,  and  qualify  them  for  the  pleasures  of  that  happy  place.” 
(Page  129.)  Pious  Christians  generally  enjoy  a  foretaste  of  Pleaven  in 
their  death — finding  no  sting  even  in  death,  and  seeing  nothing  gloomy 
in  the  grave;  but,  according  to  this,  they  carry  with  them  into  Paradise 
something  of  the  misery  of  earth.  The  Church  has  suffered  too  much 
from  this  seeking  to  be  wise  above  what  is  written,  and  looking  into 
Paradise,  and  undertaking  to  minister  comfort  to  the  dead.  All  this  is 
thoroughly  Romish.  The  Sunday  School  Union  of  the  Protestant  Epis¬ 
copal  Church  should  have  nothing  to  do  with  it — should  close  the  door 
to  all  such  dangerous  fancies.  Leave  them  to  the  Heathen  poets,  and  to 
the  Church  of  Rome,  which  borrowed  them  from  Paganism.* 

*  The  author  has  been  acquainted  with  the  Vision  of  Mirza  from  early  youth  and 
well  knew  its  antiquity,  but  does  not  perceive  in  this  fact  any  answer  to  the  objec¬ 
tion  made  to  its  being  now  introduced  into  a  child’s  book,  so  as  to  favor  one  of  the 
exploded  doctrines  of  the  Romish  Church.  Many  things  there  are  in  the  ancient 
fathers  which  have  of  late  been  introduced  into  Tracts  for  the  times  and  other  books, 
much  to  the  grief  of  Protestants,  because  savoring  of  false  doctrine.  Their  great  an¬ 
tiquity  does  not  justify  the  conduct  of  those  who  now  introduce  them  to  effect  a  pre¬ 
sent  object,  and  their  influence  is  even  greater  on  account  of  their  antiquity.  The 
191st  hymn  has  been  adduced  in  justification  of  this  sentiment  contained  in  this 
passage — from  the  Vision  of  Mirza.  The  reader  is  requested  to  turn  to  it.  To  the 
author  it  seems  utterly  to  condemn  the  passage  complained  of.  That  required  the 
music  of  Paradise  to  soothe  the  soul  after  it  reaches  there,  the  impression  of  death’s 
agonies  being  still  upon  us  after  reaching  Paradise.  The  hymn  on  the  contrary  re- 
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If  any  should  say  we  dishonor  ourself  by  descending  to  notice  such 
things,  at  any  rate  by  treating  them  so  seriously— let  the  use  of  the  Cross 
alone;  let  low  bending  at  the  name  of  Christ  alone;  let  the  children 
and  others  decorate  the  churches  when  and  how  they  please ;  let  the 
children  sing  sweet  lullabies  over  the  graves  of  those  they  love,  even  as 
though  their  slumber  were  aided  by  it,  and  do  you  attend  to  greater 
things.  Such  advice  were  better  given  to  the  persons  who  have  pub¬ 
lished  these  books,  thus  giving  sanction  and  importance  to  them.  The 
blame  rests  not  on  those  who,  seeing  on  the  page  of  history,  sacred  and 
profane,  the  evil  effects  of  such  things  on  weak,  silly,  and  superstitious 
man,  raise  the  warning  voice  against  seeming  trifles,  but  on  those  who 
are  so  fond  of  these  trifles  and  will  press  them  into  observance  at 
the  risk  of  the  peace  and  sound  faith  of  the  Church.  It  is  thus  that 
some  high  and  philosophic  minds,  in  reading  the  Old  Testament,  have 
thought  that  even  the  great  Jehovah  dishonored  himself  and  became 
trivial,  when  he  forbade  to  the  Jews  so  many  little  observances,  merely, 
it  would  seem,  because  they  were  practised  by  the  surrounding  Heathen. 

But  Jehovah  knew  how  these  little  things  ministered  to  idolatry,  and 
that  if  his  peculiar  people  were  allowed  to  practise  them,  they  would 
thereby  be  led  back  to  fraternity  with  the  nations  around  in  all  their 
abominations. 

I  have  now  done  with  the  books  actually  published  by  the  Union,  and 
it  will  be  seen  that,  with  a  few  exceptions,  I  have  confined  my  remarks 
to  those  issued  during  the  last  six  or  eight  years.  Besides  these,  there 
are  others  offered  by  the  Society,  on  what  is  called  their  approved  list , 
amounting,  I  think,  to  more  than  three  hundred,  above  one  hundred  of 
which  are  taken,  the  agent  informs  me,  from  the  American  Sunday  School 
Union’s  publications.  This  act  of  the  society  in  selecting  more  than 
one  hundred  volumes  of  that  most  valuable  institution,  the  American 
Sunday  School  Union,  ought  to  have  been  sufficient  to  shield  from  the 
severe  censures  which  have  sometimes  been  passed  upon  them,  those 
Bishops,  ministers,  and  teachers  who  have  chosen  to  get  books  from  that 
Institution.  If  they  preferred  to  select  for  themselves,  instead  of  merely 
taking  those  which  a  very  few  individuals  of  our  own  society  choose  to 
recommend,  who  ought  to  censure?  This  is  an  affair  of  too  much 
importance  for  any  Bishop  or  other  minister  to  surrender  blindly,  and 
without  enquiry,  into  the  hands  of  any  society  whatever.  Some  proofs 

presents  angels  as  coming  down  to  call  the  spirits  away  to  joys  on  high.  The  dying 
Christian  sees  heaven  open  and  hears  seraphic  sounds  while  on  earth,  and  cries  out 
in  the  ecstacy  of  joy : 

“  Lend,  lend,  your  wings !  I  mount,  I  fly, 

0  grave  where  is  thy  victory, 

O  death  where  is  thy  sting.” 

If  the  author  is  not  much  mistaken,  an  objection  was  raised  to  this  hymn  in  the 
committee  of  selection,  of  which  he  was  a  member,  as  being  too  rapturous. 
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of  this,  I  think,  have  been  afforded  in  these  letters.  Let  me  add  that 
there  is,  as  the  agent  informs  me,  another  class  of  books  sold  in  the 
depository  of  our  Union,  which  the  editor,  for  the  time  being,  selects 
and  sells  on  his  own  responsibility  only,  though  if  the  committee,  seeing 
the  same,  shall  object  to  any,  they  shall  be  removed  from  the  shelves. 
I  need  not  say  how  easily  this  may  be  abused  to  party  purposes,  and 
how  instrumental  to  the  dissemination  of  false  doctrine  the  Institution 
may  be  made  by  one  individual,  even  though  the  number  sold  be  small.* 

I  possess  but  few  of  the  books  on  the  approved  list,  and  doubt  not, 
that  for  the  most  part  they  are  unexceptionable;  but,  in  some  of  those 
which  I  do  possess,  there  are  sentiments  liable  to  the  same  objections 
with  those  already  criticised.  Unwilling  even  to  seem  to  be  personal,  I 
would  much  prefer  to  pass  them  by  in  silence,  because  some  of  the 
authors  are  living,  and  in  our  Church ;  but,  as  these  books  are  circulated 
on  the  same  authority,  a  sense  of  duty  bids  me  protest  against  their  being 
sent  forth  as  the  voice  of  the  Church,  speaking  according  to  her  acknow¬ 
ledged  formularies,  by  this  society.  I  have  no  controversy  with  the 
authors,  questioning  not  their  perfect  right  to  have  and  publish  their 
opinions  on  the  disputed  points,  nor  do  I  enter  into  a  discussion  of  those 
points  with  them ;  but  I  do  protest  against  the  setting  forth  of  such  dis¬ 
puted  points  in  our  Sunday  School  books  as  the  received  doctrines  of 
the  Church,  and  this  blame  rests  on  the  active  managers  of  the  society. 

The  first  which  I  shall  notice  is  one  called  “  The  Double  Witness  of 
the  Church,”  so  called  because  it  professes  to  represent  the  Church  as 
equally  protesting  against  all  that  is  false  and  dangerous  in  the  Church 
of  Rome,  and  of  all  non-Episcopal  Protestant  communities. 

In  it  we  should  expect  to  see  a  due  proportion  of  censure  bestowed 
on  each,  according  as  they  differ  from  our  own  standards  and  the  re¬ 
formers.  The  reader  must  judge  whether  our  articles  and  homilies  speak 
of  non-Episcopal  Churches  as  it  does,  and  whether  it  speaks  of  the 
Church  of  Rome  as  they  do.  To  me  it  seems  otherwise.  This  book 

*  As  little  things  make  up  the  sum  of  human  life,  so,  in  the  management  of  the 
Church,  there  are  a  number  of  things  in  themselves,  and  taken  individually,  by  com¬ 
parison,  unimportant;  yet,  as  a  whole,  and  by  their  operation  under  certain  circum¬ 
stances,  of  no  slight  moment.  If  one  side  is  continually  claiming  and  using  the 
privilege  of  adding  these  little  things,  one  by  one,  to  their  system  of  opinion  and 
practice,  pleading,  that  they  are  but  small  matters  and  ought  not  to  give  offence,  and 
the  other  side  is  continually  giving  way,  and  conforming  or  consenting,  because  they 
are  things  comparatively  indifferent,  it  is  easy  to  see  how,  in  the  course  of  time,  all 
these  little  things  will  be  on  the  one  side,  and  how  large  the  amount  and  great  the  effect 
may  be.  Not  a  few  of  these  things  are  found  in  the  books  under  examination,  and 
we  must  watch  against  them,  because  they  come  in  the  most  effective  and  injurious 
way:  It  is  with  these  as  with  one  of  the  plagues  of  Egypt — they  come  into  our 
houses  and  chambers,  yea,  even  into  our  ovens  and  kneading  troughs,  mingling  with 
the  very  food  which  forms  the  milk  with  which  mothers  nourish  the  babes  of  the 
Church. 
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declares  that  the  Holy  Catholic  Church  means  only  the  Church  episco- 
pally  constituted.  See  page  194.  That  the  Reformers  on  the  Continent 
“  rushed  into  open  schism,  and  cut  themselves  off  from  the  Church .” 
See  page  79.  It  says  :  44  The  Reformers,  indeed,  gave  a  mournful  illus¬ 
tration  of  that  declaration  made  by  Ireneus  with  regard  to  the  heretics 
of  his  time,  4  no  correction  (that  is,  Reformation)  can  be  made  by  them, 
so  great  as  is  the  mischief  of  schism.’  ”  See  page  82,  note.  Where  do 
we  find  any  thing  to  justify  this  in  the  articles,  homilies,  and  history  of 
our  Church  ?  Let  the  reader  turn  to  the  231st  page  of  the  9th  chapter, 
and  read  there  and  onwards  what  is  said  of  the  Church  in  the  dark  ages, 
an'd  see  whether  it  be,  according  to  all  the  standard  writers,  a  just  ac¬ 
count  of  the  comparative  piety  of  those  and  modern  times ;  and  whether, 
indeed,  “the  thoughtful  mind  cannot  forbear  often  turning  back  with  re¬ 
gret,  and  amid  the  worldliness  that  is  around  us,  feeling  that  far  better 
was  the  simple,  unlearned  piety  of  former  ages.”  Page  232. 

On  the  subject  of  baptismal  regeneration,  this  book  seems  equally 
liable  to  objection  with  those  previously  adduced.  It  is  true,  that  on 
page  152,  note,  it  quotes  Bishop  Hobakt’s  views  as  those  of  the  Church; 
but  then,  in  various  other  places,  it  quotes  with  approbation  passages  set¬ 
ting  forth  very  different  views.  After  quoting  some  passages  from  the 
Fathers,  as  from  St.  Ambrose,  that,  at  baptism,  infants  are  “  reformed 
back  again  from  a  state  of  wickedness  to  the  primitive  state  of  nature,” 
(pags  155,)  he  maintains  that  the  spirit  is  so  given  to  the  child  at  bap¬ 
tism,  as  to  create  a  new  spiritual  life,  just  as  the  natural  life  of  a  child 
born  into  the  world.  Of  course,  it  must  put  forth  acts  of  spiritual  life, 
just  as  a  child  puts  forth  acts  of  natural  life.  The  one,  however,  may 
die  soon,  as  well  as  the  other,  unless  properly  attended  to.  Page  162. 
Two  writers,  often  quoted  in  this  volume,  Mr.  Keble  and  Frederic 
Faber,  the  former  of  whom  is  now,  as  he  has  been  from  the  first,  a 
Tractarian  leader,  and  the  latter  having  apostatized  to  Rome,  furnish  to  it 
some  strong  passages  on  this  subject : 

“  A  few  calm  words  of  faith  and  prayer, 

A  few  brights  drops  of  holy  dew, 

Have  worked  a  wonder  'there. 

Earth’s  charmers  never  knew.”  [Keble,  p.  174. 

The  following  passage  from  Mr.  Faber,  the  pervert  to  Romanism,  ex¬ 
hibits  the  system  now  sought  to  be  commended,  and  which  certainly 
must  be  considered  as  having  the  sanction  of  this  book  :  44  In  ancient 
times  men  had  holy  baptism  continually  in  their  thoughts.  They  could 
scarcely  speak  or  write  on  any  religious  subject,  without  the  discourse 
turning  on  baptism  at  last.  Children  were  educated,  simply  as  baptized 
children.  They  were  taught  that  things  were  right  or  wrong,  in  propor¬ 
tion  as  they  affected  the  baptismal  vow.  Sins  were  considered  as  more 
or  less  heinous,  as  they  were  supposed  to  stain  baptismal  purity.  Bapr 
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lism  was  to  them  all  in  all ;  because  it  was  there  they  found  the  cross 
of  Christ  set  up.”  Page  175,  note. 

/ 

The  expression  here  used  that  Baptism  is  “  all  in  all,”  because  in  it  the 
cross  of  Christ  is  set  up,  may  seem,  at  first  sight,  to  have  a  redeeming 
quality  in  it — that  it  magnifies  the  cross.  But  why  may  not  the  same 
thing  be  said  of  the  Lord’s  supper — confirmation — the  word — faithful 
preaching  ?  1s  not  the  cross  set  up  in  all  these — the  doctrine  of  Christ 
as  much  in  these  as  in  baptism  ?  Why  not  take  any  one,  and  in  turn,  each 
one  of  these,  and  say,  it  is  “  all  in  all,”  because  the  cross  is  set  up  in  it. 
These  words,  “  all  in  all,”  are  sacred  and  all-comprehensive  words,  ap¬ 
plied  by  the  Holy  Ghost  to  one  only  object,  Jesus  Christ — and  is  it  riot 
highly  improper  to  appropriate  them  to  any  one  of  the  outward  ordi¬ 
nances  of  religion,  thereby  derogating  not  only  from  the  other  ordi¬ 
nances,  but  from  Christ  himself?  How  would  it  have  sounded  from  the 
lips  of  the  Apostle,  had  he  resolved  “not  to  know  any  thing  among  men 
but  baptism,”  as  uthc  all  in  all ,”  or  never  to  write  an  epistle  or  preach  a 
sermon  but  it  must  turn  to  this  as  the  great  theme,  from  whence  all  mo¬ 
tives  to  action  must  be  drawn.  Such,  however,  is  the  manner  recom¬ 
mended  in  Mr.  Keble’s  works,  as  quoted  with  approbation  in  this  volume. 

I  had  supposed  that  the  great  motives  with  us  ought  to  be,  God’s 
goodness  to  us  in  creation  and  redemption,  the  hope  of  Heaven,  the  fear 
of  perdition ;  but  all  these  seem  to  be  forgotten,  or  merged  in  the  one 
consideration  of  baptism.  The  Scriptures  certainly  present  them  in 
other  connections  than  with  baptism,  and  with  far  greater  prominence. 

The  book  quotes  another  passage  from  Mr.  Faber:  “We  bring  them 
up  as  if  they  were  one  day  to  he  Christians ,  not  as  if  they  were  so  al¬ 
ready.  ”  “The  Church,  when  she  educates  her  children  in  the  Catechism, 
is  ever  teaching  them  to  look  hack.  JVe,  on  the  contrary ,  are  always 
making  them  look  forward.  She  gives  them  great  thoughts,  and  tries  to 
make  them  careful,  zealous,  and  obedient,  because  they  are  Christians. 
We  educate  their  minds,  and  inform  them  with  high  principles  of  action, 
because  they  may  be  Christians,  and  ought  to  be  Christians.  In  a  word, 
with  the  Church,  baptism  is  a  gift  and  a  power ;  with  us,  it  is  a  theory 
and  a  notion.”  Page  176,  note. 

I  had  supposed  that  in  the  Catechism  we  were  taught  to  be  ever  look¬ 
ing  forward  to  faith  and  repentance,  things  promised  for  us,  and,  through 
them,  to  confirmation  and  the  Lord’s  Supper,  and  looking  up  to  God  for 
grace,  and  to  our  teachers  for  instruction ;  and  that  our  teachers  were  to 
be  often  reminding  us  of  the  vow  and  promise  made,  and  of  the  fulfilling 
them.  This  continual  looking  backward  on  past  gifts  and  graces,  sup¬ 
posed  to  be  bestowed  and  enjoyed,  may  prove  fatal  to  the  soul. 

I  would  allude  to  three  other  topics  in  this  volume,  on  which  I  do  not 
think  it  speaks  as  the  acknowledged  standards  of  the  Church  speak,  and 
as  a  book  commended  by  such  a  society  ought  to  speak.  In  a  note  on 
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page  173  there  is  an  eulogy  on  the  frequent  use  of  the  Cross  as  formerly 
practised,  not  according  with  the  spirit  of  our  Church,  which  appoints  it 
on  only  one  occasion.  And,  in  the  ninth  chapter,  there  is  language  on 
the  subject  of  the  Church,  as  the  interpreter  of  Scripture,  which  is  gene¬ 
rally  objected  to  by  sound  Protestants.  On  page  239  it  declares,  that 
her  rule  of  faith  is  ‘‘Scripture  as  it  always  has  been  interpreted  by  the 
Church.”  Let  the  6th  and  the  20th  Articles  of  the  Church  be  examined 
on  this  subject,  as  well  as  the  Homilies  and  writings  of  the  Reformers. 
See,  also,  Bishop  Lee’s  late  charge  on  that  subject. 

The  last  remark  is  this.  In  the  preface  it  is  stated,  as  a  feature  in  this 
book  distinguishing  it  from  other  works  on  the  Church,  that  whereas 
they  are  generally  written  with  reference  merely  to  Protestant  denomina¬ 
tions  around  us,  this  embraces  the  Romish  Church,  shewing  that  “  the 
Church — that  is,  the  Episcopal  Church — bears  her  double  witness  against 
them  both,  and  points  out  a  middle  path  as  the  one  of  truth  and  safety.” 
Such  language  is  very  common  at  this  time,  and  often  to  be  found  in  the 
books  of  the  Union.  It  is  very  important  that  we  should  be  plainly  told 
where  this  middle  path  of  truth  and  safety  lies ;  whether  it  be  exactly  or 
nearly  half  way  between  the  Church  of  Rome  and  the  Protestant  de¬ 
nominations  referred  to.  A  road  may  lie  between  two  other  roads,  and 
yet  be  much  nearer  one  than  the  other;  may  be  within  sight  of  one,  and 
far  out  of  sight,  of  the  other.  Did  the  fathers  of  the  English  Church 
consider  it  as  being  about  half  way  between  the  Romish  and  the  reformed 
Churches  of  the  Continent,  so  that  if  required  to  decide,  they  would 
as  soon  have  united  with  one  as  the  other,  indifferent  whether  they 
turned  their  steps  towards  Rome  or  Geneva,  being  equi-distant  from 
both  ?  There  are  those  now  who  do  not  hesitate  to  say,  that  if  they 
must  needs  choose,  they  would  prefer  to  take  up  their  abode  in  Rome, 
while  some  have  done  so  without  any  such  necessity.  It  is,  neverthe¬ 
less,  continually  said,  that  the  danger  of  injury  to  our  principles,  and  of 
actual  secession,  is  greater  in  the  direction  of  Geneva  than  of  Rome.  In 
proof  of  which,  it  is  affirmed,  that  in  England  converts  from  the  Romish 
ministry  and  communion  are  now  being  made,  and  perhaps  more  in  num¬ 
ber  than  perverts  to  Romanism.  The  fact  is  questioned  as  to  the  num¬ 
ber,  but  as  to  the  standing  of  the  converts  and  perverts  I  presume  there 
is  no  doubt — Rome  being  the  gainer  as  to  talents  and  influence.  It  may 
be  well  to  enquire  whether  these  converts  from  Rome  are  more  in  num¬ 
ber  now  than  in  former  years ;  and,  if  so,  whether  they  have  been  made 
by  the  semi-Romish  principles  recently  taught — whether  they  are  the 
converts  of  those  who  have  gone  very  near  to  Rome  without  being  drawn 
over,  or  whether  they  do  not  rather  belong  under  God  to  those  who, 
roused  by  the  great  and  successful  efforts  recently  put  forth  by  Rome  and 
by  the  treachery  of  some  Protestants,  have  raised  aloud  their  voices  and 
proclaimed  anew  the  abomination  of  the  mystic  Babylon — calling  on  the 
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faithful  to  come  out  of  her.  As  to  the  clanger  of  secession  to  other  Pro¬ 
testant  bodies,  it  may  be  affirmed,  without  fear  of  contradiction,  that  for 
the  last  half  century  there  lias  been  in  England  and  America  a  regular 
and  increasing  secession  from  their  ministry  and  laity  to  the  Episcopal 
Church,  while  one  of  the  rarest  occurrences  has  been  a  contrary  move¬ 
ment.  Never  has  there  been  less  danger  of  this  until  the  recent  intro¬ 
duction  of  certain  novelties  in  doctrine  and  practice  which  have  so 
disgusted  some  and  alarmed  others,  and  given  such  an  opportunity  to  our 
opponents  to  excite  distrust,  that,  except  the  tendency  be  arrested,  it  is 
impossible  to  say  what  may  be  the  effect  on  some  of  our  people.  That 
the  work  has  begun  in  England,  no  man  can  deny,  nor  can  the  cause  be 
questioned. 

We  would  now  direct  your  attention  to  a  volume  on  the  approved  list, 
entitled,  “  What  is  the  Church  of  Christ.”  One  leading  idea  in  it,  un¬ 
sustained  by  any  thing  in  our  articles,  offices,  or  homilies,  is,  that  as  it  is 
having  a  common  ancestor  which  makes  sons  and  grandsons  one  with 
those  who  preceded  them,  so  with  the  Church  of  Christ,  it  is  the  having 
one  beginning,  the  descent  from  one  origin.  The  Church  is  represented 
as  a  new  society  originating  with  Christ  when  he  came  to  earth,  with  a 
certain  organization  of  officers — Bishops,  Priests,  and  Deacons;  and  that, 
in  order  to  being  a  part  of  the  Church,  we  must  have  these  in  regular 
descent  from  the  Apostles.  In  other  words,  that  all  non-Episcopal 
Churches,  or  societies,  belong  not  to  the  Church  of  Christ,  although 
those  who  may  connect  themselves  with  them,  if  having  valid  baptism, 
(though  it  does  not  say  what  valid  baptism  is,)  may  belong  to  it.  The 
author  seems  anxious  to  establish  such  a  distinction  between  the  Jewish 
Church  and  the  Christian,  as  scarce  to  allow  the  former  the  name  of 
Church,  being  constrained  so  to  do  only  because  it  was  called  “  the 
Church  in  the  wilderness”  by  St.  Stephen.  “Although  they  were  not 
the  Church ,  they  shared  many  of  the  blessings  which  the  Church  now 
enjoys,  and  they  represented  and  typified  the  Church ,”  page  60.  Now, 
St.  Paul,  in  his  epistle  to  the  Romans,  represents  the  Jewish  Church  as 
an  olive  tree,  from  which  some  of  the  branches,  those  of  the  Jews  who 
disbelieved,  were  broken  off,  while  the  believing  Gentiles  were  grafted  in, 
and  into  which  the  Jews  would  one  day  be  re-grafted  ;  thus,  as  it  was  one 
tree,  making  it  all  one  Church,  with  such  changes  as  were  necessary  in 
ofiicers  and  ordinances,  and  not  a  perfectly  new  society  established.  The 
Jews  were  God’s  ancient  people,  looking  forward  to  Christ  through  their 
word  and  sacrifices ;  Christians,  God’s  later  people,  looking  back  to 
Christ  through  his  fuller  word  and  clearer  ordinances.  Were  not  Abra¬ 
ham  and  his  believing  seed,  were  not  God’s  true  Israel,  a  part  of  that 
Church  which  Christ  purchased  with  his  precious  blood,  and  which  he 
will  present  to  himself  together  as  one  Church  in  Heaven,  as  it  had  been 
one  Church  on  earth,  though  more  abundantly  blessed  by  his  coming  in 
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its  latter  end  ?  If  we  may  thus  exclude  God’s  ancient  people  from  the 
Church ,  it  will  be  more  easy,  and  less  to  be  complained  of,  to  exclude 
from  it  large  societies  of  pious  Christians,  who,  from  whatever  cause, 
have  lost  something  of  the  original  constitution  of  the  ministry  which 
we  deem  highly  important,  while  they  have  retained  all  that  they  con¬ 
sider  essential  to  the  ministry,  as  well  as  the  word  and  sacraments. 

Our  article  on  the  visible  Church  of  Christ  says  nothing  on  the  subject 
of  regular  descent  from  the  Apostles,  with  a  certain  constitution  of  the 
ministry,  as  necessary  to  union  with  it.  See  Article  19th.  We  object, 
therefore,  to  the  introduction  of  this  book,  as  going  beyond  the  article, 
and,  as  we  believe,  being  contrary  to  its  design. 

To  only  one  other  would  we  allude.  It  is  entitled  “The  Young 
Churchman  Catechised.” 

In  answer  to  the  question,  “  Which  is  the  Catholic  Church  in  the 
United  States,”  it  is  answered,  the  Protestant  Episcopal  Church ;  thus 
doing  what  our  Church  has  no  where  done,  cutting  off  the  Romish,  and 
all  other  communions  in  the  United  States,  from  any  part  or  lot  in  the 
universal  Church  of  Christ. 

It  undertakes  also  to  add  to  the  title  of  our  Church,  saying  that  its 
surname  is  Protestant  Episcopal,  but  its  Christian  name,  which  it  tells 
the  child  is  its  best,  is  Holy  Catholic.  There  are  those,  we  know,  who 
would  gladly  dispense  with  the  surname,  and  use  only  the  other,  efforts 
having  been  made  to  that  end.  The  Sunday  School  Union  has  no  right 
to  contribute  in  any  way  to  the  adding  to,  taking  from,  or  altering  our 
title,  established  by  authority,  and  sealed  by  the  blood  of  so  many  mar¬ 
tyrs.  See  chapter  1st. 

In  chapter  3d,  after  having  established,  as  is  supposed,  and  even  by  aid 
of  the  authority  of  Bishop  White,  that  Episcopal  Churches  alone  make 
up  the  Christian  Church,  it  is  asked  are  you  required  to  believe  that  all 
who  refuse  to  belong  to  the  Christian  Church,  are  excluded  from  Heaven? 
Answer,  No!  “I  am  taught  to  leave  the  final  decision  to  Heaven.” 
Leaving  it  thus  doubtful  whether  the  most  pious  of  our  non-Episcopal 
brethren  shall  ever  enter  into  the  kingdom  of  Heaven. 

In  chapter  5th,  we  have  the  following  question  :  Is  every  one  permit¬ 
ted  to  interpret  the  Bible  according  to  his  own  opinions?”  Answer, 
certainly  not.  “  Who,  then,  is  the  authorized  interpreter  of  Holy  Scrip¬ 
ture?”  Answer,  “the  Holy  Cathblic  Church.”  Who  gave  the  Church 
this  authority,  whether  it  is  limited  or  not,  how  far  private  judgment  may 
and  is  bound  to  refuse  submission  we  are  not  told.  That  the  Church,  in 
a  pure  state,  is  the  best  human  interpreter,  we  agree;  while  in  a  corrupt 
state,  it  is  unfit  to  be  trusted.  God  requires  not  any  part  of  his  Church 
to  accept  the  interpretation  of  Rome  at  the  Council  of  Trent.  Our  20th 
article  says :  “  The  Church  has  authority  in  controversies  of  Faith,”  but 
immediately  limits  and  restrains  it,  by  declaring  that  it  “  has  no  right  to 
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expound  one  place  of  Scripture  so  as  to  be  repugnant  to  another;”  thus 
shewing  how  it  is  liable  to  err,  and  by  necessary  consequence  our  own 
“opinions”  must  needs  have  something  to  do  with  it,  and  that  we  are  not 
required  to  receive,  as  the  meaning  of  God’s  Word,  whatever  the  Church 
may  by  some  vote  in  its  councils  determine,  when  we  are  verily  per¬ 
suaded  on  such  examination  as  we  can  give,  that  it  is  contrary  to  God’s 
Word.  On  the  above  accounts,  1  must  think  it  improper  to  place  this 
among  our  Sunday  School  books. 

To  the  foregoing  objections,  let  me  now,  in  the  close,  add  a  few 
reflections. 


CONCLUDING  REMARKS. 

First. — It  is  a  matter  too  notorious  to  be  questioned,  that  there  is  a 
controversy  going  on  in  the  Church  of  England  and  America,  on  various 
points  of  doctrine  and  usage,  which  amounts  on  the  whole,  to  what  is 
often  called  “a  great  controversy.”  With  a  few  exceptions  this  is  ad¬ 
mitted  of  all.  That  the  Sunday  School  Union,  during  the  last  six  or 
eight  years,  has  been  a  neutral  in  this  contest,  though  not  engaging  in  all 
the  points  of  controversy,  no  one  examining  the  books  referred  to  will 
affirm.  In  order  to  establish  this  position,  I  only  suppose  that  the 
management  of  it  had  fallen  into  the  hands  of  a  committee  sympathizing 
more  with  those  who  highly  esteem  the  Articles  and  Homilies  of  the 
Church  as  the  true  exponents  of  her  doctrine;  that  they  published  ex¬ 
planations  of  the  Articles  and  Homilies  as  often  as  has  been  done  of  the 
catechism  and  baptismal  services,  that  they  as  often  in  their  little  books 
quoted  certain  favorite  expressions  from  the  former,  to  establish  doc¬ 
trines,  as  has  been  done  from  the  latter,  can  any  one  doubt  that  those 
who  consider  that  the  Articles  and  Homilies  are  more  Protestant,  and 
the  Offices  and  Catechism  more  Catholic,  would  charge  such  committee 
with  partiality  and  with  favoring  a  party  in  the  Church  ?  I  here  speak 
of  the  opinion  held  by  some,  that  there  is  some  difference  between  these 
standards,  though  I  do  not  admit  that  there  is  any  real  discrepancy,  and 
maintain  that  the  Articles  and  Homilies  are  to  be  regarded  as  the  true 
exponents  of  the  other,  by  which  any  seeming  difference  is  to  be  settled. 
I  also  ask,  if  the  committee  had  in  its  publication  favored  the  introduction 
or  revival  of  any  practices  most  unacceptable  to  those  who  are  now 
pleased  with  its  course  in  relation  to  other  practices,  would  there  not 
have  been  complaint  of  partiality? 

In  proof  of  a  partiality  to  a  certain  set  of  opinions,  let  me  also  remark, 
that  on  the  list  of  approved  books  we  find  two  different  memoirs  of 
Bishop  Hobart,  and  one  of  Bishop  White,  and  one  of  the  Rev.  Mr. 
Bayard ;  while,  although  the  memoirs  of  Bishop  Griswold  and  Bishop 
Moore  and  Dr.  Bedell,  have  been  written,  none  of  them  are  to  be  seen 
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there.  Whoever  will  look  over  the  same  list,  and  see  some  of  the  books 
wfitten  by  divines  of  our  American  Church  in  favor  of  one  set  of  opinions 
and  gratifying  to  one  set  of  persons,  and  then  look  for  books  favoring 
other  and  opposite  views  by  other  divines  of  the  Church,  will  not  find 
them.  Even  the  Homilies  of  the  Church,  and  the  Pastoral  Letters  of 
the  House  of  Bishops,  are  not  to  be  found  there. 

Second. — It  may  be  said  that  the  objectionable  passages  are  few  by 
comparison  with  the  mass. of  matter,  good  and  interesting  matter,  to  be 
found  in  two  hundred  little  volumes,  and  therefore  is  too  severely 
criticised.  Let  it  be  remembered  that  each  of  these  little  volumes  was 
considered  by  the  committee,  one  by  one,  at  leisure,  during  a  space  of 
many  years,  and  pronounced  to  be  good.  Revised  and  corrected,  is  on 
the  title  page  of  each  book.  No  respect  is  to  be  shewn  to  the  author, 
whether  native  or  foreigner.  Let  it  be  remembered,  that  in  a  few  lines 
most  heretical  doctrines  may  be  contained.  These  books  are  authoritative. 
They  stand,  next  to  the  Prayer  book,  which  has  the  sanction  of  the 
General  Convention.  They  have  the  sanction  of  all  the  Bishops,  and  a 
portion  of  the  clergy  and  laity  of  the  Church. 

Third. — Allow  me  to  remark,  that  in  my  opinion,  one  of  the  errors 
into  which  the  Union  is  falling  more  and  more,  is  the  effort  to  please  the 
youthful  fancy  with  fiction.  Plain  stories  for  common  life  will  not  now 
suffice.  We  must  go  back  to  the  dark  ages,  to  castles  and  knights,  and 
make  the  young  member  of  the  Church  almost  lament,  that  “  the  days  of 
chivalry  are  gone.”  I  think  some  of  the  books  are  not  sufficiently  what 
they  ought  to  be — Sunday  School  books,  and  in  reading  them,  I  could 
not  but  think  that  novel  readers  might  say,  if  these  be  allowable  on 
Sunday  morning  for  a  pious  Sunday  scholar,  surely  we,  not  professing 
to  be  pious,  may  read  Walter  Scott’s  novels  or  poems,  in  the  evening. 
It  is  to  be  lamented  that  both  the  World  and  the  Church,  groan  under 
the  weight  of  fictitious  works. 

Fourth. — It  may  perhaps  be  said,  that  the  committee  have  made  the 
best  selection  of  books  that  the  times  furnish — that  they  are  all  of  this 
type,  as  formerly  they  were  of  another.  I  should  be  sorry  to  think  that 
the  friends  of  evangelical  truth,  and  the  opponents  of  Romanistic  tenden¬ 
cies  in  our  mother  Church,  are  so  few,  or  so  negligent,  as  to  write  no 
new  books,  but  leave  the  whole  work  of  training  the  youthful  mind,  so 
far  as  books  are  concerned,  to  others.  I  cannot  believe  it.  Certain  it  is, 
that  the  committee,  in  order  to  give  satisfaction  to  the  whole  Church, 
and  make  the  institution  answer  as  a  bond  of  union,  must  resort  to  other 
sources  for  their  supply.  And  may  God  put  it  into  the  hearts  of  many 
of  our  pious  divines  and  laymen,  in  England  and  America,  to  do  their 
duty  in  the  way  of  a  supply. 

Fifth. — Allow  me  to  suggest  whether  it  would  not  be  better  in  books 
designed  for  children  and  young  persons,  to  waive  the  discussion  of 
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certain  points,  not  necessary  to  salvation,  about  which  the  ablest  divines 
have  differed,  and  leave  them  for  future  consideration,  when  the  mind  is 
more  competent  to  judge,  instead  of  treating  them  so  positively  and 
dogmatically  in  catechisms  and  stories.  I  do  not  think  these  things  can 
be  that  milk  for  babes,  of  which  the  Gospel  speaks. 

Lastly. — If,  in  what  I  have  said,  I  have  sometimes  spoken  strongly,  I 
hope  I  have  not  spoken  unkindly.  I  know  not,  I  do  not  wish  to  know, 
who  are  the  individuals  who  have  either  selected  or  written  the  pieces 
which  I  have  censured,  with  a  very  few  exceptions.  If  I  have  mis¬ 
understood  or  misrepresented  any  thing,  of  course  I  will  be  corrected. 
If  the  doctrines  are  false  which  l  have  condemned,  and  have  inadvertently 
been  admitted,  they  should  be  acknowledged  and  corrected.  If  the 
principles  objected  to  be  sound,  they  will  not  want  persons  to  defend 
them. 

I  have  endeavored  to  do  my  duty,  and  leave  the  event  with  Heaven. 
Had  the  fault,  or  that  which  I  think  to  be  so,  been  committed  against 
myself,  as  an  individual,  and  the  thing  were  practicable,  it  would  have 
been  my  duty,  in  obedience  to  the  Gospel  rule,  to  have  endeavored  in 
some  more  private  way^to  have  settled  it;  but  when,  if  it  be  a  fault,  it  is 
one  which  has  threatened  serious  injury  to  the  cause  of  true  religion,  one 
which  pervades  the  whole  Church  with  its  evil  influence,  and  against 
which  the  Church  could  not  be  warned  by  any  private  admonition,  I 
should  ever  have  had  cause  to  condemn  myself,  had  I  yielded  to  my  first 
feeling  of  reluctance  to  come  before  the  Chhrch  at  once,  calling  upon  all 
concerned  to  examine  carefully  into  the  proceedings  of  one  of  its  most 
important  institutions. 

Your  friend  and  brother, 

WILLIAM  MEADE, 

Bishop  of  the  P.  E.  C.  of  Virginia . 
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On  a  subject  of  such  deep  interest  as  that  frequently  adverted  to  in  the 
foregoing  pages,  viz :  the  denying  the  name  and  character  of  churches, 
and  excluding  from  the  universal  Church  of  Christ,  all  non-Episcopal 
communions,  and  some  portions  of  the  Romish,  the  author  thinks  proper 
to  add  a  few  high  authorities,  in  confirmation  of  the  position  assumed, 
that  their  connexion  with  the  visible  church  may  be  more  or  less  perfect, 
as  they  are  more  or  less  conformed  to  sound  doctrine  and  discipline. 

Mr.  Puller,  in  his  excellent  work  on  the  “Moderation  of  the  Church  of 
England,”  says:  “Other  churches  have  not  been  despised  by  her,  if  in 
sundry  instances  they  have  not  arrived  at  her  perfection  in  purity  of 
doctrine,  and  order  of  discipline;  nor  does  she  call  herself,  in  distinction 
from  other  true  churches,  the  Catholic  Church ,  as  the  Arians  did.” 

He  shews  how  she  observed  this  same  moderation  towards  the  Church 
of  Rome,  and,  quoting  from  Casaubon,  says :  “The  denying  the  Church 
of  Rome  the  being  of  a  church,  which  some  Protestants  rashly,  and  igno¬ 
rantly,  and  rigidly,  and  uncharitably  have  done,  hath  been  a  great  hin¬ 
drance  of  reformation.”  “  Because  they  (the  Romanists)  still  keep  to  the 
main  fundamentals,  we  do  not  exclude  them  from  the  Catholic  Church.” 
And  quoting  from  Bishop  Bramhal,  he  says  :  “that  greater  is  her  schism 
for  refusing  to  be  a  fellow  member  with  other  churches,  in  the  universal 
Church  of  Christ,  and  challenging  to  be  the  head,  the  soul,  the  fountain 
of  all  others.” 

Even  Arch-Bishop  Laud,  in  his  dying  address,  called  the  continental 
churches  by  that  name,  saying,  in  praise  of  the  Church  of  England,  “It 
hath  flourished  and  been  a  shelter  to  other  neighboring  churches  when 
storms  have  driven  upon  them.” 

Bishop  Jewell,  condemning  the  Romanists  for  confining  the  grace  of 
God  to  the  church  as  defined  by  them,  says :  “  God’s  grace  is  promised 
only  to  a  good  mind,  and  to  any  one  that  feareth  him,  and  not  to  Sees 
and  successions.” 
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The  testimony  of  Hooker  is  very  strong.  “Whereupon,  because  the 
only  object  which  separateth  ours  from  other  religions,  is  Jesus  Christ, 
in  whom  none  but  the  Church  cloth  believe,  and  whom  none  but  the 
Church  doth  worship,  we  find  that  the  Apostles  do  every  where  distin¬ 
guish  hereby  the  Church  from  Infidels  and  Jews,  accounting  them  that 
call  upon  the  name  of  the  Lord  Jesus  Christ  to  be  his  Church.  If  we 
go  lower,  we  shall  but  add  unto  this,  certain  casual  and  variable  acci¬ 
dents,  which  are  not  properly  of  the  being,  but  which  make  only  for  the 
happier  and  better  being  of  the  Church  of  God,  either  in  deed,  or  in  man’s 
opinions  and  conceits.  This  is  the  error  of  all  Popish  definitions  that 
hitherto  have  been  brought.  They  define  not  the  Church  by  what  the 
Church  essentially  is,  but  by  that  wherein  they  imagine  their  own  more 
perfect  than  the  rest  are.”  Again,  he  says:  “that  which  separateth 
utterly,  that  which  cutteth  oft'  clear  from  the  visible  Church  of  Christ,  is 
plain  apostacy ,  direct  denial,  utter  rejection  of -the  whole  Christian  faith, 
as  far  as  the  same  is  professedly  different  from  infidelity.”  Speaking  of 
heretics  and  schismatics  who  have  in  a  measure  departed  from  the  true 
faith  and  unity  of  the  Church,  “this  very  true  Church  of  Christ  they 
have  left,  howbeit  not  altogether  left,  nor  forsaken  simply — (that  is, 
entirely,)  the  Church  on  the  main  foundations  whereon  they  continue 
built,  notwithstanding  these  breaches,  whereby  they  are  rent  at  the  top 
asunder.”  5th  Look  of  his  Ecclesiastical  Polity. 

In  consistency  with  the  above,  when  speaking  in  his  third  Book  of 
the  Church  of  Rome,  he  says:  “For  even  as  the  Apostle  doth  say  of 
Israel,  that  they  are  in  one  respect  enemies,  but,  in  another,  beloved  of 
God;  in  like  sort  with  Rome,  we  dare  not  communicate  concerning 
sundry  of  her  grievous  and  gross  abominations,  yet  touching  those 
nearer  parts  of  Christian  truth,  wherein  they  constantly  persist,  we 
gladly  acknowledge  them  to  be  of  the  family  of  Jesus  Christ.”*  In 

*  The  above  view  of  the  Church,  taken  by  Hooker,  is  according  to  our  Homily, 
for  Whit-sunday,  in  which  the  arrogant  claims  of  the  Bishops  of  Rome  for  a  mono¬ 
poly  of  the  Holy  Ghost  are  examined  and  denied,  and  the  Holy  Ghost  claimed  for  all 
Christians.  “  That  ye  may  perceive  the  weakness  of  this  argument,  it  is  needful  to 
teach  you,  first,  which  the  true  Church  of  Christ  is  ;  and  then  to  confer  the  church 
of  Rome  therewith,  to  discern  how  well  they  agree  together.” 

“  The  true  Church  is  an  universal  congregation,  or  fellowship  of  God’s  faithful  and 
elect  people,  built  upon  the  foundation  of  the  Apostles  and  Prophets,  Jesus  Christ 
himself  being  the  chief  corner  stone.  And  it  hath  always  three  notes  or  marks  where¬ 
by  it  is  known— pure  and  sound  doctrine — the  sacraments  ministered  according  to 
Christ’s  holy  institution — and  the  right  use  of  ecclesiastical  discipline.  This  description 
of  the  Church  is  agreeable,  both  to  the  Scriptures  of  God,  and  also  to  the  doctrine  of 
the  ancient  fathers,  so  that  none  may  justly  find  fault  therewith.  Now  if  you  com¬ 
pare  this  with  the  church  of  Rome,  not  as  it  was  in  the  beginning,  but  as  it  is  at 
present,  and  hath  been  for  the  space  of  nine  hundred  years  and  odd,  you  shall  per¬ 
ceive  the  state  thereof  to  be  so  far  wide  from  the  nature  of  the  true  Church,  that 
nothing  can  be  more.  For  neither  are  they  built  upon  the  foundation  of  the  Apostles 
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another  place,  applying  the  principle  he  had  set  forth,  he  says:  “In 
which  respect,  for  mine  own  part,  although  I  see  that  certain  reformed 
churches — the  Scottish  especially ,  and  French,  have  not  that  which  best 
agreeth  with  Scripture,  I  mean  the  government  by  Bishops,”  yet,  he 
adds,  “this  their  defect  and  imperfection  I  had  rather  lament  than  exag¬ 
gerate,  considering  that  men  oftentimes,  without  any  fault  of  their  own, 
may  be  driven  to  want  that  kind  of  politie  or  regiment,  which  is  best, 
and  to  content  themselves  with  that,  which  either  the  irremedial  error 
of  former  time,  or  the  necessity  of  the  present,  hath  cast  upon  them.” 

I  will  only  add  the  opinion  of  Vicesimus  Knox,  author  of  the  treatise 
on  the  Eucharist:  “According  to  the  plain  deduction  from  Scripture, 
mankind  are  divided  into  two  distinct  tribes,  those  who  belong  to  the 
kingdom  of  Christ,  and  those  who  belong  to  the  world.  The  kingdom 
of  Christ  is  the  Catholic  Church.  But  here  it  must  be  observed,  that 
the  Church  comprehends  all  true  believers  in  Christ,  in  every  part  of 
Christendom,  laity  as  well  as  clergy,  however  distinguished  by  different 
names,  or  subdivided  into  national  or  other  less  numerous  sects  or 
societies.  It  is  the  Catholic  Church  which  is  meant,  when  it  is  contra¬ 
distinguished  from  the  world.  It  is  the  grand  society  which  is  united 
to  Jesus  Christ,  as  limbs  to  the  head  of  the  body.”  Section  24th. 

We  have  only  to  add,  that  the  Church  of  Rome  stands  alone  in  that 

and  Prophets,  retaining  the  pure  and  sound  doctrine  of  Jesus  Christ;  neither  yet  do 
they  order  the  sacraments  or  ecclesiastical  keys  in  such  sort  as  he  did  first  institute 
and  ordain  them.”  “  Which  thing  being  true,  as  all  they  which  have  any  light  of 
God’s  word  must  confess,  we  may  well  conclude,  according  to  the  rule  of  Augustine, 
that  the  Bishops  of  Rome  and  their  adherents,  are  not  the  true  Church  of  Christ, 
much  less  then  to  be  taken  as  chief  heads  and  rulers  of  the  same.  Whoever,  saith  he, 
(Augustine)  do  dissent  from  the  Scripture  concerning  the  head,  although  they  be 
found  in  all  the  places  where  the  Church  is  found,  yet  are  they  not  in  the  Church, — 
a  plain  place  concluding  directly  against  the  church  of  Rome.” 

In  the  foregoing  we  have  declared  what  is  styled  in  the  Homilies  and  other  writings 
of  the  Reformers,  the  true  Church  or  pure  Church  in  contradistinction  to  the  Church 
when  greatly  corrupted  in  doctrine  and  practice.  In  other  places  it  speaks  of  the 
Romish  communion  as  a  church,  in  the  same  way  that  the  articles  do,  though  charging 
it  with  having  erred  from  the  faith,  and  calling  it  antichrist  for  its  abominations,  yet 
does  it  not  undertake  to  exclude  it  altogether  from  the  universal  church  of  Christ,  as 
Jews,  Turks  and  Infidels  are  excluded.  Bishop  Burnet,  in  his  exposition  of  the  19th  arti¬ 
cle,  speaks  of  two  senses  in  which  the  word  true  is  used  in  relation  to  the  Church.  “  A 
true  church  is  in  one  sense,  a  society  which  preserves  the  essentials  and  fundamentals 
of  Christianity.  In  another  sense  it  stands  for  a  society,  all  whose  doctrines  are  true, 
that  has  corrupted  no  part  of  this  religion,  nor  mixed  any  errors  with  it.  A  true  man 
is  one  who  has  a  soul  and  body,  that  are  the  essential  constituents  of  a  man ;  w'hereas 
in  another  sense,  a  man  of  sincerity  and  candor  is  a  true  man.” 

It  is  by  distinguishing  between  these  two  senses  that  we  may  understand  how  the 
Homilies  and  Reformers  seem  sometimes  to  admit  the  church  of  Rome,  and  some¬ 
times  to  reject.  Corrupt  as  the  church  of  Rome  is,  yet  it  has  still  the  word  of  God, 
and  in  its  books  has  the  fundamental  doctrines,  though  much  obscured  by  its  glosses. 
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fearful  work  of  cutting  off  kingdoms  and  churches  from  Christ.  The 
Church  of  England,  though  at  times  unnecessarily  and  improperly,  as 
we  think,  deserted  by  large  portions  of  her  members,  forming  themselves 
into  distinct  societies,  lias  never  yet  ventured  on  the  fearful  work  of 
excommunication  from  the  body  of  Christ,  though  she  re-ordains  their 
ministers  and  confirms  their  members  when  returning  to  her  bosom, 
according  to  her  own  solemn  forms.  Whosoever  has  examined  but  a 
small  part  of  what  has  been  written  on  heresy  and  schism,  and  seen  to 
what  extent  it  must  reach,  ere  it  amounts  to  separation  from  the  body  of 
Christ,  need  not  to  be  told  that  the  wisest  and  best  have  been  most  dis¬ 
posed  to  leave  this  decision  in  the  hands  of  God  alone,  although  some 
action  must  at  times  be  had  in  the  way  of  discipline,  even  by  fallible 
man. 


